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Japan, the United States and the Yasukuni Problem: Nationalism, Historical Memory and Contemporary Conflicts in the Asia Pacific:

By Mark Selden

The issues that continue to swirl around Yasukuni Shrine, the military comfort women, the Nanjing Massacre and other controversies rooted in colonialism and the Pacific War that ended six decades ago are critical not only to Japan’s future but to the future of the Asia Pacific region and the US Japan relationship. In discussing the “Yasukuni Problem” it is important to state clearly at the outset the reason for doing so: it is to search for resolution of the problem in ways that will contribute to mutual understanding among the nations and peoples of East Asia and the Asia Pacific, including the United States.

Toward this end, I will emphasize three points about the “Yasukuni Problem” and contemporary nationalism that seem absent in much of the discussion in Japan, in East Asia and internationally. The first is the need to transcend an exclusively Japanese perspective by locating the issues within the framework of the Japan-US relationship that has dominated Japanese politics for more than six decades; the second is the importance of locating “Yasukuni nationalism” within the broader purview of competing nationalisms in the Asia Pacific, including Chinese, Korean and US nationalisms; the third requires that we deconstruct “the Japanese,” to recognize deep divisions among the people with respect to Yasukuni and to memories of colonialism and war. Each of these requires breaking with a monolithic understanding of the issues. Each has implications for moving beyond the present political impasse and reflecting on approaches that could contribute toward tension reduction in the Asia Pacific.

Yasukuni Jinja both is and is not a “Japanese” problem. As a Shinto shrine with close historical links to the emperor and a deep association with Japan’s wars from Meiji forward, it immediately evokes Japanese tradition. Yet to see it simply as quintessentially Japanese is to neglect a range of features characteristic of contemporary nationalisms, and above all to ignore important regional and global forces, particularly the role of the United States in shaping politics and ideology from the Japanese occupation to today.

Japanese proponents of the new nationalism insist on Yasukuni’s quintessential Japaneseness, thereby attempting to place it beyond discussion by people in neighboring and other countries, as well as seeking to crush debate within Japan. But they are not alone in their stress on Japaneseness. With their call for a politics of pride, scorn of the Tokyo Trials’ assessment of Japanese war crimes, and insistence that the era of apologies should end, Japanese nationalists share something with Chinese and South Korean critics and even with many progressives and pacifists in Japan. Whether praising Prime Minister Koizumi Junichiro’s visits to Yasukuni and defending the legitimacy of the Yûshûkan museum exhibits in the Shrine’s grounds, or criticizing them as an illegitimate attempt to reverse historical verdicts and a slap in the face to Japan’s neighbors, both nationalists and progressives routinely present Yasukuni as a uniquely Japanese phenomenon.

Yasukuni and the US-Japan Relationship

Yasukuni is, of course, quintessentially Japanese in its mix of Shinto and emperor lore, its architecture and rituals, and its nationalist perspective on colonialism and war as emphatically presented in the Yûshûkan’s exhibits. As Yomiuri Shimbun editor Watanabe Tsuneo comments of the exhibits, “That facility praises militarism and children who go through that memorial come out saying, ‘Japan actually won the last war.’”

Yet analyses that fail to locate the issues pertaining to Yasukuni and contemporary nationalism in broader regional and global perspective ignore the six decades of postwar history of Japan and the Asia Pacific and contemporary power realities, above all the overarching US-Japan relationship that has profoundly affected all aspects of Japanese politics and society. I propose to locate Yasukuni and the diverse responses that it inspires among Japanese in the politics of the postwar era, particularly the US-Japan relationship and to reflect briefly on war commemoration rites elsewhere, notably in the United States, as a means of clarifying both unique features of Yasukuni, as well as shared elements of statist nationalism.

Throughout the Fifteen Year War (1931-45), indeed from Meiji forward, Yasukuni Shrine was the centerpiece of what Takahashi Tetsuya has termed the “emotional alchemy” of turning the grief of bereaved families into the patriotic exhilaration of enshrinement of the war dead as deities with the stamp of official recognition of personal sacrifice and honor by the emperor. It is an alchemy, sealed in continuing Japanese government payments to deceased soldiers, that for six decades has forged a bond between the ruling Liberal Democratic Party and a powerful constituency, [1] while implicitly legitimating the aims of colonialism and war for which so many Japanese soldiers and civilians died. Another kind of alchemy goes hand in hand with the alchemy of exhilaration. This is the alchemy of forgetting . . . forgetting atrocities and war crimes, forgetting the treatment of the military comfort women, of forced laborers, of those whose lands were invaded, homes destroyed and families slaughtered.

All nations seek symbolic elevation of the sacrifice of the dead—their own dead—as a means to secure the willingness of soldiers and civilians to fight and die for goals proclaimed by the state. The same is true of groups challenging state power through armed struggle in the name of democracy, national liberation, revolution or other goals. If the symbolism of Yasukuni is distinctive in its particulars, it is also but one such manifestation of a global phenomenon of state-sponsored war nationalism. In the postwar period, Yasukuni, with the enshrinement of Japan’s 2.46 million military dead, the senbotsusha, from Meiji through the Pacific War emerged as the central symbol linking emperor, war, nation and empire. [The more than one million Japanese civilian victims of the Fifteen Year War, are excluded from this pantheon of heroes, though they are commemorated in the Showakan or National Showa Memorial Museum.

[Tokyo’s Showakan, not far from Yasukuni, portrays the home front, particularly the contributions of women, as the backbone of the war effort, while masking the destruction of Japan’s cities and the deaths by bombing of hundreds of thousands that were the fruit of Japan’s decision to go to war in the final months of the conflict. This is a story of loyalty and perseverance, not one of death and destruction.]

The millions of Asian victims of the war are, of course, excluded from the memories preserved in the shrines and museums that present Japanese state representations of the epoch. In this respect, Japan is more the norm than the exception, as in the omission of Vietnamese or Korean victims in Washington’s war memorials, or of German victims in London’s war memorials. The reality is nevertheless sobering.

The postwar period brought a subtle yet crucial change in the construction of Japanese war memories. During the occupation, the “Yasukuni Problem,” like so much else, became a quintessentially Japan-US construction with implications for the entire Asia Pacific region and beyond. Specifically, the Yasukuni problem as viewed through this lens is a product of the permanent positioning of US forces in Japan, and the US decision to preserve Emperor Hirohito on the throne at the symbolic center of postwar Japanese politics yet subordinate to American power. It is also a result of US insistence on constitutional provisions separating church and state.

Stated differently, it is necessary to grasp the Yasukuni problem in the context of the era of American hegemony, particularly Japanese subordination within a strategic order whose most notable feature has been the dominance of US military forces in the Asia Pacific over six decades. This includes the repercussions of successive US wars fought with Japanese support and bringing an immense toll on Asian life. It is worth noting, too, their ambiguous outcomes (notably stalemate or defeat in Korea, Vietnam, and Iraq), as well as the empire of bases that the US extended from Japan and Korea eastward to Guam and eventually westward to Iraq and Afghanistan in Central Asia and the Middle East.

These factors are critical to understanding Japan’s regional and global role within the framework of American power, as they are of understanding the role of Yasukuni in Japanese politics and consciousness.

It is a role defined by the permanent presence of US forces and the US-Japan Security Treaty (AMPO), which in 1951 became the precondition for ending the occupation and defining Japan’s subordinate place in the constellation of US policies in Asia. This had profound consequences for how war and empire would be remembered and presented to the Japanese people. With the emperor officially exonerated of all responsibility for initiating or waging war, indeed credited by both the occupation authorities and the Japanese government with bringing peace by personally intervening to end the war, Japanese citizens and officials were released from personal obligation to reflect on Japan’s aggression in Asia or the war crimes committed by Japanese forces. [Not only would the emperor not be tried as a war criminal at the Tokyo Trials, he would be shielded even from testifying. The Tokyo Trials verdict against Tojo and a small number of prominent military and government officials, as well as several thousand low-level military and police officials tried in B and C class trials, essentially absolved the Japanese people from the responsibility to examine their own behavior in the era of colonialism and war. For these reasons, the US must ultimately be involved in resolving Yasukuni and other issues of war responsibility that it helped to create.]

Yasukuni Shrine, shorn during the occupation of its official ties to the state and given a ‘private’ religious status, became the central symbol for those who would defend the memory of colonialism and war and deny calls from Chinese, Koreans and other victims—but also victors such as GI prisoners of war—for apologies and compensation that could pave the way toward reconciliation.

Emperor Hirohito made eight postwar visits to Yasukuni, but while he ceased to make personal appearances after the 1978 enshrinement of 14 Class-A war criminals, the symbolism linking emperor-Yasukuni-war-empire has remained powerful. 

Resolution of issues of war responsibility with Japan’s neighbors requires recognition of the fact that issues pertaining to Yasukuni and the new nationalism can only be resolved through regional accommodation, which in turn hinges on the nature of the US-Japan security relationship.

The US occupation and the AMPO treaty locked Japan within the orbit of anti-Communism in the Korean and Vietnam Wars. US military protection also insulated Japan from pressures to reconcile with China, South Korea and other formerly occupied nations. Indeed, the US actively worked to prevent the resumption of economic and political ties with China in the immediate postwar decades. The China factor has grown in importance in recent decades as China emerged as a major power and competitor in Asia and as US-China conflicts have deepened in the early years of the new millennium.

One result of the Koizumi Yasukuni visits since 2001 and, to a lesser extent, the battles over Japanese textbook nationalism, was that five years passed without a meeting at the highest levels of the Chinese and Japanese leadership. Political conflict intensified between the two dominant Asian powers as well as between Japan and Korea. This has, of course, been a period in which other Japan-China conflicts, notably the Diaoyutai/Senkaku islands territorial and oil and gas dispute have flared. Japan-South Korea relations have been similarly poisoned by the combination of Yasukuni nationalism and territorial disputes centered on the Dokdo/Takeshima Islets, off-setting the potentially salutary influence of the shared hosting of the 2002 World Cup and a surprising cultural boom across their borders.

The clashes in the region have gone hand in hand with challenges from a resurgent Japanese nationalism that has frequently played out around Yasukuni issues. Abe Shinzo, who succeeded Koizumi as Prime Minister, regularly visited the shrine on August 15, the date of Japan’s surrender prior to assuming office. In June 2006 Abe firmly rejected Beijing’s call for an end to Yasukuni visits as a precondition for talks, saying "We cannot and will not allow Japan's freedom of religion, freedom of conscience and our feeling in memory of the war dead to be violated in such a manner.” Mindful of Chinese and Korean anger over Yasukuni visits, however, while hardly averse to angering neighboring countries over his stance on other historical issues, Abe refraining from publicly visiting the Shrine during his tenure as Prime Minister. JJ Suh has suggested that textbook and other controversies such as the Yasukuni issue can pave the way for fruitful discussion and ultimately the easing of tensions. The passage from Koizumi to Abe and now Fukuda suggest the possibility that the passionate encounters over Yasukuni may provided bases for future regional harmony. At best, however, the jury is still out and Yasukuni’s potential to serve as a rallying point for divisive neonationalist movements remains.

Viewing Japan as a Monolith

Critics of Japanese neonationalism frequently present Japan as a monolithic entity, a nation that is thoroughly unrepentant about, even celebratory of, its record in the era of colonialism and war. The Japanese polity has in fact been, and continues to be, deeply divided over how to remember the era of colonialism and war in general, and the Yasukuni problem in particular. Hence the fierce debate provoked by Koizumi’s Yasukuni visits in Japan as well as internationally. These divisions are well exemplified in the joint statements at the height of the controversy over Koizumi’s Yasukuni visits by the editors of the Asahi and Yomiuri Shimbun calling for an end the visits, by a call from the leading Osaka-based Japanese Association of Business Executives (Keizai Doyukai) to terminate the visits as detrimental to China-Japan and Korea-Japan business ties, as well as by a statement by Yamasaki Taku, a leading LDP figure close to Koizumi, suggesting that the visits may be unconstitutional.

At the popular level, for more than half a century public sentiment in favor of Article 9, the no-war clause in Japan’s Constitution, has been crucial in preventing the ruling party from revising the Constitution to legitimate overseas military activities. Most important, strong popular support for Article 9 is one important factor that has enabled Japan, a nation that was more or less continuously at war from 1895 to 1945, to enjoy six decades of peace and prosperity. Support for Article 9 goes hand in hand with substantial popular sentiment critical of Japan’s wartime conduct, a finding repeatedly confirmed in public opinion polls. Of course, as in the case of understanding the nature of the Yasukuni problem, the six decades of peace and Japanese pacifism also must be located within the framework of US power and the AMPO treaty that have been the bulwark of Japanese security for more than half a century.

Japanese critiques of the Pacific War are not limited to pacifists and progressives. Kaya Okinori (1889-1977), who led the War Bereaved Families Association (Nihon izoku kai), for fifteen years beginning in 1962, was finance minister in the Tojo cabinet. The Association is the most powerful political bulwark for Yasukuni Shrine, and, indeed of the Liberal Democratic Party, which in turn continues to support family members financially six decades after the war. Kaya served ten years of a life sentence imposed by the Tokyo Trials before being released and eventually taking up a post as Justice Minister. In his memoirs, Kaya condemned Japan’s war against the US and criticized his own role in the war. His most important point, no less pertinent today than when he wrote, is this: “as a Japanese, it is extremely regrettable that the people themselves could not judge the responsibility of their leaders.” As noted, obstacles to such judgment by the Japanese people, both legal and ethical, were inherent in US occupation policy that preserved Hirohito on the throne, making it difficult to engage in serious self-criticism of the colonialism and war that were the hallmarks of the initial decades of his reign, or to censure officials responsible for those policies.

This does not mean that the Japanese people have made no efforts to come to terms with Japan’s war record. The opposite is the case: in the face of obstacles associated with US policies and Japanese nationalism, significant numbers of Japanese, particularly those of the wartime generation, absorbed important lessons concerning Japan’s disastrous wartime epoch and sought to make amends to its victims, not least by rejecting the wartime ideology of emperor, colonialism and kokutai. For example, many Japanese scholars have displayed dedication, resourcefulness and courage in researching and analyzing Japanese war crimes and atrocities and mounting vigorous critiques of government policy on Yasukuni and related issues. And many Japanese citizens, deeply influenced by the lessons of the Pacific War and Japan’s crushing defeat, resisted militarizing trends from a pacifist perspective throughout their lifetime.

Moreover, while critics of the revival of Japanese neonationalism have good reason to be concerned about trends of recent years including Yasukuni and textbook nationalisms and Japan’s dispatch of troops and ships to the Persian Gulf in support of the US war in Iraq, it is also important to recognize that, in contrast to the US, Japan has NOT gone to war, nor have proponents of Constitutional revision succeeded eliminating Article 9 of the Constitution.

Nevertheless, while Japanese society remains divided over war memory and Article Nine, in the wake of the collapse of the Soviet Union, the discrediting of socialist alternatives to capitalism, and the decline of social democracy that is the product of a US-spearheaded neoliberalism, a nationalist revival has accompanied the redefinition of the US-Japan security relationship. The imprint of these same phenomena, reflecting both the global thrust of nationalism and responses to US power and policy, is discernible, with significant variations, in other Pacific nations, including Korea and China. Which is to say that the way forward toward regional accommodation in the Asia Pacific will hinge on curbing not only Japanese but Chinese and Korean nationalisms in favor of a common future for the region. Such outcomes alone will make it possible to check US unilateralism and war making and realize the potential inherent in the region’s economic dynamism.

The Political Logic of Yasukuni Nationalism and the US-Japan Alliance

Prime Minister Koizumi made his annual Yasukuni pilgrimage one of the two central symbolic and practical international actions of his five-year tenure (the other being the dispatch of Japanese ground troops [GSDF] to Iraq and naval forces [MSDF] to the Persian Gulf), an act that affronts two important nations on Japan’s borders and antagonizes many others. Perhaps it is precisely because Koizumi has moved so determinedly to lash Japan to US regional and global strategic designs that Yasukuni loomed so large for him. While Koizumi’s successors have thus far refrained from visiting Yasukuni Shrine, they have continued to embrace growing subordination of US power. I would like to argue, following Gavan McCormack, that Japan’s deepening structural dependence and subordination requires the theatre of nationalism to make it palatable to the Japanese people. What is denied in substance must be affirmed and celebrated in ritual and symbol. Paradoxically, for Japan to become the Great Britain of East Asia, as in its dispatch of GSDF to Iraq and MSDF to the Persian Gulf, Yasukuni and other rituals of bravado are indispensable. Nationalist bravado may conceal an overweening reality of dependence. Precisely the Koizumi, Abe and Fukuda administrations’ support for the US war in Iraq and the Bush administration’s global “war on terror” buys it tacit US support for a Yasukuni nationalism. The new Yasukuni nationalism, however, in invoking a hardening Japanese assessment of the legitimacy of the Pacific War, has the potential to clash with a strengthened US-Japan security relationship.

At a time when many nations are criticizing the Bush administration’s scorn of international norms of law and justice, as in its flouting the Geneva Conventions in the torture of prisoners at Abu Ghraib and Guantanamo, and in its unilateral claims to the right to intervene anywhere and everywhere, interventions that extend from the economic and financial to the military, precisely Japan’s docility in supporting US ambitions increases the importance of Yasukuni as a statement to strengthen the LDP’s nationalist credentials at home. Stated differently, as Japan places ever more of its cards on an expansive military alliance with the US, as illustrated by its extraordinary payment of $6 billion (and perhaps much more) to fund the cost of transferring 8,000 US Marines from Okinawa to Guam and commits to an enlarged regional military role at a time of US military restructuring in Japan, Okinawa and throughout the Asia Pacific, all the more it requires claims to nationalist credentials domestically.

[The evolving character of the alliance is well illustrated by the transfer of the I Corps regional headquarters for the Asia Pacific and the Middle East from Washington State to Camp Zama in Kanagawa, Japan, and the now permanent MSDF presence in the Indian Ocean and Persian Gulf in support of the US war in Iraq and the regional “war on terror”, but also announcing Japan’s intention to guard its oil lifeline from the Middle East. The US military’s five-day "Valiant Shield" exercise off Guam in June 2006 brought together US and allied Navy, Air Force, Marine and Coast guard forces involving an armada of three aircraft carriers and 25 other ships, including the Yokosuka-based Kitty Hawk group and other Japan-based ships. The 22,000 troops and 280 warplanes, including the III Marine Expeditionary Force and 5th Air Force based in Okinawa, joined in the largest military exercise in the Pacific since the Vietnam War. This sent powerful warning signals toward both North Korea and China, despite (or precisely because of) the fact that a Chinese officer attended as an observer. Most important, perhaps, from the perspective of understanding the Yasukuni phenomenon, is the fact that Japan’s military subordination to US power enables it to expand its military reach and ignore or flout the strong feelings of Asian neighbors, even those that are important economic partners.]

Since the 1980s, China-Japan and Korea-Japan economic relationships have grown exponentially at the same time that their political relations have been volatile at best, poisonous at worst. Notable are territorial conflicts with South Korea over Tokdo/Takeshima and with China over the Diaoyu/Senkaku Islands and Okinotorishima Island. Tensions with both China and Koreea have been further inflamed by the intertwined issues of natural gas and fishing rights, as well as by war memory issues of which Yasukuni Shrine and the comfort women have been the most contentious. Japan’s diplomatic problems with its neighbors bring together unresolved historical issues of colonialism and war, and territorial-resource conflicts that threaten to undermine critical economic relationships and bring turmoil to Northeast Asia. These conflicts are fueled by, and reinforce, Yasukuni nationalism, in turn revving up nationalist responses among Japan’s neighbors and squandering the opportunities inherent in expansive economic and cultural relations.

Yet the new Yasukuni nationalism which has emerged since the mid-1990s also reflects a deep malaise at accepting dominant US interpretations of the Japanese empire and the Fifteen Year War as enshrined in the Tokyo Trials verdicts that held Japan guilty of crimes against peace and crimes against humanity, and that handed down death sentences to seven of its top military and political leaders convicted of war crimes. In other words, if Yasukuni nationalism directly targets China and Korea by insisting on the virtue of Japan’s war and colonialism, in calling into question the Tokyo Trials’ verdicts, and in evoking many of the central themes of wartime emperor-centered nationalism, including the presentation of the war as a Japanese effort to liberate Asia, it also suggests a possible collision course with the United States. With the Yûshûkan Museum as the embodiment of this new (actually older) Yasukuni nationalism, it is clear that a major effort is underway to win popular support in a nation which remains deeply divided over the war and its legacy, and hence about Japanese nationalism.

Nationalism and War in the 21st Century

Japan’s Yasukuni problem is inseparable from the fact that nationalism is the dominant ideology of our era, as is abundantly clear in media representations and popular consciousness in time of war and international conflict. This pattern is exemplified not only by Japan but also by South Korea, China and the US, among many others. And it is surely nationalism—stimulated and given new outlets throughout Asia by the end of the era of US-Soviet confrontation, the rise of China as a regional and world power, and aggressive US actions associated with the “war on terror”—that constitutes the most powerful obstacle to resolution of the issues that divide nations and inflame passions in Northeast Asia and beyond. Throughout the twentieth century, nationalism has everywhere been the handmaiden of war: war has provided a powerful stimulus to nationalism; nationalism has repeatedly led nations to war; and war memory is central to framing nationalist historical legacies.

The American Shrine to war nationalism, our Yasukuni Shrine if you will, is Arlington National Cemetery, the repository of official celebration of American wars. (The Arizona Memorial at Pearl Harbor might make a powerful claim, but still come up short.) It boasts no less than 260,000 individual grave markers in a site that is administered by the US Army. By contrast, Yasukuni provides no individual markers, but the records of each of the deceased, including not only Japanese but also 50,000 Chinese, Taiwanese and Korean soldiers of the Japanese imperial armed forces, are preserved as central to the enshrinement process. Indeed, whereas American war nationalism requires the tracking down and recovery of the dead from US combat zones, a process that continues in Korea and Vietnam decades after the end of the war, as Utsumi Aiko points out, more than one million Japanese bodies remain unrecovered and unsought after throughout the battlefields of Southeast Asia and the Pacific. This is not only a product of the fact that Japan lost the Pacific War and the US is the global hegemon. It is also the outcome of a different concept of memorialization of the military war dead. 

What the two sites share are war narratives emphasizing each nation’s just and heroic combat in all of its wars. One can search in vain at Arlington, for example, for any self-critical reflection on American wars, above all any understanding of the plight of the victims of those wars, still less of atrocities or war crimes committed by American forces such as the firebombing of more than sixty Japanese cities, and the atomic bombing of Hiroshima and Nagasaki, or the use of Agent Orange and napalm to bomb Vietnamese civilians. 

War memorials almost everywhere (Okinawa being a rare exception) celebrate the war-making prowess of the state. War memorials link the military, the nation and people in a perfect union against a common foe. The problem of nationalism becomes acute, however, when the failure to come to terms with the dark side of aggressive and expansionist wars either paves the way for new military adventures, as in the US since World War II, or when symbolic state acts antagonize the victims of former wars, impede reconciliation, or create conditions conducive to a new cycle of wars, as in contemporary Japan. In fact, as we have shown, American and Japanese war nationalisms are intertwined as a result of US occupation policies and the subsequent forging of the US-Japan military alliance. Yet charges of neonationalism have centered almost exclusively on Japan, perhaps because it is the more vulnerable of the two, despite the fact that the US replaced Japan as the nation involved in a nearly unbroken succession of wars beyond its borders in the wake of World War II.

The comparison suggests both the necessity for the governments and people of both nations to reflect deeply on their war records and to act to forestall actions that may lead to a new round of wars. For Japan this means finding effective means, including apologies and making amends to victims of its earlier wars and colonialism, including payments to victims, forging a consensus on the war that will enable Japan and its neighbors to look toward a cooperative future, and acting in the service of regional and global peace. The fact that it is six decades since Japan invaded its neighbors is all the more reason to lay to rest the ghosts of earlier wars in ways that will reduce the likelihood of future regional wars.

In noting the close relationship between nationalism and war, I do not wish to equate all nationalisms. In particular, I distinguish anticolonial nationalisms, that is nationalisms of resistance to invasion and colonization, from aggressive and expansionist forms of nationalism. Nevertheless, both nationalisms risk degenerating into malignant chauvinisms that pave the way for subsequent rounds of war.

From Yasukuni Politics to Tension Reduction and Regional Integration in the Asia Pacific

I conclude by looking beyond Yasukuni politics, the politics of nationalism and confrontation, to reflect briefly on more hopeful regional alternatives, the sprouts of regionalism and the possibilities for tension reduction that would stimulate the forces of economic integration and cultural interplay that have emerged in recent years in the face of powerful countercurrents.

East Asia is presently in the early stages of what could emerge as the third great epoch of region formation of the last half millennium. This follows on the Sinocentric tributary-trade order which reached its peak in the eighteenth century, an era of prolonged peace and prosperity in much of the region, and a Japancentric Greater East Asia Coprosperity Sphere of the 1930s and 1940s, an era of permanent war and conflict. The postwar US hegemonic order in Asia, like the nineteenth century colonial order, was predicated on region fragmentation/division and the privileging of bilateral security, political and economic relationships within the US zone rather than on regional integration.

The US-China opening of 1970 and the resurgence of Asian economies in the final decades of the twentieth century paved the way for the reknitting of regional bonds. This was not a regionalism of the European Union type with its thick political, security, legal and diplomatic integration as manifest, for example, in the European parliament, a common currency, and common judicial structure. But for the last quarter century regional economic integration, measured by trade, investment, and technology transfers, has proceeded rapidly. In particular, China, Japan and South Korea became among each other’s top trade partners and investment targets in the course of an epoch in which they rose to dominate the economies of Asia. Throughout the period from 1970 forward the percentage of trade among the nations of East Asia grew steadily to high levels. 

If the US has retained strategic primacy in the region, its economic predominance has declined with the growth of the regional economy and finance. In recent years, this pattern of regional integration has been reinforced by surprising levels of cultural interaction (albeit not without xenophobic reaction) involving film, TV, anime, music, and manga, with China-Japan-South Korea interchange among the most dynamic and intense in the cultural realm. At the same time, regional integration centered on ASEAN and, recently, ASEAN + 3 (China, Japan and Korea), has emerged, with China playing a vigorous regional role and Japan a more reticent one. Other regional formations have simultaneously appeared, notably including the Shanghai Group linking Russia, China and Central Asian nations, and the South Asian Association for Regional Cooperation (SAARC), with active Chinese diplomacy and US-Chinese competition evident toward each regional grouping.

There are, of course, major obstacles to realizing the cooperative and harmonious possibilities inherent in the economic and cultural spheres of regional cooperation in East Asia. Among the most important is the potential clash with the political and strategic dimensions of Japanese nationalism and/or the US-Japan order, both of whose geopolitics appear to center on curbing an ascendant China and threaten the possibility of a unified Korea.

A central dilemma for the new millennium is how to transcend nationalisms that inflame rather than harmonize regional interests. To the extent that the critique of nationalism pivots on privileging the nationalism of another power, the result can only be a deepening spiral of conflict. It is essential that critiques of nationalism begin, therefore, with close examination of one’s own nation, the consequences of its nationalism, and the presence and possibilities of alternative political perspectives. The postwar predominance of US power has long granted it impunity from confronting its own nation's atrocities, a very short list of which would highlight the 1945 bombing of Japanese cities culminating in the atomic bombing of Hiroshima and Nagasaki, policies that took more than two million predominantly civilian lives in Korea and two to three million in Vietnam, and that extend to aggressive and illegal wars that have laid waste vast areas of Iraq today. Assessment of the Yasukuni problem, in particular one by an American, must locate the issues within the parameters of the US-Japan relationship. It requires reflection on both Japanese and American war crimes and atrocities that have yet to be recognized and effectively addressed by the Japanese or American governments in the form of apologies and remuneration.

History matters. The starting point for reconciliation in the wake of wars, as the German experience amply demonstrates, lies with overcoming historical amnesia to recognize one’s own war crimes and atrocities and redress victim grievances. The gravest atrocities are invariably committed by aggressor nations, but atrocities and war crimes have never been limited to aggressors. In the absence of steps by all parties toward overcoming the historical legacy of earlier wars, Asia and the Pacific seem destined to continue to fight in new ways many of the still unresolved battles of the Fifteen Year War.
「靖国問題と日本のマスコミ動向」

浅野健一［同志社大教授／ジャャーナリスト］

◎靖国問題と日本のマスコミ動向

------------------------------------------------------- 
はじめに

  「首相になれば８月１５日に靖国神社を参拝する」と公約して首相になった小泉純一郎氏が首相就任後初めて靖国参拝をした２００１年８月１３日、ＮＨＫテレビは三木武夫首相が１９７５年に靖国神社を「私人」として参拝した際、家永三郎東京教育大学教授らが「首相の参拝反対」と書いたプラカードを掲げて、境内をデモ行進するモノクロ映像をオンエアした。

　あの頃は、靖国神社の敷地内で、反靖国行動が可能だったのだ。当時、首相の靖国参拝を支持する新聞社はなかった。

０５年の靖国では、極右反動勢力と公安警察が共謀して、靖国に異議を申し立てる内外市民を徹底的に弾圧する。日韓共同制作ドキュメンタリー映画「アンニョン・さよなら」には、極右組織のメンバーと思われる屈強な男性たちが、靖国の前で抗議行動する女性を殴るシーンが映っている。傍にいる警察官が何もせずにいる。

日本を代表する通信社の共同通信が２００５年１月１６日、ロンドン発で伝えたところによると、同日付のフランス紙リベラシオンは「極右ハイダー氏と共通　仏紙、靖国参拝を非難」という見出しで、靖国神社に参拝した小泉純一郎首相を、オーストリアの極右政治家ハイダー氏になぞらえて非難する社説を掲載した。

　同紙は、２人の共通点として「急進的自由主義と過去への愛惜の思いに加え、人類に対する罪を擁護しようという傾向がある」と指摘。「ハイダー氏が権力の座に就き、（ナチス政権下の）ドイツ帝国の犠牲者らを愚弄（ぐろう）する様子を想像してみればいい。小泉首相のしたことはそれに近い」と批判。「（参拝は）日本のナショナリズムを攻撃的な方向に向けて再結集することになる」と分析した。

　リベラシオンが指摘したように、小泉の靖国参拝は、日本が米英と共に「いつでも戦争ができる国」に日本国を再編するためのイデオロギー戦略の一環なのだ。小泉氏は首相になるまでは、靖国に無関心な政治家だった。ところが、自民党総裁選挙で日本遺族会の票を獲得するために「８・１５」靖国参拝を公約に掲げて当選した。そのため、小泉氏は他の公約の多くは平気で破ったのに、靖国参拝だけは守った。

　自民党と公明党の野合である小泉政権は米英によるイラク侵略・占領に武装した自衛隊を派兵して、海外では武力行使をしないという方針を捨てた。防衛庁を防衛省に昇格させ、米国との軍事同盟をさらに強化しようとしている。

　小泉・安倍両政権は米国の市場原理主義に追随し、米英のイラク侵略・強制占領を無条件で支持した。

　戦争を放棄し、軍隊を持たないと誓約した日本国憲法下で、自衛隊は専守防衛に徹するという公約で発足した。ところが、「９・１１」以降、自衛隊は「対テロ戦争」に参戦するようになった。戦車と無反動砲などで武装した自衛隊がイラクに派遣され、陸上自衛隊と海上自衛隊が今もイラクなどで活動している。

　「大東亜共栄圏」の看板を「国際貢献」に塗り替えただけで、日本はネオファシズム化した。

極右反動勢力は、米国の戦争にいつでもどこでも出兵できる体制をつくろうと目論んでいる。そのためには「国のため戦い、死亡した兵士」を顕彰する施設が必要なのだ。「国のために死ぬ」ことを美化したい。

靖国のＡ級戦犯合祀問題を解決できない場合、新しい「無宗教の国立追悼施設」を建設しようとする動きがあるのもそのためである。

靖国問題を考えるとき、仏教の一宗派である創価学会が支配する公明党が政権党にいながら、小泉首相の参拝にブレーキをかけられなかったことも忘れてはならない。創価学会の開祖は天皇制ファシズム体制によって獄死している。公明党は首相参拝に一定の違和感の表明はしているが、公明党の側から連立解消は全く議論もされなかった。

第１章　カルトとしての靖国

（１）靖国派のクーデター
小泉首相の後を継いだ安倍晋三首相はアジア外交の停滞をなくすため、「参拝するかどうか」について言及せずに靖国参拝を見送った。東条英樹内閣の商工相で元Ａ級戦犯被疑者の岸信介首相の孫である安倍氏は自民党の「靖国派」の若手のリーダーだった。安倍氏を首相に押し上げたのはマス・メディアだった。テレビなどを通じて、安倍氏を「朝鮮民主主義人民共和国（朝鮮）に強硬で、拉致被害者にやさしい」政治家として賞賛した結果だった。

安倍政権は靖国派によるクーデターと言ってもいいほどで、教育基本法改悪、憲法改悪のための国民投票法などを強行したが、靖国参拝はしなかった。

安倍氏の職場放棄で後任になった福田康夫首相は総裁選挙で「（中国など）相手が嫌がることをあえてする必要はない」として靖国神社参拝の見送りを明言した。福田首相は国立追悼施設構想を持っている。福田氏は１０月３日国会で、「靖国神社に代わる国立追悼施設はどうするのか」との質問に、「戦争で命を落とした民間人も含めたすべての人を追悼するため、多くの国民に理解され敬意を表されるものであることが重要だ。国民世論も見極めていく」と答えた。

小泉純一郎首相の計６回にわたる公然たる靖国神社参拝は憲法２０条の政教分離規定などに違反している（１）。靖国神社への首相参拝は市民の「内心の自由」を侵害する問題でもある。

日本のメディアは、国家（天皇）が戦死者を「慰霊・追悼」すること自体への批判的視点が必要だ。しかし、ジャーナリズム性を失った企業メディアは、小泉首相の６回にもわたる靖国参拝の共犯者となった。

　小泉首相の１回目の参拝の時には、反対意見も多かった。ところが、回を重ねるごとに、

世論は二分化し、挙句の果ては「中韓からの内政干渉に屈するな」という世論をつくりあげてしまった。

日本メディアは、首相参拝を「近隣諸国との外交関係」に収斂させ、アジア諸国が嫌がる参拝を強行するのは日本の「国益」に反するとして、もっぱら「国益」を問題にしている。新聞各社が「国益」を言い出したらおしまいだ。新聞が守るべきは人民の利益（パブリック・インタレスト）であり、それは「国益」と相反することもある。

（２）靖国神社の危険な本質
　靖国神社とはどういう宗教施設なのかをまず見て行きたい（２）。小泉純一郎氏は首相在任中、靖国神社参拝を「平和を祈念するための参拝だ」と強弁したが、「不戦の決意」を表明するような場では全くない。

靖国神社（東京招魂社）とは、明治維新以降、天皇のために戦死した兵士を「英霊」として顕彰し祀っている「戦争肯定」神社だ。特に、1895年以降、日本がアジア・太平洋を侵略するために動員されて戦死した人々を祀っている。しかし、祀られているのは、軍人・軍属だけであり、戦争にまきこまれて犠牲になった民間人を一切祀っていない。日本政府が「国のために戦闘行為で死亡した軍人」と認定して軍人恩給が支払われる軍人だけが顕彰される。１９７８年、第二次世界大戦のＡ級戦犯でその内絞首刑になった７名を含む１４名も祀られている。

他国にある戦没者慰霊施設とは大きく異なり、天皇のための戦死を誉めたたえる顕彰施設である。

靖国神社とは、ファシズム下の皇国史観における国家神道イデオロギーの中心的な施設なのである。靖国神社付属の戦史博物館である「遊就館」は「大東亜戦争」も含め、「我が国の自存自衛のため」「肌の色とは関係のない自由で平等な世界を達成するため、避け得なかった多くの戦いがあり」、「それらの戦いに尊い命を捧げられたのが英霊」（靖国神社ＨＰから）だと規定している。

靖国神社は、日本のアジア太平洋戦争は「自衛のための戦争」で、「欧米列強からアジアを解放するための聖戦だった」と主張する。

靖国神社は宗教施設とは言えない。１９９５年に地下鉄サリン事件などを起こしたオウム真理教より危険なカルトと言える。

　「宗教法人」靖国神社を英語にどう訳すべきか。通常はYasukuni Shintoist Shrine　と訳されているが、私はYasukuni Cult Shrineと訳すべきだと考える。

（３）８・１５参拝を強行
小泉首相は０６年８月１５日早朝、靖国神社に参拝した。「みんなで靖国神社に参拝する国会議員の会」の国会議員５６人(民主党を含む)も参拝した。

首相は報道陣が見守る中、モーニング姿で公邸を出て、警護官が同行し、公用車で靖国に向かった。「昇殿参拝」で、「内閣総理大臣　小泉純一郎」と記帳し、献花料を私費で払った。上空には報道ヘリが十台以上飛び交った。

現職首相としては１９８５年の中曽根康弘氏以来２１年ぶりの敗戦（全面降伏）記念日参拝だが、日本国憲法に違反し、侵略戦争肯定神社を正当化する反人民的な行為である。　ＮＨＫは正午のニュースで、韓国、中国の抗議を伝えた後、台湾が批判していないと報じた。なぜ「国交」のない「台湾当局」の「報道官」の発言を伝え、その他のアジア太平洋諸国の声を伝えないのか。

中韓両国が反対したら行けないのかという小泉氏のすり替えは、マス・メディアが靖国の本質を伝えてこなかったから可能になった。靖国問題は極めて重要な国内問題だ。
　首相は”首相番記者“の“ぶら下り”取材（記者会見ではない）に、「中国や韓国の言うことを聞けばアジア外交が良くなるとは思わない」と主張し、「小泉は米国と親しいと。（だから）ブッシュ大統領が私に『参拝するな』と言えば（参拝）しないだろう。そんなことない。米国が反対しても行く。もっとも大統領はそんな大人げないことは言わないけどね」と述べた。

新聞各紙（１５日夕刊、１６日朝刊）に小泉首相の参拝についての市民のコメントが多数出ているが、その中に、首相の記者団への説明を受け入れ、首相にも思想信条の自由があるとか、国のために死んだ人たちを哀悼するのは当然だなどという見解がいっぱいあった。正義の戦争もあったことが分かったという声もあった。

朝日の１５日夕刊社会面にこんな記述があった。
　《名古屋市の女子高校生（１８）は小泉首相の参拝を見ようと、初めて母親（４４）と一緒に靖国に来た。「学校の先生は首相の靖国参拝に反対していたけど、日本を背負って戦死した人たちに失礼と思った。小泉さんが参拝して本当によかった」 》

　「学校の先生」から、歴史をきちんと学んだのだろうか。

首相が靖国に現れた際、参拝者、市民が押し寄せ、「万歳」の歓声が上がったという。「英霊にこたえる会」などが配った日の丸を手にした人たちも多かった。こうした多数の民衆の存在こそが小泉首相よりも怖い。

東京新聞によると、８月１５日に靖国を訪れたのは２５万人。０５年より５万人増えた。小泉首相の靖国参拝を違憲と判断した０４年の大阪地裁判決は、小泉首相の靖国参拝で靖国への参拝者が急増したことを違憲判断の一つの理由に挙げていた。

参拝を支持する若者が多い。小泉氏の記者団へのコメントを聞いて、なるほどと納得した人も多いようだ。学生から「私の中でも靖国『問題』となっていますが、小泉さんの話を聞いているとそっちもまた正しいように感じた。よく調べます」というメールもあった。
小泉首相は“番記者”との会見では質問を受けないが、１５日の参拝後は秘書官の制止を振り切って多くの質問に答えた。没論理的な説明だが、歴史や法律を十分知らない市民は騙されてしまう。

（４）首相参拝を容認する世論創る
靖国をめぐる世論調査の推移を見てみよう。

小泉首相が靖国参拝を宣言した際、反対世論が多かった。首相による靖国参拝は違憲の疑いが濃厚で、中曽根首相以降、誰も試みなかったから、当然だ。ところが、テレビなどのメディアを利用して、靖国参拝を既成事実化するのに成功した。
１回目は「８・１５」を避け、８月１３日にずらしたことが評価された。

ＴＢＳの調査では、参拝そのものについて、「よかった」４６％、「参拝は問題だ」３５％。参拝後も内閣支持率は８０％（毎日新聞の世論調査）を超えていた。

０３年１月２７日に行った毎日新聞世論調査では、同年１月１４日に小泉首相が突然参拝したことについて、「評価する」が４７％、「評価しない」が４３％とほぼ二分された。
０４年１月２８日の毎日調査によると、小泉首相の同年元日の参拝について、「評価しない」が４８％で「評価する」は４４％だった。
朝日の０５年６月の調査では首相の参拝について、賛成３６％、反対５２％だった。

０６年１月１９日の朝日に掲載された緊急世論調査では賛否がほぼ同数。賛成の理由は「戦死者への慰霊になる」（３７）「外国に言われてやめるのはおかしい」（２４％）だった。

０６年は、「８・１５」の参拝が焦点になり、参拝そのものの是非が議題にならなかった。参拝を繰り返すことで、メディアも市民も判断軸を右へ右へと移していった。

０６年６月の日経新聞の世論調査によると、「小泉首相の今年の靖国参拝をどう考えるか」と聞いた際、「終戦記念日の８月１５日にすべきだ」１７％、「終戦記念日を避けて参拝すべきだ」３２％、「参拝すべきではない」は３７％だった。朝日新聞が０６年５月２８、２９日の両日に実施した全国世論調査（電話）によると、首相の靖国参拝を「やめた方がよい」は４９％にのぼったものの、靖国参拝を問題視する中国の姿勢についても「理解できない」が５１％に達した。このような非正常な世論をつくったのはメディアである。

小泉首相は大日本帝国全面降伏記念日の０６年８月１５日午前７時４５分ごろ、東京・九段の靖国神社に参拝した。「みんなで靖国神社に参拝する国会議員の会」の国会議員５６人(民主党を含む)も参拝した。

小泉首相による靖国神社参拝を受け、読売新聞社は緊急世論調査を実施。首相の参拝を「支持する」は、「どちらかといえば」を合わせて５３％で、「支持しない」は計３９％だった。一方、中国や韓国との関係悪化を「心配」する人が５４％と過半数を占めた。

共同通信社は１５日午後から１６日にかけて全国緊急電話世論調査を実施した。首相の「８・１５参拝」について「参拝してよかった」との回答が５１・５％で半数を超えたが、次期首相に関しては「参拝すべきではない」が４４・９％、「参拝すべきだ」が３９・６％で反対派が上回った。

小泉政権下で、大阪地裁と福岡地裁が首相の靖国参拝について「違憲」の判断を示し、千葉地裁は公的参拝だと指摘した。小泉首相は「おかしな裁判官がいる」などと述べ、司法判断を侮辱した。

嘘も百回つけば本当になる。それが小泉と反動勢力の意図するところだ。侵略戦争肯定神社、カルト宗教である国家神道を正当化することを目的にしているのだ。

東京新聞によると、８月１５日に靖国を訪れたのは２５万人。０５年より５万人増えた。

敗戦記念日の８月１５日に靖国神社へ参拝した人数は、小泉首相が参拝する前は数万人だったが、０４年には１０万、０５年に２０万人、０６年には２５万人と急増した。ところが安倍首相が参拝をしなかった０７年には１０数万人に減った。
第２章　小泉参拝とジャーナリズムの無力化

（１）同志社大大学院浅野ゼミの調査
同志社大学大学院新聞学専攻の04年度院浅野ゼミ（１０人）は０４年４月から、「首相の靖国参拝報道は、日本のジャーナリズムの衰退を示している」ことを論証した。ゼミを代表して李其珍氏らが05年5月28日、島根県立大学（島根県浜田市）で開かれた日本マス・コミニュケーション学会05年度春季大会で「小泉首相の靖国神社参拝と日本のジャーナリズム」と題して研究発表した。

研究では、ジャーナリズムの主な役割を「民主主義を擁護するため、権力監視をする」「少数者の意見をすくい上げる」「議題設定と解決の道筋を示す」と規定した上で、具体的な検証を行った。

　その結果、①憲法問題への言及が減少していることから、ジャーナリズムが国家権力を監視していないこと②靖国問題を様々な論点から取り上げず、ほぼ外交問題のみを主な論点としていることは、健全な議論を促すための議題設定機能が求められるジャーナリズムとして適切な態度とは言えない ③記事の取捨選択は非常に偏ったものであり、少数者の意見をすくい上げたとは言い難い―ということが明らかになった。

靖国問題とメディアの関係を本格的に調査研究したのは初めてだった。以下は李代表が１０月２２日付で書いた研究報告である。

１．研究の目的

日本首相による靖国神社参拝をめぐっては、すでに1985年から86年に、中曽根康弘元首相による「8月15日公式参拝」宣言の際、激しい論争が繰り広げられた経緯がある。中曽根は85年8月15日に公式参拝を断行したが、国内外の強い反発を受けて翌年の参拝を見送った。これに比べ、2001年から06年までの小泉純一郎元首相は、時期を変えながら毎年欠かさず参拝を強行、辞任直前の06年8月15日に強行された電撃参拝を含めて、在任中、毎年計6回の参拝を行った。

小泉元首相が近隣諸国との外交関係を悪化させながらも連続して靖国参拝を強行できたのはなぜなのか。国内においても首相の靖国参拝に対しては数十年前から反対の世論が根強かった。それにも関わらず、小泉政権になって世論は靖国参拝を容認する方向に転換を見せ始めた。靖国問題に対する日本国民の認識と世論の変化にマス・メディアの報道が深く関わっているのではないだろうか。本研究ではこの仮説に基づき、20年前に起きた同様の事柄に関する報道と、現在の報道を比較検証した。

　靖国問題の報道が変遷する過程は、日本社会で急速に進むマス・メディアの極右反動化を映し出している。靖国神社の歴史観は、アジア太平洋戦争をアジア解放戦争として賛美し、過去の過ちを否定する「歴史修正主義」の総本山である。同時に、首相や官僚の靖国参拝は、過去の反省に基づいて定められた憲法第20条3項（国及びその機関は、宗教教育その他いかなる宗教的活動もしてはならない）の「政教分離の原則」の違反する行為である。戦後、首相の靖国参拝に反対する国内の世論はこういった理由を根拠にしていた。しかし、小泉政権下でマス・メディアは、これら「国内問題」を議題として扱うことを放棄する一方、あたかも中国や韓国からの反発が靖国問題の本質であるかのように報道した。本研究では実際の報道比較を通して、このような報道の変質を具体的に検証したい。

２．研究方法

(1)　分析対象

　　―全国発行の日刊紙5紙

　　　朝日新聞、毎日新聞、読売新聞、日本経済新聞、産経新聞

　　―各紙朝刊の社説、コラム、1、2、3面掲載の一般記事

(2)　内容分析範囲

中曽根元首相時の記事分析期間　1985年1月1日～1986年12月31日

小泉首相時の記事分析期間　2001年4月19日～2004年12月31日

(3)　内容分析の枠組み設定：首相の靖国参拝報道における3つの争点

―憲法上の政教分離違反の疑い

―外交問題（中国・韓国との外交摩擦、首脳会談の停滞など）
―歴史認識の問題（靖国神社の歴史観、A級戦犯合祀問題）
３．分析結果と考察

(1)　論調の変化

　分析対象となった5紙(註１)の中、論調の変化がもっとも激しかったのは朝日と読売である。3つの争点において、両紙はともに大きく立場を変換させた。
表1　朝日と読売の論調の変化
	
	朝日新聞
	読売新聞

	
	中曽根時
	小泉時
	中曽根時
	小泉時

	憲法問題
	積極的違憲論
	消極的違憲論
(付随的言及)
	違憲の疑い
	憲法上の問題を否定

	歴史認識
	靖国の本質強調
	靖国の本質言及
	A級戦犯合祀に反対
	A級戦犯合祀を肯定（靖国の歴史観を擁護）

	外交問題
	外交問題を否定

国内問題として認識
	国益損失論

(外交問題を重視：相互自粛)
	近隣諸国への配慮が必要
	内政干渉論


1 　朝日：違憲の主張を弱め、国益論で本質のごまかし

　朝日に見られる論調の変化は、靖国問題の争点を、憲法問題から外交問題に切り替えたことである。朝日は中曽根の靖国参拝に対して、一貫して憲法に抵触する危険性を強調した。同紙は政教分離を定めた憲法第20条3項を挙げ、「政府は『政教分離』など憲法理念に立ち返って、靖国神社公式参拝そのものを再検討すべきである」(86年8月17日付社説)と主張するだけではなく、憲法第89条（公の財産の支出利用の制限）と第99条(公務員の憲法尊重擁護の義務)を取り上げ、公式参拝に反対した。「憲法は９９条で公務員に対し、憲法を尊重し擁護する義務を課している。つまり、政府の活動は憲法を順守することが大前提であり、違憲の疑いのあるような行動は避けることが当然なのである」（85年8月4日付社説）と積極的に違憲論を展開している。

また、中曽根時の同紙の論調は首相の靖国参拝が現実で日中関係に波紋を起こしたことから、いわゆる「外交問題」に捉えられることに懸念を表していた。「われわれは、戦没者慰霊という本来日本人自身がみずから判断すべき問題に、外国の意向がからんでしまったことを極めて遺憾に思う。この事態を招いた責任は、国際的配慮を欠いた『戦後政治の総決算』というスローガンの下に、多くの反対を押し切って公式参拝を強行した首相自身が負わねばならない」(85年10月17日社説)と記している。そして、「『中国の圧力に屈した』とか『内政干渉だ』といった反発の声に対しては、そうした短絡的反応の前に、靖国神社が中国などアジアの人びとにどのような存在と映っているか、胸に手をあてて考えるべきだろう」(85年10月25日社説)というふうに、戦争被害国への配慮の必要を訴えている。

しかし、20年余りの年月が過ぎた2001年、小泉が総裁選公約として「靖国公式参拝」を掲げたことで再燃した論争で、朝日の論調に憲法違反への懸念の声は驚くほど萎縮した。「靖国神社への首相や閣僚の参拝は、憲法の政教分離原則との絡みで議論を呼んできた」(01年7月28日付社説)などの記述のように、以前のような積極的批判は避け、付随的な言及に留まっている。その代わりに、首相の靖国参拝がもたらす外国との摩擦に集中的に焦点を当て、「国益論」を持ち出してきた。例えば、「隣人に対する想像力を欠く言動は、国際社会での日本の対外信用を傷つけ、国益を損なう」(01年7月28日付社説)、「近隣国への配慮を欠く言動は日本に対する信頼感を損ね、その分、国益を損ねた、と言わざるを得ない」(01年10月16日付社説)などのように、首相の靖国参拝がすなわち日本の国益を損ねることへの懸念を打ち出している。これらの論調はさらに拡大され、近隣諸国が靖国問題を外交カードに使っているとの批判や、相互自粛論につながるようになる。「首相が昨夏に続いて靖国神社を参拝し、双方に感情的なナショナリズムが高まるような展開になれば、元の木阿弥（もくあみ）だ。それだけに、両国の指導者には冷静で慎重な配慮が求められよう。」(02年3月23日社説)、「つらい歴史にもけじめをつけてこそ、尊敬される国になれる。だが、中国にも考えてもらいたい。98年に当時の江沢民主席が来日した時、歴史問題での謝罪を繰り返し求め、日本側の不快感を買った。靖国に限らず、中国は『歴史カード』を使って日本を責め続けるのではないか」(04年11月23日付社説) などといった論説は朝日の靖国問題に対する姿勢の劇的な変化を端的に表す。

朝日は一貫して首相の靖国参拝に反対の立場をとってきたことを強調する。しかし、それは姑息な自己正当化に過ぎない。同紙が靖国問題を「国益の益か損か」の基準に当てはめて論評したことは決定的な「問題のすり替え」に他ならない。小泉時の朝日の論調からすると、靖国問題とは、首相の靖国参拝に対する近隣諸国の反発による外交的損傷と、それに伴う国益の損失である。つまり、外国の反発がなければ外交問題も起きないし、国益を損なうこともない。靖国問題＝諸外国の反発（その結果、国益損失）という図式だ。ここには靖国神社の歴史的経緯やその歴史観の問題は一切排除されており、違憲の疑惑も問題の争点から離れてしまう。日本の世論が中国・韓国の抗議に冷ややかで、小泉の靖国参拝に好意的になったことは、こういった日本のマス・メディアの姿勢と無関係ではないだろう。
　②　読売：最大発行部数新聞の完全なる転向

　一方、日本で最大発行部数を誇る読売は、首相の靖国参拝に「反対」から「賛成」へ180度立場を変えた。憲法問題、外交問題、歴史認識のそれぞれの争点において、中曽根時と小泉時の立場はすべて食い違っている。靖国問題に対する日本マス・メディアの認識変化を象徴的に見せているといって過言でない。ただし、朝日が靖国参拝に反対の立場を維持しながら論点をすり替えたことに対し、読売は根底にある歴史認識において靖国神社への同調に変貌し、小泉政権の主張を支持・代弁するメディアとなった。

　中曽根時の読売は、首相の靖国参拝による違憲の疑いを表明していた。「国の犠牲者をまつるとはいえ、神道の祭式をとり宗教法人・靖国神社に、国がカネや口を出すことは、政教分離の原則の放棄を意味する」（85年8月10日付社説）、「信教の自由は、基本的人権の大きな柱である。これを保障する政教分離には、政治家は細心の注意を払わなければならない」(同)と述べ、政教分離原則の厳守を主張した。しかし、小泉時の社説では態度を一転させた。「首相の靖国参拝問題にして、公人か私人かなどと騒ぎたてるのは、やめた方がいい」(01年7月21日付社説) 、「小泉首相は、今年一月五日の伊勢神宮参拝の際に<内閣総理大臣小泉純一郎>と記帳している。他の首相も同様だが、違憲訴訟が出されたなどという話は聞いたことがない。なぜ靖国神社参拝に限って、近年になって違憲かどうかが問題にされるようになったのか」(04年4月8日付社説)などのように、憲法上の議論そのものを放棄した。この時の読売は、首相の靖国参拝をあくまでも「日本の伝統や慣習に基づいて歴代首相が行ってきた、ごく自然の儀礼的行事」(同)に位置づけ、違憲の疑いを根拠とする国内の反対世論に非難を加えている。

　そして、読売は近隣諸国からの抗議・反発に対しても強硬な姿勢をとるようになった。中曽根時には中国の激しい反発を受け慎重論を展開した。「(中国の反応に)配慮して、国による戦没者慰霊のあり方を考える必要がある」(85年10月12日付社説)とか、「中国、韓国などの反発を考えると、この問題がはらむ重大性に警告しないわけにはいかない」(85年11月5日付社説)などの言及は近隣諸国への配慮という考え方に基づいている。中曽根が86年に公式参拝を見送った背景に、こういったマス・メディアの提言が重要な働きかけがあったことは想像に難くない。ところが、小泉時の読売紙面では近隣諸国への配慮という考え方が消えていた。中国・韓国の反発は「内政干渉」だ、という政府の論理が、読売の主張として全面に打ち出された。中国・韓国の抗議を不当なものとして不快感を露にし、「他国にとやかくいわれる筋合いはない」（01年7月21日付、同8月14日付、同10月10日付、02年4月22日付他多数の社説）と切り捨てる。読売の論調は、首相の靖国参拝は正当なもので、外国の抗議が不当、という世論が形成されるのに大きい役割を果たしたと考えられる。これはまさに小泉政権の思うつぼであった。

　読売のこういった「転向」は同紙の歴史観そのものが変化したことに起因する。中曽根時に同紙は靖国神社のA級戦犯合祀に疑念を表明し、「三百万人を上回る同胞を死に追いやり、国民をどん底の生活に隠れた指導者の責任は免れられない。こうした人たちが、果たして「殉教者」といえるだろうか」（85年11月5日付社説）と述べた。しかし小泉時では、「いわゆるＡ級戦犯の合祀（ごうし）が問題にされるが、死者に対しては平等に弔うのが日本の伝統的な文化、習俗だ」（04年1月6日付社説）という根拠を挙げ、事実上、靖国神社の歴史観を擁護する方向に回った。いわゆる靖国問題は「もっぱら中国、韓国が、ある時期から突然、『Ａ級戦犯合祀』を非難し始めたこと」（03年8月15日付社説）が原因であり、靖国神社自体が問題なわけではないという認識を示している。

(2)　一般記事の傾向（註2）
　靖国問題においてマス・メディアによる「議題設定」がいかなる方向に行われたかを見る手がかりとして、一般記事の掲載量の推移を観察した。首相の靖国参拝をめぐる3つの争点は、報道のなかで、どのような比率で扱われてきたろうか。これによって、一般的な靖国問題の捉え方を類推することができる。調査の結果、中曽根時に比べて小泉時の報道は驚くほどに外交問題が強調されたことが分かった。報道は、首相による靖国参拝が引き起こした主な議論点の中で、近隣諸国との外交的衝突の側面だけを過剰に取り上げ、いわゆる「靖国問題＝外交問題」という認識構図を作り上げた。それによって靖国問題の別の重要な争点である憲法問題と歴史認識問題がおろそかにされたのは言うまでもない。

　靖国問題の論点を憲法問題、外交問題、歴史認識問題の3つに分けて、各論点が一般記事で取り上げられる頻度を調べた結果、小泉時の報道に外交問題が扱われた頻度が異常に多いことが分かった。中曽根時に外交問題が中心的に取り上げられるのは、85年9月に起きた中国の靖国反対デモ以降である。それまでは靖国問題の最も重要な争点は憲法問題だという認識が一般的だったと言えよう。中国デモ以降、報道が近隣諸国の反応に敏感になったのは確かだが、それでも憲法問題39.5%、外交問題44.9%と、取り上げた頻度に大きい差は見られない。この時はまだマス・メディアによる靖国問題の議題設定に、一定のバランスが保たれていたと考えられる。

　ところが、小泉時になると、憲法問題を争点とする記事の数は激減し、外交問題が全体の70%を上回った。取り上げる頻度の圧倒的な差異からみて、報道が靖国問題を外交問題として位置づけたことに疑問の余地はないだろう。

表2　一般記事全体に取り上げられた論点の頻度　　　　　　　　　　　　　件数（％）

	
	憲法問題
	歴史認識
	外交問題
	計

	中曽根時
	221(39.5)
	87(15.6)
	251(44.9)
	559(100)

	小泉時
	137(12.8)
	173(16.2)
	758(71.0)
	1068(100)


　また、それぞれの争点が取り上げられた頻度を月別に観察すると、中曽根時に85年9月の中国デモを機に外交問題が増えたことに対し、小泉時には引き金となる事柄がないのにもかかわらず、最初から外交問題のほうに徹底的に焦点を当てたことが分かる。(図1、図2参照)

図1　中曽根時の一般記事における論点の取り上げ率（月別推移、％）
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図2　小泉時の一般記事における論点の取り上げ率（月別推移、％）
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　一般市民を代理して「何が問題なのか」を的確に問うことはジャーナリズムに与えられた仕事の一つである。多角的な観点から問題の原因、現況を探り、解決の道筋を示すことも重要な役割とされる。しかし、少なくとも靖国問題に限って日本のジャーナリズムは、問題の様々な側面を切り捨て、政府の言い分を正当化するような方向に議論を進めさせたと言わざるを得ない。

４．記事分析の総括

　社説分析による論調の推移と一般記事における争点の取り上げ傾向で、中曽根時と小泉時の報道姿勢に大きな差異を確認することができた。日本のジャーナリズムは靖国問題における憲法上の政教分離違反という大きな争点を隠蔽しつつ、あたかも近隣諸国の反発が問題の最大原因であるかのように仕立てた。これが靖国神社の歴史観を擁護する一部の政治家と政治集団に有利に作用したことは自明である。言い換えると、日本の市民が靖国問題に関する偏向的な情報しか得られなかったことになる。その結果、社会全体を通して靖国問題に関する有意義な議論が行われる可能性も極めて薄かったと考えられる。
　一般的に、人民の側に立ち、人民の権益（Public Interest）のために務めるジャーナリズムであるならば、日本で再び政治権力と宗教（国家神道)が癒着する危険性に誰よりも敏感に反応するべきだろう。日本の憲法に定めている政教分離の原則は、過去の権力者たちが犯した戦争犯罪とこれを正当化した国家神道主義に対する内面からの反省の結果物なのである。このような歴史認識に基づくのであれば、ジャーナリズムが政教分離問題をおろそかに扱うことはできないはずだ。日本の靖国報道には、人民の味方となって権力を監視することを最大の価値とするジャーナリズムの基本姿勢が欠けている。

　一方、小泉は自らの靖国参拝が「内心の問題」だと主張し続けた。個人(私人)として「英霊への感謝の気持ち」を表現するだけだと。しかし、一国の首相、つまり国家そのものが「個人の内心の問題」云々とは言語道断すぎる。本当の「内心の問題」とは、首相の靖国参拝によって、一般国民が自分の意思と方法で死者を追悼する自由と権利を奪われたことになる。そもそも、戦没者を追悼・顕彰することは、戦争に人民を動員する側である国家の論理である。多くの場合、靖国神社による戦没者の追悼は個人の信仰の自由に反して行われている。代表的な例がキリスト教信者とその家族、そして朝鮮半島と台湾出身の戦没者とその家族である。首相の靖国参拝に反対するメディアは政教分離に抵触しないために、「無宗教の追悼施設」を作るべきだと主張する。しかし、国家による死者の追悼と顕彰が意味する暴力性や、個人の「内心の問題」について真摯に議論を深めていくべきであろう。

５．靖国神社の歴史観：広報部長のインタビューから

　本研究では調査の一環として、04年9月27日に靖国神社を訪問し、大山晋吾（おおやま・しんご）広報部長（2004年当時）にインタビューした。小泉の靖国参拝は総裁選で勝利を収めるために日本遺族会の票を狙った政治的な行動であったため、靖国参拝を正当化する政府の主張は政治的な意味合いが強い。例えば、憲法論争を有耶無耶にするために「私人としての参拝」を強調した点は、「内閣総理大臣」、つまり「国家」としての参拝を望んだ遺族会や靖国神社の思惑とは必ずしも一致しない。マス・メディアの報道は基本的に政府の立場に寄り添ったものであるが、読売や産経などは、靖国思想というべき歴史観に準拠したものだった。

　靖国問題の本質は靖国神社が標榜する戦争賛美の歴史観にある。マス・メディアや政権がそれを政治的に利用することによって、靖国思想が日本社会に正当性を獲得していくことが最大の問題点である。今日の国際社会には決して通用しないはずの考え方が日本で当たり前のように通用し、隣国との地域共同体を軽視する国家ナショナリズムが力を増すことが懸念されるからだ。
―日本はアジアを解放した

　靖国神社展示館である「遊就館」には世界地図がある。日本が解放したという地域を色で表示している。しかし、大日本帝国に併合した台湾や韓国、侵略した中国には色が塗られていない。そのことについて広報部長の大山氏は次のように述べた。

「植民地というと西洋的な搾取をしてそこから搾り取ってというニュアンスがあると思う。日本の場合は搾り取るというよりむしろ、その地域に資本を投下して育て上げた。西洋流でいう植民地とは言えない。概念規定の問題だ。」

「韓国においても中国においても日本と一緒になって東南アジアを解放しようと、日本と軌を一にしてやっていこうという指導者はいた。」

「もし日本が戦争に勝っていたら、それぞれの民族の自治・国を回復するような方向で進んでいただろう。大東亜解放戦争なのだ。神道も、（各民族が住む）地域を支えていくような、その土地の神様を祀るような神社になっていただろう。」

「日本が軍国主義だったというのはよく分からない。国を守るためだった。東条英幾さんは全世界を相手にし、２０００年続いた国を滅ぼすわけにはいかないと思っていた。もし自分が当時東条だったらというように、自分をその時代に置いて考えるということが大事だ。今の時点で過去を眺めるという見方はおかしい。」
―宗教法人の靖国神社は宗教ではない

また、靖国神社は自らの社会的な位置づけについて、ただの一宗教法人である認識を否定した。靖国擁護派の論理で、靖国神社は一宗教を超えた「日本の文化」であり、誰もが称えるべき精神的場所であるというのと同じ文脈である。以下に大山広報部長の発言を記す。

「戦後、靖国神社は戦争に協力していたということで、潰れる寸前まできた。宗教法人にならざるを得なかった。そうしないと、存続できなかった。神道は西欧的な概念で言う“宗教”ではない。共同体の祈りの場である。civil religionだ。」

「日本には、仏教・キリスト教などいろいろな宗教があるが、日本人は各宗教のいいところを全部取り入れてきた。日本の仏教はインドの仏教とは全然違う。このような日本の根底にあるのが神道である。」
「靖国神社は神道形式の参拝を強要してはいないが、やはり“郷に入りては郷に従え”なので、（他宗教の人でも外国人でも）正式参拝をしてほしい。」

註1　〔５紙の論調変化〕

表3　中曽根時の5紙の論調変化

	中曽根時
	　　憲法問題
	　　歴史認識
	　　外交問題

	朝日新聞
	積極的違憲論
	軍国主義の象徴
	近隣諸国の反発は当然

	サンケイ新聞
	違憲と合憲の両論併記
	両論併記
	内政干渉

	日本経済新聞
	違憲の疑い
	過去に対する反省にやや言及
	近隣諸国に配慮必要

	毎日新聞
	違憲の疑い
	軍国主義の象徴
	近隣諸国に配慮必要

	読売新聞
	違憲の疑い
	靖国神社のA級戦犯合祀に反対
	近隣諸国に配慮必要


表4　小泉時の5紙の論調変化

	小泉時
	　憲法問題
	　　歴史認識
	　　外交問題

	朝日新聞
	消極的違憲論
	軍国主義の象徴
	国益論　お互い自粛

	サンケイ新聞
	合憲
	両論併記
	内政干渉

	日本経済新聞
	違憲の疑い
	A級戦犯合祀は問題
	国益優先、友好重視

	毎日新聞
	違憲の疑い
	軍国主義の象徴
	近隣諸国に配慮必要

	読売新聞
	憲法問題の否定
	A級戦犯合祀な問題ない
	内政干渉


註2　〔一般記事の分析データ（参考）〕

表5　分析対象記事数　（本）

	
	朝日
	産経
	日経
	毎日
	読売

	中曽根時
	171
	48
	107
	130
	67

	小泉時
	201
	87
	414
	294
	209

	小計
	372
	135
	521
	424
	276


表6　各紙一般記事に取り上げられた論点の件数

	
	
	憲法問題
	歴史認識
	外交問題
	その他

	朝日
	中曽根時
	64
	35
	87
	24

	
	小泉時
	32
	35
	167
	17

	産経
	中曽根時
	25
	10
	31
	0

	
	小泉時
	12
	43
	76
	0

	日経
	中曽根時
	46
	10
	55
	13

	
	小泉時
	27
	39
	226
	34

	毎日
	中曽根時
	55
	24
	57
	22

	
	小泉時
	39
	42
	230
	19

	読売
	中曽根時
	31
	8
	21
	3

	
	小泉時
	27
	14
	159
	24


＜追記＞小泉政権以降の靖国報道（2006年10月1日～2007年10月18日、朝日・読売）

(1)　一層乏しくなった靖国議論

　小泉政権の終焉以降、マス・メディアで靖国問題が議論されることはほとんどなくなった。後続の安倍晋三首相が中韓との関係改善を標榜し、靖国参拝に関して明言を避ける「あいまい戦略」を駆使したからだ。中曽根時と小泉時の記事を調査した際と同じ条件で朝日と読売を調べた結果、約1年間で靖国問題を取り上げた記事の数は以前に比べて激減していた。朝日には社説14本、一般記事25本が見られ、読売は社説4本、一般記事36本を掲載している。（各社データベースを利用、検索語は「靖国」として検出された記事の中、靖国問題を主題にした記事を選別）

　一般記事のほとんどは、日中・日韓関係に関わるもので、もっぱら「小泉の靖国参拝で冷え切った隣国との外交」を安倍新首相がいかに乗り切るかに焦点を当てている。もはやアジア外交に関わる出来事がなければ報道が靖国問題に触れることもないと言っても過言ではない。

(2)　問題のすり替え構造が深刻化

　06年から07年まで、靖国に関係する注目すべき動きは、①昭和天皇のA級戦犯合祀に関する言及のメモと日記が公表されたこと、②国立国会図書館が靖国神社の戦犯合祀と厚生省のかかわりを示す資料を公開したこと、③07年5月に安倍首相が靖国神社の春季大例祭に供物をしたこと、④06年8月に米国側の批判をうけて、靖国神社がアジア太平洋戦争に関する遊就館の展示説明文の書き換えを検討、０７年１月、ルーズベルト米大統領が経済復興のために日本に開戦を強要した－との内容を完全に書き直した。中国との関係についても一部の記述を変更した。

07年8月15日には、安倍は参拝を自粛、閣僚参拝は、高市早苗（当時内閣府特命相）が唯一だった。しかし「みんなで靖国神社に参拝する国会議員の会」（会長・島村宜伸元農相）が46人（衆院34人、参院12人）の集団で参拝した。
この中で国会図書館の資料や首相の供物事件は、違憲の議論に値する事柄である。しかしながら、小泉政権下で「靖国問題＝外交問題」の図式が根強く定着したことを反映するかのように、憲法問題が活発に議論されることは決してなかった。むしろ小泉時の、靖国問題を外交問題化する報道の傾向がより強まったことが明らかである。（表7、表8）両紙ともに外交問題を取り上げた頻度が小泉時の71％を上回り、73％を超えている。靖国問題の本質を避け、問題のすり替え、矮小化を目論む報道の姿勢はまったく変わっていない。

表7　06～07年朝日記事における靖国問題論点の頻度　　　   　　（％）

	
	憲法問題
	歴史認識
	外交問題
	その他
	合計

	社説
	3(17.6)
	4(23.6)
	9(52.9)
	1(5.9)
	17(100)

	一般記事
	2(7.7)
	3(11.5)
	19(73.1)
	2(7.7)
	26(100)


表8　06～07年読売記事における靖国問題論点の頻度 　　　　　　（％）

	
	憲法問題
	歴史認識
	外交問題
	その他
	合計

	社説
	1(20)
	1(20)
	3(60)
	0(0)
	5(100)

	一般記事
	1(2.4)
	7(16.7)
	31(73.8)
	3(7.1)
	42(100)


以上

-------------------------------------------------------

以上が李代表による浅野ゼミの研究結果である。

第３章　靖国問題が議題から消えた

（１）論議されなくなった首相参拝
この調査研究の後、小泉首相は０５年１月１７日、０６年８月１５日に参拝した。この２回の参拝は「時期の問題」にすり替えられ、参拝そのものはメディアでほとんど批判されなくなった。

朝日新聞は、０５年１２月１４日の「初サミット　日中がこれでは困る」と題した社説で、「主導すべき立場の日中が相互牽制（けんせい）に血道をあげるようでは、新しい枠組みへの期待がしぼむのも当然だ」「核となるＡＳＥＡＮ諸国の努力とともに、日本と中国の協力が必須条件だ。それなのに、両国の首脳会談さえ開けないほどに関係が冷え込んでいるのは残念だ。両国の首脳にはそれだけ大きな責任があることを自覚してもらいたい」と述べた。

「日中」両首脳の自覚を求めているが、小泉首相の靖国参拝強行と日本の歴史歪曲の動きこそが問題だ。かつて日本に侵略されたアジア諸国の政府と人民から批判されていることをほとんど忘却している。 

小泉首相の靖国参拝を賛美してきた東条元首相の孫、東条由布子氏は朝からテレビ各局に出て、小泉参拝で「心が晴れた」などとコメントしていた。東条由布子氏は文芸春秋などの右派雑誌に登場して、祖父を戦犯として処刑した東京裁判を非難していた。昭和天皇と並ぶ侵略戦争の最高責任者の子孫が白昼堂々とメディアに登場して、祖父を英雄視することを許す日本社会が怖い。

東条氏は０７年７月末に実施された参議院選挙（東京都選挙区・定員５）に出馬したが、５９，６０７票（１２位）しか獲得できなかった。法定得票にも達しなかった。
首相の靖国参拝に反対しているのは中韓だけではない（３）。

小泉首相が７月の訪米で米議会演説ができなかったのは、靖国問題が原因だ。０６年７月２２日付のニューヨークタイムズに掲載された「リーダーの心構え」(In the Hearts of Leaders)と題する社説は次のように書いた。

[これまで数年間、日本の首相である小泉純一郎は第二次世界大戦のＡ級戦犯でその内絞首刑になった７名を含む１４名も祭られている神社に参拝して来ている。

  この恥知らずの行為は国粋右翼におもねるものであるから、中国をはじめその他日本帝国主義の犠牲者達を怒らせているし、多くの日本人も小泉氏はかつての軍国主義を抱きしめていると恐れている。]（霍見芳浩訳）

日本政府は０６年６月末の小泉首相訪米時に上下両院の合同会議で演説することを模索していた。これが実現すれば日本の首相としては初めのことだった。

ところが、米下院のヘンリー・ハイド外交委員長が、日本が模索している米議会での首相演説（六月末）を実現するには「靖国神社を参拝しないことを自ら進んで表明する必要がある」とする趣旨の書簡をハスタート下院議長に出していたことが０６年５月１２日に明らかになった。

　朝日新聞によると、ハイド氏は第２次世界大戦当時、フィリピン海戦などに参戦した経験のあるベテラン議員。昨秋にも小泉首相の靖国参拝をめぐって「（アジアの）対話が阻害されるとしたら残念だ」などと懸念を示す書簡を加藤良三駐米大使に送っている。

朝日によると、書簡はこう述べている。

《首相が演説の数週間後に靖国神社を参拝することへの懸念を示した。真珠湾攻撃に踏み切った東条英機元首相ら同神社に合祀（ごうし）されているＡ級戦犯に首相が敬意を示せば、フランクリン・ルーズベルト大統領が攻撃の直後に演説した場である米議会のメンツをつぶすことになるとしている。

　さらに、真珠湾攻撃を記憶している世代にとっては、首相の議会演説と靖国参拝が連続することは懸念を感じるにとどまらず、侮辱されたとすら思うだろう、と指摘。「演説後に靖国参拝はしないと議会側が理解し、納得できるような何らかの措置をとってほしい」と求めているという。》

霍見芳浩（つるみ・よしひろ）ニューヨーク市立大学教授が七月六日、同志社大学で講演した中で、この出来事について次のように語った。

《ブッシュは小泉を国賓として花道を用意した。上院と下院の合同議会で演説させようとした。米国から見ても最大の栄誉だ。本当のステイツマン（政治家）という認識になる。アジア諸国の首脳で上下両院の合同会議で演説するという栄誉についたのはマルコス王政を倒したコラソン・アキノ比大統領、鄧小平中国主席、シンガポールのリー・クアンユー首相だけだ。

ブッシュ政権は小泉にやらせようと準備していたが、議会の大反発があった。その先頭に立ったのは、ブッシュと同じ共和党の下院議員のハイド外交委員長。彼は四月下旬に書簡をハスタート下院議長と大統領に送って、小泉が靖国参拝をやめない限り、あんなやつに演説させてはならないと主張した。これは日本の各新聞がトップで報じるべきニュースのはずだ。日本が米国にどう見られているか、米のものの見方。特に小泉さんが言っているように中国と韓国だけが反対しているなんてまったくそぐわない。

ところが日本の新聞は小さな記事か、コラムで取り上げているだけで、重大性を出したものはない。まして一面トップに載せた新聞は皆無だ。

彼が合同演説をできなかったというのは、日本の品格が損じられているということなのだ。》

　同志社大学大学院の森類臣氏は米国の「プロジェクト・センサード」２００７年版に、日本のメディアが最も重要な議題を取り上げないことを、実例を挙げて論じている（４）。進歩的とされてきた朝日、毎日が安倍氏に象徴される「大東亜聖戦」イデオロギーの極右勢力との対決を完全に放棄したのである。　

自民党の保守本流である野中広務・元衆議院議員（元官房長官・自民党幹事長）は０７年１月１８日午後７時から９時まで行われた浅野健一ゼミ主催の「東アジアの安定とメディア」をテーマにした講演会の質疑応答で、「靖国参拝」について「靖国は歴史の清算をしなければならない」と強調した。

「明治2年（１９６９）の戊辰の役、明治10年（１９７７）の西南の役で、官軍としてレッテルを貼られた長州をはじめとする、土佐の人たちが東京招魂社に祀られる一方、会津藩や西郷隆盛などは賊軍というレッテルを貼られて、東京招魂社に祀られないまま来た。当時は陸軍省と海軍省の所管だった。昭和20年（１９４５）、戦争に負けて、そして米国の指示で、こんなものを国が持っておるというのはけしからん、ということで靖国神社を神社本庁の擁する神社として位置づけて今日まで来た」

「本当に靖国神社を戦争で亡くなった犠牲者を弔うものだというなら、普通の社団法人から特殊法人にして、戦争で亡くなった人を祀るということで、明治の東京招魂社のときからの歴史の清算をやらなければ、私はいけないと思います。陸軍大臣と総理と総参謀長を兼ねた東条英樹を軍神として、神として祀る。神社本庁に属する神社として位置づけてこられることは、他の宗教の人々も決して喜ぶことではない。こう考えたときにやはり、靖国は歴史の清算をしなければならないと思う」

野中氏は旧田中派の重鎮である。

日本経済新聞は０６年７月、昭和天皇がＡ級戦犯の合祀に強い不満を抱いていたことを示す富田朝彦・元宮内庁長官のメモの一部を公表した。かつて、アジア支配の為にナチスドイツとの同盟へと日本を導いた昭和天皇が、靖国神社が戦犯者を戦死者に加えたとして、１９７８年以降は問題の神社に詣でるのを中止したのを明らかにした。「だから私はあれ以来参拝していない。それが私の心だ」との昭和天皇の言葉を日記に書いていた。

現在のアキヒト天皇も父に倣って靖国へ参拝していない。

日本の報道機関に、野中氏や天皇のように明快に靖国神社の「過去の清算」を求める企業メディアが一つもない。

パリに本部のある「国境なき記者団」が０６年に発表した世界報道自由ランキング (Worldwide press freedom index) で、日本は５１位だった。

靖国が今日も歴史観を正すこともなく、そのまま存在できるのは、ジャーナリズムが機能していないからである。日本には表現（報道）の自由がないことをはっきり示している。

------------------------------------------------------- 

注

（１）日本国憲法の中で、首相の靖国参拝に関係する条項は以下のとおり。
[第二十条 　信教の自由は、何人に対してもこれを保障する。いかなる宗教団体も、国から特権を受け、又は政治上の権力を行使してはならない。 

○２ 　何人も、宗教上の行為、祝典、儀式又は行事に参加することを強制されない。 

○３ 　国及びその機関は、宗教教育その他いかなる宗教的活動もしてはならない。

第八十九条 　公金その他の公の財産は、宗教上の組織若しくは団体の使用、便益若しくは維持のため、又は公の支配に属しない慈善、教育若しくは博愛の事業に対し、これを支出し、又はその利用に供してはならない。 

第九十九条 　天皇又は摂政及び国務大臣、国会議員、裁判官その他の公務員は、この憲法を尊重し擁護する義務を負ふ。]

（２）私は反天連機関誌『運動〈経験〉』次号（8.15発行予定）に「皇国史観の靖国神社と企業メディア―神道イデオロギーの危険性を見抜こう」と題して長文の記事を書いた。

（３）前述の拙著『戦争報道の犯罪　大本営発表化するメディア』（社会評論社）５５ページ以降に書いているように、欧州の新聞も厳しく批判している。

（４）PETER　PHILLIPS & PROJECT CENSORED , CENSORED２００７ The Top 25 Censored Stories , : SEVEN STORIES PRESS , 2007 ,“Chapter 13: Japan’s News Media—Voice of the Powerful, Neglecter of the Voiceless　”　by Tomoomi Mori
야스쿠니 문제와 일본의 언론 동향

아사노 켄이치 

[도시샤대학 교수 / 저널리스트]

들어가며

  “수상이 되면 8월 15일, 야스쿠니신사에 참배하겠다”는 공약을 내걸고 당선된 고이즈미 준이치로씨가 취임 후 처음으로 야스쿠니를 참배한 8월 13일, NHK는 미키 다케오수상이 1975년에 야스쿠니 신사를 ‘개인적으로’ 참배했을 때, 이에나가 사부로 도쿄 교육대학 교수 등이 <수상의 야스쿠니 참배 반대>라고 쓴 플래카드를 들고 경내를 시위 행진하던 흑백 영상을 방영했다.

  그 당시는 아직 야스쿠니신사 경내에서 반야스쿠니 행동이 가능했다. 당시, 수상의 야스쿠니 참배를 지지하는 신문사는 없었다.

  2005년, 야스쿠니신사에서는 극우반동세력과 공안경찰이 공모하여 야스쿠니에 이의를 제기하는 국내외 시민을 철저히 탄압했다. 한일공동제작 다큐멘터리 영화 <안녕, 사요나라>를 보면, 극우조직의 멤버로 여겨지는 건장한 남자들이 야스쿠니신사 앞에서 항의하는 여성을 구타하는 장면이 있다. 옆에 있던 경찰관들은 아무 제지도 하지 않는다.

  일본을 대표하는 통신사 <교토통신>이 2005년1월 16일 보도한 런던 발 뉴스에 의하면, 같은 날 발행된 프랑스 신문 <리베라시온>은 “극우 하이더씨와의 공통점, 프랑스 언론, 야스쿠니 참배를 비난”이라는 제목으로, 야스쿠니신사를 참배한 고이즈미 준이치로 수상을 오스트리아의 극우정치가 하이더씨에 빗대어 비난한 사설을 게재했다.

  동 신문은 2명의 공통점으로서 “급진적 자유주의와 과거에의 애착에 더해, 인류에 대한 범죄를 옹호하려 하는 경향이 있다”고 지적했다. “하이더씨가 권력를 거머쥐고, (나치 정권하의) 독일제국의 희생자들을 우롱하는 모습을 상상해보면 된다. 고이즈미수상이 한 일은 그것에 가깝다”고 비판했다. 그리고 “(참배는) 일본의 내셔널리즘을 공격적인 방향으로 재결집하게 할 것이다”라고 분석했다.

  <리베라시온>이 지적한 것처럼, 고이즈미의 야스쿠니 참배는 일본이 영/미와 함께 ‘언제라도 전쟁이 가능한 나라’로 일본을 재편하기 위한 이데올로기 전략의 일환이다. 고이즈미씨는 수상이 되기 전까지는 야스쿠니에 대해 무관심했던 정치가다. 그러나 자민당 총재선거에서 일본유족회의 표를 획득하기 위해서 ‘8.15’ 야스쿠니 참배 공약을 내걸고 당선됐다. 때문에 고이즈미씨는 다른 공약들에 대해서는 아무렇지도 않게 저버리면서도 야스쿠니 참배만은 지켰다.

  자민당과 공명당의 야합의 산물인 고이즈미정권은 영/미에 의한 이라크 전쟁/점령에 무장한 자위대를 파병하여, 해외에서 무력행사를 하지 않는다는 종래의 방침을 버렸다. 방위청을 방위성으로 승격시켜, 미국과의 군사동맹을 더욱 강화시키려 하고 있다.

  고이즈미/아베 양 정권은 미국의 시장원리주의를 추종하고 영/미의 이라크침략, 강제점령을 무조건적으로 지지했다.

  전쟁을 포기하고 군대를 갖지 않는다고 서약한 일본국헌법 하에서, 애초 자위대는 전수(專守)방위에 임한다는 약속으로 발족됐다. 그러나 9.11이후, 자위대는 ‘테러와의 전쟁’에 참전하게 되었다. 전차와 무반동포 등으로 무장한 자위대가 이라크에 파견되었고, 육상자위대와 해상자위대가 지금도 이라크 등지에서 활동하고 있다.

  ‘대동아 공영권’이라는 간판을 ‘국제공헌’이라는 이름으로 바꿔치기했을 뿐, 일본은 사실상 네오파시즘으로 변질했다.

  극우반동세력은 미국이 벌인 전쟁에 언제라도 출병할 수 있는 태세를 갖추려 획책하고 있다. 그러기 위해서는 ‘국가를 위해 싸우다 죽은 병사’를 현창하는 시설이 필요하다. ‘나라를 위해 죽는 행위’를 미화하기 위해서다.

  야스쿠니의 A급전범 합사문제가 해결되지 않을 경우, 새로운 ‘무종교 국립 추도시설’을 건립하려고 하는 움직임이 있는 것도 그때문이다.

  야스쿠니문제를 생각할 때, 불교의 한 종파인 창가학회가 지배하고 있는 공명당이 집권당이면서도 고이즈미수상의 참배를 저지하지 못한 것에도 주목해야 할 것이다. 창가학회의 창시자는 천황제 파시즘 체제에 의해 옥사했다. 공명당은 수상의 참배에 어느 정도 위화감을 표명하고는 있지만, 공명당에서 연립정권 해소 등의 논의는 전혀 없었다.

제1장 컬트집단 야스쿠니

(1) 야스쿠니파의 쿠데타

  고이즈미수상의 뒤를 이은 아베 신조 수상은 아시아외교의 정체(停滯)를 해소하기 위해, ‘참배할지 안할지’에 대한 언급을 피한 채 야스쿠니 참배를 보류했다. 도조 히데키 내각에서 상공대신을 지낸 전 A급전범 피의자 기시 노부스케 수상의 손자인 아베씨는 자민당 ‘야스쿠니파’의 젊은 리더였다. 아베씨를 수상으로 옹립한 것은 언론이었다. TV등을 통해서 아베씨를 ‘조선민주주의인민공화국(조선)에 강경하고 납치피해자에 대해 부드러운’ 정치가라고 찬사를 퍼부은 결과였다.

  아베정권은 야스쿠니파에 의한 쿠데타라고 해도 좋을 정도로, 교육기본법 개악, 헌법개정을 위한 국민투표법 등을 강행했지만 야스쿠니참배는 하지 않았다.

  아베씨의 직무포기로 후임으로 선출된 후쿠다 야스오 수상은 총재선거에서 “(중국 등) 상대방이 싫어하는 것을 일부러 할 필요는 없다”라며 야스쿠니신사 참배를 보류한다고 밝혔다. 후쿠다수상은 국립추도시설 구상을 갖고 있다. 후쿠다씨는 10월 3일 국회에서 “야스쿠니신사를 대신할 국립추도시설을 어떻게 할 것인가”라는 질문에 대해, “전쟁에서 목숨을 잃은 민간인도 포함해 모든 사람을 추도하기 위해 많은 국민들에게 이해와 경의를 받는다는 점이 중요하다. 국민여론도 주시하겠다”고 대답했다.

  고이즈미 준이치로 수상에 의한 6번에 걸친 공공연한 야스쿠니 참배는 헌법 20조의 정교분리 규정 등에 위반한다.(1) 야스쿠니신사에 수상이 참배하는 것은 시민의 ‘신념의 자유’를 침해한다는 점에서도 문제가 있다.

  일본 언론에는 국가(천황)가 전사자를 ‘위령/추도’하는 것 자체에 대한 비판적 시점이 필요하다. 그러나 저널리즘 정신을 잃어버린 기업 미디어는 고이즈미수상의 6회에 걸친 야스쿠니참배의 공범자가 되었다.

  고이즈미수상의 첫번째 참배 때에는 반대의견도 많았다. 그러나 횟수를 거듭할수록 여론은 양분되어, 결국에는 ‘한/중으로부터의 내정간섭에 굴하지 마라’는 여론이 형성되고 말았다.

  일본 언론은 수상의 참배문제를 ‘이웃나라와의 외교관계’에 수렴시켜, 아시아 여러나라가 싫어하는 참배를 강행하는 것은 일본의 ‘국익’에 반한다는 논리로서 한결같이 ‘국익’을 문제삼고 있다. 각 신문사가 ‘국익’을 들먹이면 끝장이다. 신문이 지켜야 할 것은 인민의 권익(public interest)이며, 그것은 ‘국익’에 상반하는 것이기도 하다.

(2) 야스쿠니신사의 위험한 본질

  야스쿠니신사란 어떠한 종교시설인가를 우선 살펴보고자 한다.(2) 고이즈미 준이치로씨는 수상 재임중 야스쿠니신사 참배를 ‘평화를 기원하기 위한 참배다’고 강변했지만 ‘부전결의(不戰決意)’를 표명하기에 결코 적합한 장소가 아니다.

  야스쿠니신사(도쿄쇼콘샤-東京招魂社)란, 메이지유신 이후, 천황을 위해 전사한 병사를 ‘영령’으로서 현창하고 제사해 온 ‘전쟁긍정’ 신사다. 특히 1895년 이후 일본이 아시아/태평양을 침략하기 위해 동원되어 전사한 사람들을 제사하고 있다. 그러나 모셔져 있는 것은 군인, 군속뿐이고 전쟁에 휘말려서 희생된 민간인은 일체 그 대상이 아니다. 일본정부가 ‘나라를 위한 전투행위에서 사망한 군인’이라고 인정하고 군인연금이 지급되고 있는 군인만이 현창된다. 1978년에는 제2차 세계대전의 A급전범으로 교수형에 처해진 7명을 포함한 총 14명도 포함되었다.

  다른 나라에 있는 전몰자 위령시설과는 아주 다른, 천황을 위한 전사(戰死)를 기리는  현창시설이다.

  야스쿠니신사란 파시즘 하의 황국사관에 의거한 국가신도 이데올로기의 중심적인 시설인 것이다. 야스쿠니신사 부속 전쟁기념관인 ‘유슈간(遊就館)’은 ‘대동아전쟁’을 포함해 ‘우리나라의 자존자위를 위해’, ‘피부색과는 관계없이 자유롭고 평등한 세계를 만들기 위해 피할래야 피할 수 없는 많은 전쟁이 존재’하는데, ‘그러한 전쟁에 귀중한 생명을 바친 것이 영령’(야스쿠니신사 홈페이지)이라고 규정하고 있다.

  야스쿠니신사는, 일본의 아시아태평양전쟁은 ‘자위를 위한 전쟁’으로서 ‘구미열강으로부터 아시아를 해방시키기 위한 성전이었다’고 주장한다.

  야스쿠니신사는 종교시설이라 할 수 없다. 1995년 지하철 독가스 사건을 일으킨 옴진리쿄보다 위험한 컬트집단이라 해야 할 것이다.

  종교법인 야수쿠니신사를 영어로 어떻게 번역하면 좋을까. 통상적으로는 Yasukuni Shintoist Shrine으로 번역되지만, 나는 Yasukuni Cult Shrine이라고 번역함이 옳다고 생각한다.

(3) 8.15 참배를 강행

  고이즈미수상은 2006년 8월 15일 이른 아침, 야스쿠니신사를 참배했다. ‘다 함께 야스쿠니신사에 참배하는 모임’에 속한 국회의원 56명(민주당 포함)도 참배했다.

  수상은 보도진이 지켜보는 가운데 턱시도 차림으로 공관을 출발해, 경호원이 동행하여 공용차로 야스쿠니에 향했다. ‘승전참배(昇殿參拜)’를 하고 ‘내각총리대신 고이즈미 준이치로’라고 적은 후, 헌화료를 사비로 냈다. 하늘 위에서는 중계 헬기가 10대 이상 날아다니고 있었다.

  현직 수상으로서는 1985년 나카소네 야스히로씨 이래 21년만의 패전(전면항복)기념일의 참배였다. 일본국헌법에 위반하고 침략전쟁을 긍정하는 신사를 정당화하는 반인민적인 행위다. NHK는 정오의 뉴스에서 한국, 중국의 항의를 전한 후, 대만은 비판하지 않는다고 보도했다. 어째서 ‘국교’도 없는 ‘대만당국’의 ‘대변인’의 발언은 전하면서 그 외 아시아태평양 나라들의 목소리는 전하지 않는가.

  한중 양국이 반대한다고 가면 안되냐는 고이즈미씨의 주장은, 언론이 야스쿠니의 본질을 제대로 보도하지 않았기 때문에 가능한 것이었다. 야스쿠니문제는 지극히 중요한 국내문제다.

  수상은 ‘수상 담당기자’들의 ‘매달리기 취재(정식 기자회견이 아님)’에서, “중국이나 한국의 말을 잘 들으면 아시아 외교가 잘 풀릴거라고 생각하지 않는다”라고 주장하고, “고이즈미는 미국하고 친하다고, (그러니까) 부시대통령이 나에게 ‘참배하지 마라’고 하면 그만두지 않을까, 그런 일은 없다. 미국이 반대해도 간다. 무엇보다 대통령은 그런 어린애같은 이야기를 할 리가 없다”고 말했다.

  각 신문(15일 석간, 16일 조간)에 고이즈미수상의 참배에 대한 시민의 코멘트가 많이 실렸는데, 그 중에 수상의 기자단에 대한 설명을 받아들이고 수상에게도 사상 신조의 자유가 있다라던가, 나라를 위해 죽은 사람들을 애도하는 것은 당연하다는 등의 견해가 넘쳐났다. 정의로운 전쟁도 존재한다는 것을 깨달았다는 의견도 있었다.

  아사히신문의 15일 석간 사회면에는 이러한 기사가 실렸다.

  ≪나고야시의 한 여고생(18)은 고이즈미수상의 참배를 보려고 처음으로 어머니(44)와 함께 야스쿠니신사를 찾았다. “학교 선생님은 수상의 야스쿠니 참배에 반대하고 있지만 일본을 짊어지고 전사한 사람들에게 실례라고 생각한다. 고이즈미씨가 참배해서 정말 다행이다”≫

  ‘학교 선생님’으로부터 역사를 제대로 배운 것일까.

  수상이 야스쿠니에 나타났을 때, 참배자, 시민이 몰려들어 ‘만세’의 환호가 울렸다고 한다. ‘영령에 답하는 모임’등이 배포한 일장기를 손에 든 사람도 많았다. 사람들의 이러한 모습이 고이즈미수상보다 더 무섭다.

  도쿄신문에 의하면 8월 15일에 야스쿠니를 방문한 사람은 25만명. 2005년보다 5만명 늘었다. 고이즈미수상의 야스쿠니 참배를 위헌이라고 판단한 2004년의 오사카 지방법원 판결에서는, 고이즈미수상의 야스쿠니 참배로 인해 야스쿠니신사의 참배자가 급증한 것을 위헌판단 이유의 하나로 들고 있다.

  참배를 지지하는 젊은이도 많다. 고이즈미씨의 기자단에 대한 코멘트를 듣고, 과연 하고 납득한 사람도 많은 듯 하다. 학생으로부터 “나 자신은 ‘야스쿠니문제’라고 여기고 있지만, 고이즈미씨의 이야기를 듣고 있으면 그쪽도 옳은 것처럼 느껴집니다”라는 메일을 받은 적도 있다.

  고이즈미수상은 보통 ‘담당기자’와의 회견에서는 질문을 받지 않지만, 15일의 참배 후에는 비서관의 제지를 물리치고 많은 질문에 대답했다. 비논리적인 설명이지만 역사나 법률을 잘 모르는 시민은 금방 속아넘어간다.

(4) 수상의 참배를 용인하는 여론 만들기

  야스쿠니문제를 둘러싼 여론조사의 추이를 살펴보자.

  고이즈미수상이 야스쿠니 참배를 선언했을 때, 반대여론이 많았다. 수상에 의한 야스쿠니 참배는 위헌의 소지가 농후하다는 이유로 나카소네수상 이후 아무도 실행하지 았았던 것을 생각하면 당연하다. 그러나 고이즈미는 TV등의 매스미디어를 이용하여, 야스쿠니 참배를 기정사실화 하는 데 성공했다.

  첫번째는 8.15를 피해 8월 13일로 조정한 것이 높게 평가됐다.

  TBS의 조사에서는, 참배 자체에 대해 ‘잘 했다’ 46%, ‘참배에는 문제가 있다’ 35%를 보였다. 참배 후에도 내각지지율은 80%(마이니치신문 여론조사)를 넘었다.

  2003년 1월 27일에 실시된 마이니치신문 여론조사에서는 같은해 1월 14일에 고이즈미수상이 돌연히 참배한 것에 대해 ‘평가한다’가 47%, ‘평가하지 않는다’가 43%로 거의 양분됐다.

  2004년 1월 28일의 마이니치의 조사에 의하면 고이즈미수상의 같은해 설날의 참배에 대해, ‘평가하지 않는다’가 48%, ‘평가한다’가 44%였다.

  아사히신문의 2005년 6월의 조사에서는 수상의 참배에 대해 찬성 36%, 반대 52%였다.

  2006년 1월 19일 아사히신문에 게재된 긴급여론조사에서는 찬성과 반대가 거의 같은 수치였다. 찬성의 이유는 ‘전몰자에 대한 위령이기 때문에’(37%), ‘외국이 반발한다고 해서 그만두는 것은 옳지 않다’(24%)였다.

  2006년은 8.15 참배에 초점이 맞춰져 참배 그 자체에 대한 찬반이 의제로 설정되지도 않았다. 참배를 반복함으로 해서 언론과 시민 판단 축을 우로 우로 이동시킨 것이다.

  2006년 6월의 닛케이신문 여론조사에 의하면, ‘고이즈미수상의 올해의 야스쿠니 참배를 어떻게 생각하는가’라고 물었을 때, ‘종전기념일의 8월 15일에 해야 한다’ 17%, ‘종전기념일을 피해서 참배해야 한다’ 32%, ‘참배해서는 안된다’ 37%였다. 아사히신문이 2006년 5월 28일, 29일 이틀에 걸쳐 실시한 전국여론조사(전화)에 의하면, 수상의 야스쿠니 참배를 ‘그만두는 것이 좋다’는 49%에 달했지만, 야스쿠니 참배를 문제시하는 중국의 자세에 대해서도 ‘이해할 수 없다’가 51%에 이르렀다. 이렇듯 비정상적인 여론을 만들어낸 것은 바로 언론이다.

  고이즈미수상은 대일본제국 전면항복 기념일인 2006년 8월 15일 오전 7시 45분 경, 도쿄 쿠단에 있는 야스쿠니 신사에 참배했다. 

  고이즈미수상에 의한 야스쿠니 참배를 기해서 요미우리신문사는 긴급여론조사를 실시, 수상의 참배를 ‘지지한다’는 여론은 ‘어느쪽이냐고 한다면 지지’를 포함해서 53%, ‘지지하지 않는다’는 합계 39%였다. 한편, 중국 및 한국과의 관계악화를 ‘걱정’하는 사람은 54%로 과반수를 점했다.

  교도통신사는 15일 오후에서 16일 오전에 걸쳐 전국긴급전화여론조사를 실시했다. 수상의 ‘8.15참배’에 대해 ‘참배해서 잘 됐다’라는 대답이 51.5%로 과반수를 넘었지만, 차기 수상에 대해서는 ‘참배하지 말아야 한다’는 의견이 44.9%, ‘참배해야 한다’가 39.6%로 반대파가 상회했다.

  고이즈미정권 하에서 오사카 지법과 후쿠오카 지법이 수상의 야스쿠니 참배에 대해 ‘위헌’의 소지를 지적하고, 치바 지법은 공적 참배라고 지적했다. 고이즈미수상은 ‘이상한 재판관이 있다’라고 말해 사법재판 자체를 모욕했다.

  거짓말도 백번 거듭하면 정말이 된다. 그것이 고이즈미와 반동세력의 꼼수다. 침략전쟁을 긍정하는 신사, 컬트종교인 국가신도를 정당화하는 것이 목적이다.

  도쿄신문에 의하면 8월 15일에 야스쿠니를 방문한 사람은 25만명으로 2005년보다 5만명 늘었다. 패전기념일인 8월 15일에 야스쿠니 신사를 참배한 사람의 수는 고이즈미 수상이 참배하기 전에는 수만명에 불과했지만, 2004년에는 10만명, 2005년에는 20만명, 2006년에는 25만명으로 급증한 것이다. 그러나 아베수상이 참배하지 않은 2007년에는 10수만명으로 줄었다.

제2장 고이즈미의 야스쿠니 참배와 저널리즘의 무력화

(1) 도시샤대학 대학원 아사노 세미나의 조사

  도시샤대학 대학원 신문학전공의 2004년도 아사노 세미나 멤버(10명)는 2004년 4월부터 1년간에 걸친 공동연구에서 ‘수상의 야스쿠니 참배 보도는 일본 저널리즘의 쇠퇴를 시사하고 있다’는 가설을 논증했다. 세미나를 대표해 이기진씨 등이, 2005년 5월 28일에 시마네현립대학(시마네현 하마다시)에서 개최된 일본 매스커뮤니케이션 학회 2005년도 춘기대회에서, ‘고이즈미수상의 야스쿠니 참배와 일본의 저널리즘’이라는 주제로 발표했다.

  이 연구에서는 저널리즘의 주요한 역할로서 ‘민주주의를 옹호하기 위한 권력감시’와 ‘마이너리티의 의견을 대변’, ‘의제설정과 해결책의 제시’를 들고, 이를 바탕으로 구체적으로 검증했다.

  그 결과, ①헌법문제에 대한 언급이 현격히 감소한 것은 저널리즘의 권력감시 기능이 불충분함을 시사한다 ②야스쿠니 문제를 다양한 논점으로 접근하는 것이 아니라, 외교문제에 귀결시킨 것은 건전한 논의를 촉진하기 위한 의제설정기능이 요구되는 저널리즘으로서 적절한 태도라 할 수 없다 ③기사 주제의 취사선택이 심하게 편중되어 있고, 마이너리티의 의견을 수렴했다고 보기 힘들다 –라는 점들이 지적되었다.

  야스쿠니문제와 언론의 관계를 본격적으로 조사 연구한 것으로는 이 연구가 처음이었다. 이하, 연구대표자가 10월 22일부로 정리한 연구보고이다.

1. 연구의 목적

일본의 수상에 의한 야스쿠니 참배에 관해서는, 이미 1985년의 나카소네 야스히로 전 수상에 의한 ‘8.15 공식참배’ 선언 시에 격한 논쟁이 일어났던 경위가 있다. 나카소네씨는 1985년 8월 15일에 공식참배를 단행했지만 국내외의 강한 반발에 부딪혀 다음 해의 참배를 보류했다. 이에 비교해서 2001년부터 2006년까지, 고이즈미 준이치로 전 수상은 시기를 교묘히 조절해가며 매년 참배를 강행했으며, 퇴임 직전인 2006년 8월 15일에 강행된 전격 참배를 포함해서 재임 중 합계 6회 야스쿠니를 참배했다.

  고이즈미수상이 근린국과의 외교관계를 악화시켜가면서도 연속해서 야스쿠니 참배를 강행한 것은 어째서일까. 국내에서도 수상의 야스쿠니 참배에 대해서는 수십년 전부터 반대 여론이 뿌리깊게 존재해 왔다. 그럼에도 불구하고 고이즈미 정권 이후의 여론은 야스쿠니 참배를 용인하는 방향으로 전환하기 시작했다. 야스쿠니 문제에 대한 일본 국민의 인식과 여론의 변화에는 언론 보도가 깊게 관여되어 있을 가능성이 높다. 본 연구에서는 이러한 가설에 기반하여, 20년 전에 있었던 동종의 이슈에 대한 보도와, 현재의 보도를 비교검증 해보았다.

  야스쿠니문제에 대한 보도가 변천하는 과정은 일본사회에서 급속히 전개된 언론의 우경화, 반동화 과정을 투영하고 있다. 야스쿠니 신사의 역사관은 아시아태평양전쟁을 아시아해방전쟁으로 찬미하고 과거의 잘못을 부정하는 ‘역사수정주의 사관’의 총본산이다. 동시에 수상 및 관료의 야스쿠니 참배는 과거의 반성을 토대로 만들어진 헌법 20조 3항(국가 및 그 기관은 종교 교육 기타 어떠한 종교적 활동도 해서는 안된다)에서 정하는 ‘정교분리의 원칙’에 위배되는 행위다. 전후, 수상의 야스쿠니 참배에 반대하는 국내 여론은 이러한 이유를 근거로 하고 있었다. 그러나 고이즈미정권 하에서 언론은 ‘국내문제’를 의제로 다루기를 방기하는 한편, 마치 중국과 한국의 반발만이 야스쿠니 문제의 본질인 것처럼 보도했다. 본 연구에서는 실제의 보도를 비교하면서, 언론 보도의 변질 과정을 구체적으로 들여다보고자 한다.

2. 연구 방법

(1) 분석 대상

    ▷전국발행 일간지 5사

      아사히신문, 마이니치신문, 요미우리신문, 닛케이신문, 산케이신문

    ▷각 신문 조간, 사설/칼럼/1,2,3면게재 일반기사

(2) 내용분석의 범위

    ▷나카소네수상 시기 : 1985년 1월 1일~1986년12월31일

    ▷고이즈미수상 시기 : 2001년 4월 19일~2004년 12월 31일

(3) 내용분석 프레임 설정 : 수상의 야스쿠니참배 보도에 있어서의 3쟁점

    ▷헌법상 정교분리 위반의 의혹(위헌소지)

    ▷외교문제 (중국/한국과의 외교마찰, 교류 정체, 정상회담 무산 등)

    ▷역사인식 문제 (야스쿠니신사의 역사관, A급전범 합사문제)

3. 분석결과 및 고찰

(1) 논조의 변화

  분석대상인 신문 5사 중에서, 논조의 변화가 가장 심했던 것은 아사히와 요미우리였다. 3가지 쟁점에서 두 신문은 나카소네 시기와 고이즈미 시기에서 큰 입장 변화를 보이고 있다. ([주1]참조-신문5사 전체의 논조변화)

 <표1> 아사히신문과 요미우리신문의 논조 변화

	
	아사히신문
	요미우리신문

	
	나카소네시기
	고이즈미시기
	나카소네시기
	고이즈미시기

	헌법문제
	적극적 위헌론
	소극적 위헌론(부수적 언급)
	위헌소지
	헌법상의 문제 부정

	역사인식
	야스쿠니의 본질 강조
	야스쿠니의 본질 언급
	A급전범 합사 반대
	A급전범 합사 긍정(야스쿠니의 역사관 옹호)

	외교문제
	외교문제를 부정

국내문제로서 인식
	국익손실론

(외교문제를 중시. 상호자숙)
	근린제국에의 배려가 필요
	내정간섭론



① 아사히 : 위헌 주장이 약화, 국익론으로 문제의 본질을 바꿔치기

  아사히에서 보이는 논조의 변화는 한마디로 야스쿠니문제의 쟁점을 헌법문제로부터 외교문제로 전환했다는 것이다. 아사히는 나카소네의 야스쿠니 참배에 대해 일관적으로 헌법에 저촉할 위험성을 강조했다. 아사히는 정교분리를 규정한 헌법 제20조 3항을 들어, “정부는 ‘정교분리’ 등 헌법이념을 되새겨 야스쿠니신사 공식참배 그 자체를 재검토 해야한다”(86년8월17일자 사설)라고 주장했을 뿐 아니라, 헌법 제89조(공적 재산의 지출 이용 제한)과 제99조(공무원의 헌법존중, 옹호 의무)를 들어 공식참배에 반대했다. “헌법은 99조에서 공무원에 대해 헌법을 존중하고 옹호할 의무를 지우고 있다. 즉, 정부의 활동은 헌법 준수가 대전제이며, 위헌의 소지가 있는 행동은 피해야하는 것이 당연한 것이다”(85년 8월 4일자 사설)라고 적극적인 위헌론을 전개하고 있다.

  또한, 나카소네 시기의 아사히의 논조는 수상의 야스쿠니 참배가 현실적으로 중일관계에 파문을 일으킨 것에 대해, 야스쿠니 문제가 소위 ‘외교문제’로 취급되는 것에 대해 우려를 표했다. “우리는 전몰자 위령이라는 본래 일본인 자신이 스스로 판단해야 할 문제에 대해, 외국의 의향이 말려들어 버린 것을 유감스럽게 생각한다. 이 사태를 초래한 책임은, 국제적인 배려를 결여한 ‘전후정치의 총결산’이라는 슬로건 하에서 많은 반대를 무릅쓰고 공식참배를 강행한 수상 자신이 져야만 한다”(85년 10월 17일자 사설)라고 쓰고 있는 것이다. 그리고, “’중국의 압력에 굴했다’라던가 ‘내정간섭이다’라는 등의 반발의 목소리에 대해서는 그러한 단락적인 반응을 보이기 전에 야스쿠니 신사가 중국 등 아시아 사람들에게 어떠한 존재로 비치는가, 가슴에 손을 얹고 생각해 보아야 할 것이다”(85년 10월 25일자 사설)라며, 전쟁 피해국에의 배려의 필요성을 호소하고 있다.

  그러나, 그로부터 20여년의 세월으 흐른 2001년, 고이즈미가 총재선거 공약으로 ‘야스쿠니 공식참배’를 들고 나온 것으로 다시 불타오른 논쟁에서, 아사히의 논조는 위헌반대에의 우려라는 부분이 놀랄 정도로 위축된다. “야스쿠니 신사에의 수상 및 각료의 참배는 헌법상의 정교분리 원칙과 관계된 논의를 불러 왔다”(2001년 7월 28일 사설) 라는 등의 기술과 같이, 이전과 같은 적극적인 비판을 피해, 부수적인 언급에 머무르고 있다. 그 대신에 수상의 야스쿠니 참배가 일으킨 외국과의 마찰이라는 측면에 집중적으로 초점을 맞춰, ‘국익론’을 들고 나오게 된다. 예를 들면, “이웃에 대한 상상력을 결여한 언동은 국제사회에서의 일본의 대외 신용을 상처입히고 국익을 손상한다”(01년 7월 28일자 사설), “근린국에의 배려를 결여한 언동은 일본에 대한 신뢰감을 손상시켜 그만큼 국익을 손실시켰다고 할 수밖에 없다”(01년 10월 16일자 사설)는 등, 수상의 야스쿠니 참배가 즉 일본의 국익 손실이라는 우려를 전면에 등장시키고 있다. 이러한 논조는 더욱 확대되어, 근린국이 야스쿠니 문제를 외교적 카드로 이용하고 있다는 비판 및 서로 자숙해야 한다는 논조로 이어지게 된다. “수상이 작년 여름에 이어 야스쿠니 신사에 참배해 쌍방(중국과 일본)에게 감정적인 내셔널리즘이 고양하는 전개가 되면 모든 것이 수포로 돌아간다. 그런 만큼 양국의 지도자에게는 냉정하고 신중한 배려가 요구된다”(02년 3월 23일)라는 논리다. 또한 “(일본이) 고통스러운 역사에 마침표를 찍어야만 존경받는 나라가 될 수 있다. 그러나 중국도 생각해 봤으면 한다. 98년에 당시 강택민주석이 방일했을 때, 역사문제에서의 사죄를 거듭 요구해서 일본측에게 불쾌감을 주었다. 야스쿠니뿐만이 아니라, 중국은 ‘역사 카드’를 사용해서 일본을 끊임없이 질책하고 있는 것이 아닌가”(04년 11월 23일자 사설)라는 등의 논조는, 아사히의 야스쿠니 문제에 대한 자세가 극적으로 변했음을 단적으로 나타내고 있다.

  아사히는 일관되게 수상의 야스쿠니참배에 반대의 입장을 취해 왔다고 강조한다. 그러나 그것은 매우 졸렬한 자기정당화에 불과하다. 아사히가 야스쿠니 문제를 ‘국익에 득인가 손인가’의 기준에 끼워맞춰 논평한 것은 결정적인 ‘문제 바꿔치기’에 다름 아니다. 고이즈미 시기의 아사히의 논조대로 말하자면, 야스쿠니 문제란 수상의 참배에 대한 근린국의 반발에 의한 외교적 손상과 그에 동반한 국익의 손실인 셈이다. 즉, 외국의 반발이 없으면 외교문제가 발생하지 않을 것이고, 국익을 손실할 일도 없다. 야스쿠니 문제 = 근린국의 반발(그 결과, 국익손실)이라는 그림이다. 여기에는 야스쿠니 신사의 역사적 경위 및 역사관의 문제가 일체 배제되어 있으며, 위헌 소지도 문제의 쟁점으로부터 분리되어 버린다. 일본의 여론이 중국과 한국의 항의에 대해 못마땅해 하고, 고이즈미의 야스쿠니 참배에 대해 호의적인 것은, 이러한 일본 언론의 자세와 무관하지 않을 것이다.

② 요미우리 : 최대 발행부수 신문의 완전한 전향

  한편, 일본에서 최대 발행부수를 자랑하는 요미우리는, 수상의 야스쿠니 참배에 대해 ‘반대’에서 ‘찬성’으로 180도 입장을 바꿨다. 헌법문제, 외교문제, 역사인식의 3쟁점 각각에 대해, 나카소네 시기와 고이즈미 시기에서 보인 입장이 전부 바뀌었다. 이는 야스쿠니 문제에 대한 일본 언론의 인식변화를 상징적으로 보여주고 있다고 해도 과언이 아니다. 단, 아사히가 야스쿠니 참배에 대해 반대의 입장을 유지하면서 논점을 바꿔친 것에 비해, 요미우리는 근본적인 역사인식 면에 있어서 야스쿠니의 역사인식으로 전향했고, 결과적으로 고이즈미정권의 주장을 지지하고 대변하는 언론이 되었다.

  나카소네 시기의 요미우리는 수상의 야스쿠니 참배에 의한 위헌 소지를 표명했다. “국가에 의한 희생자를 위령한다고는 해도 신도의 제식을 취하는 종교법인 야스쿠니 신사에 국가가 돈을 바치고 참견을 하는 것은 정교분리의 원칙을 방기한다는 것을 의미한다”(1985년 8월 10일자 사설), “신앙의 자유는 기본적인 인권의 커다란 기둥이다. 이것을 보장하는 정교분리에 대해 정치가는 세심한 주의를 기울여야만 한다”(같은 날 사설)라고 쓰고 정교분리 원칙을 엄수할 것을 주장했다. 그러나, 고이즈미 시기의 사설에서는 태도를 뒤집었다. “수상의 야스쿠니 참배 문제를 놓고 공인이냐 사인(개인)이냐로 떠드는 것은 그만 두는게 좋다”(2001년 7월 21일자 사설), “고이즈미수상은 올해 1월 5일 이세신궁을 참배했을 때 ‘내각 총리대신 고이즈미 준이치로’라고 썼다. 다른 수상들도 똑같이 했지만 위헌 소송에 걸렸다는 이야기는 들어본 적도 없다. 어째서 야스쿠니 참배에 대새허만 요즘들어 위헌이냐 아니냐가 문제되고 있는가”(2004년 4월 8일자 사설)라는 등에서 보이는 것 처럼, 헌법상의 논의 그 자체를 포기했다. 이때 요미우리는 수상의 야스쿠니 참배를 어디까지나 “일본의 전통 및 관습에 기초해서 역대 수상이 해 온, 극히 자연스러운 의례적 행사”(같은 날 사설)라고 위치짓고, 위헌 소지를 근거로 한 국내의 반대여론을 비난했다.

  그리고 요미우리는 근린국으로부터의 항의, 반대에 대해서도 강경한 자세를 취하게 되었다. 나카소네 시기에는 중국의 격렬한 반발에 대해 신중론을 전개했다. “(중국의 반응에) 배려해서, 국가에 의한 전몰자 위령의 형태를 제고해야 할 필요가 있다”(85년 10월 12일자 사설)라고 하거나, “중국, 한국 등의 반발을 생각하면, 이 문제가 품고 있는 중대성에 대해 경고하지 않을 수 없다”(85년 11월 5일자 사설)라는 등의 언급은 근린국에 의 배려라는 입장에 근거하고 있다. 나카소네가 86년에 공식참배를 보류한 배경에는 이러한 언론의 제언이 중요한 역할을 했다는 것을 충분히 유추할 수 있다. 그러나, 고이즈미 시기의 요미우리 지면에서는 이웃나라에의 배려라는 입장이 사라졌다. 중국, 한국의 반발은 “내정간섭”이라는 일본 정부의 논리가 요미우리의 주장으로 탈바꿈하여 전면에 대두되었다. 중국, 한국의 항의를 부당한 것으로 받아들이고 불쾌감을 숨기지 않으면서 “타국으로부터 가타부타 참견 들을 이유는 없다”(2001년 7월 21일자, 8월 14일자, 10월 10일자, 2002년 4월 22일자 사설 외 다수)라고 거두절미 하고 있다. 요미우리의 논조는 수상의 야스쿠니 참배가 정당한 것이며 외국의 항의가 부당하다는 여론이 형성되는데 커다란 영향을 미쳤다고 생각된다. 이야말로 고이즈미정권의 전술이 적중한 것이다.

  요미우리의 이러한 ‘전향’은 이 신문사의 역사관 그 자체가 변화한 것에 기인한다. 나카소네 시기의 요미우리는 야스쿠니 신사의 A급전범 합사에 대해 의문을 표명하고, “3백만명이 넘는 동포를 죽음으로 몰아넣고 국민 생활을 바닥 수준으로 떨어뜨린 지도자의 책임은 회피될 수 없다. 이런 사람들을 과연 ‘순직자’라고 할 수 있단 말인가”(85년 11월 5일자 사설)라고 썼다. 그러나 고이즈미 시기에 와서는 “소위 A급전범 합사가 문제시 되고 있는데, 죽은 사람에 대해서는 평등하게 조문하는 것이 일본의 전통적인 문화요 습속이다”(04년 1월 6일자 사설)라는 논리로, 사실상 야스쿠니 신사의 역사관을 옹호하는 방향으로 돌아섰다. 소위 야스쿠니 문제는 “어디까지나 중국, 한국이 어느날 갑자기 ‘A급전범 합사’를 비난하기 시작한 일”(03년 8월 15일)이 원인이며, 야스쿠니 신사 자체가 문제인 것은 아니라는 인식이다.

(2) 일반기사의 경향 [주2]
  야스쿠니 문제에 있어서 언론에 의한 의제설정이 어떠한 방향으로 이루어졌는가를 살펴보기 위해서, 일반기사의 게재량의 추이를 관찰했다. 수상의 야스쿠니 참배를 둘러싼 3쟁점은 보도에서 어떠한 비율로 다루어졌는다. 이에 의해 야스쿠니 문제에 대한 일반적인 관심을 유추할 수 있다. 조사 결과, 나카소네 시기에 비교해서 고이즈미 시기의 보도는 놀라울 정도로 외교문제에 집중되어 있음이 밝혀졌다. 보도는 수상에 의한 야스쿠니 참배가 일으킨 주요 논쟁 중에서 근린국과의 외교적 충돌이라는 측면만을 과도하게 다루어, 소위 <야스쿠니 문제=외교문제>라는 인식구도를 만들어냈다. 이에 의해서 야스쿠니 문제의 또다른 중요 쟁점인 헌법문제와 역사인식문제가 등한시된 것은 말할 필요도 없다.

  야스쿠니 문제의 논점을 헌법문제, 외교문제, 역사인식문제의 3가지로 분류하여, 각 논점이 일반기사에서 다루어진 빈도를 조사한 결과, 고이즈미 시기의 보도에서 외교문제를 다룬 빈도가 비정상적으로 많았다. 나카소네 시기에서 외교문제가 중심적으로 다루어진 것은 85년 9월에 일어난 중국의 야스쿠니 반대 데모 이후이다. 이때까지 야스쿠니 문제의 최대 쟁점은 헌법문제라는 인식이 지배적이었다고 할 수 있다. 중국의 데모 이후, 언론이 근린국의 반응에 민감해 진 것은 사실이지만, 그렇다고 해도 헌법문제 39.5%, 외교문제 44.9%로, 다루어진 빈도에 커다란 차가 있다고 할 수는 없다. 이 때는 아직 언론에 의한 야스쿠니 문제의 의제설정에서 일정한 밸런스가 유지되고 있었음을 알 수 있다.

  그러나, 고이즈미 시기에 들어서면 헌법문제를 쟁점으로 하는 기사 수가 급감하고 외교문제가 전체의 70%를 상회한다. 다루어진 빈도의 압도적인 차이를 보면, 언론이 야스쿠니 문제를 외교문제로서 설정했다는 것에 의문의 여지는 없다.

<표2> 일반기사 전체에서 다루어진 논점의 빈도                            
건수(%)

	
	헌법문제
	역사인식
	외교문제
	합계

	나카소네 시기
	221(39.5)
	87(15.6)
	251(44.9)
	559(100)

	고이즈미 시기
	137(12.8)
	173(16.2)
	758(71.0)
	1068(100)


 또한, 각각의 쟁점이 다루어진 빈도의 월별 추이를 관찰하면, 나카소네 시기에 1985년 9월 중국 데모를 계기로 외교문제가 늘어난 것에 비해, 고이즈미 시기에는 보도를 촉발하는 기제가 없는 조건에서 처음부터 외교문제 쪽에 철저하게 초점을 맞추고 있다는 것을 알 수 있다. (그래프 1, 그래프2 참조)

<그래프1> 나카소네 시기의 일반기사에 있어서 논점의 출현 빈도 (월별 추이, %)
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<그래프2> 고이즈미 시기의 일반기사에 있어서 논점의 출현 빈도 (월별 추이, %)
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  일반시민을 대리해서 ‘무엇이 문제인가’를 적확히 묻는 것은 저널리즘에 부여된 사명의 하나다. 다각적인 관점으로 문제의 원인과 현황을 살피고, 적합한 해결책을 제시하는 것도 중요한 역할이라 할 것이다. 그러나 적어도 야스쿠니 문제에 한해서 만은, 일본의 저널리즘은 문제를 다양한 측면을 차단하고 정부의 입장을 정당화하는 방향으로 논의를 진행시켰다고밖에 볼 수 없다.

4. 기사분석의 총괄

  사설분석에 의한 논조의 추이와 일반기사에 있어서의 쟁점의 출현 빈도 경향으로부터, 나카소네 시기와 고이즈미 시기의 언론의 자세에 커다란 변화를 확인할 수 있었다. 일본의 저널리즘은 야스쿠니 문제에 있어서 헌법상의 정교분리 위반이라는 중요한 쟁점을 은폐하면서, 마치 이웃나라들의 반발이 문제의 최대 원인인 것인양 각색했다. 이것이 야스쿠니 신사의 역사관을 옹호하는 일부 정치가와 정치집단에게 유리하게 작용한 것은 자명한 사실이다. 바꿔 말하면, 일본의 시민은 야스쿠니 문제에 관한 편향적인 정보만을 취할 수밖에 없었다고 할 수 있다. 그 결과, 사회 전체를 아울러 야스쿠니 문제에 대한 유의미한 논의가 이루어질 가능성 또한 지극히 희박했다고 볼 수 있다.

  일반적으로, 인민의 편에 서서, 인민의 권익(Public Interest)를 위해 종사하는 저널리즘이라 한다면, 일본에서 또 다시 정치권력과 종교(국가신도)가 유착할 위험성에 대해 누구보다 민감하게 반응함이 당연하다. 일본 헌법에서 정하고 있는 정교분리의 원칙은, 과거의 권력자들이 범한 전쟁범죄와 이를 정당화 하는 국가신도주의(천황제)에 대한 내면적인 반성의 결과물이다. 이러한 역사인식에 기초하고 있다면, 저널리즘이 정교분리 문제를 등한시 하는 것은 있을 수 없다. 일본의 야스쿠니 보도는 인민의 편에서 권력을 감시하는 것을 최대의 가치로 여기는 저널리즘의 기본 정신을 결여하고 있다.

  한편, 고이즈미는 스스로의 야스쿠니 참배가 ‘신념의 문제’라고 줄곧 주장해 왔다. 개인(사인)으로서 ‘영령에의 감사의 마음’을 표현하기 위해서라고. 그러나, 한 나라의 수상, 즉 국가 그 자체가 ‘개인의 신념의 문제’ 운운하는 것은 심한 언어도단이다. 진짜 ‘신념의 문제’는 수상의 야스쿠니 참배로 인해 일반 국민이 스스로의 의사와 방법으로 죽은 자를 추도할 자유와 권리를 박달당했다는 데 있다. 원래 전몰자를 추도, 현창하는 것은 전쟁에 인민을 동원하는 주체인 국가의 논리다. 많은 경우, 야스쿠니 신사에 의한 전몰자의 추도는 개인의 신앙의 자유에 반해서 이루어지고 있다. 대표적인 예가 기독교 신자와 그 가족, 그리고 조선반도와 대만 출신의 전몰자 및 그 가족이다. 수상의 야스쿠니 참배에 반대하는 언론은 정교분리에 저촉하지 않기 위해서 ‘무종교 추도시설’을 만들어야 한다고 주장한다. 그러나 여기에서는 다시 한 번 국가에 의한 죽은자의 추도와 현창이 의미하는 폭력성이나, 개인의 신념의 자유에 대한 진지한 성찰이 필요할 것이다.

5. 야스쿠니 신사의 역사관 : 홍보부장 인터뷰에서

  본 연구에서는 조사의 일환으로서 2004년 9월 27일에 야스쿠니 신사를 방문하여, 오야마 신고 홍보부장(04년 당시)를 인터뷰했다. 고이즈미의 야스쿠니 참배는 총재선거에서 승리하기 위해 일본유족회의 표를 노린 정치적 행동이었기 때문에, 야스쿠니 참배를 정당화하는 정부의 주장은 정치적인 색깔이 강하다. 예를 들어, 헌법 논쟁을 얼렁뚱땅 넘어가기 위해서 ‘개인 신분으로 참배’를 강조한 점은, ‘내각총리대신’, 즉 ‘국가’로서의 참배를 원한 유족회 및 야스쿠니 신사 측의 의도와는 반드시 일치한다 할 수 없다. 언론의 보도는 기본적으로 정부의 입장에 선 것이지만, 요미우리나 산케이신문 등은 야스쿠니 사상이라 불러야 할 역사관에 준거한 것이었다.

  야스쿠니 문제의 본질은 야스쿠니 신사가 표방하는 전쟁 찬미의 역사관에 있다. 언론 및 정부가 이것을 정치적으로 이용함으로 해서 야스쿠니 사상이 일본사회에서 정당성을 획득해 갔다는 점이 가장 큰 문제다. 오늘날의 국제사회에서 결코 통용되지 않을 인식이나 사상이 일본에서는 당연한 것처럼 통용되고, 이웃나라와의 지역 공동체를 경시하는 국가 내셔널리즘이 힘을 얻어가고 있는 것이다.

 --일본은 아시아를 해방시켰다

  야스쿠니 신사 부속 전시관인 ‘유슈간(遊就館)’에는 커다란 세계지도가 있다. 일본이 해방시켰다는 지역을 색을 칠해 표시해 놓고 있다. 그러나, 대일본제국에 합병된 대만 및 한국, 침략 당한 중국에는 색깔이 칠해져 있지 않다. 이 점에 대해 오야마씨는 이렇게 대답했다.

  “식민지라고 말하면 서양적인 착취를 행해서 거기서 쥐어 짜낸다는 뉘앙스가 있다고 생각한다. 일본의 경우는 쥐어 짜내기는 커녕 그 지역에 자본을 투하해서 육성했다. 서양에서 말하는 식민지라고 할 수 없다. 관념 규정의 문제다.”
  “한국에도 중국에도 일본과 함께 동남아시아를 해방시키자는, 일본을 축으로 하나가 되어 해보자는 지도자가 있었다.”
  “만약 일본이 전쟁에서 이겼다면 각각의 민족의 자치, 나라를 회복하는 방향으로 진행했을 것이다. 대동아해방전쟁인 것이다. 신도(국가신도)도 각 민족이 사는 지역을 뒷받침하는, 그러한 그 지역의 신으로 받들어지는 신사가 되었을 것이다.”
  “일본이 군국주의였다고 하는데 이해할 수 없다. 나라를 지킨 것이다. 도조 히데키씨는 전 세계에 대항해서,  2000년 이어져 온 나라를 멸망시킬 수는 없다고 생각했다. 만약 내가 당시의 도조라면 어땠을까 라고, 자기 자신을 그 시대에 되돌려 놓고 생각하는 것이 중요하다. 지금의 관점에서 과거를 들여다보는 것은 이상하다.”
--종교법인 야스쿠니 신사는 종교가 아니다

  또한, 야스쿠니 신사는 스스로의 사회적 위상에 대해 단순히 일개 종교법인이라는 인식을 부정했다. 이는 야스쿠니 옹호파의 논리와 일맥상통 하는 것으로서, 야스쿠니 신사는 일개 종교를 초월한 ‘일본의 문화’이며, 누구나가 칭송해야 할 정신적인 장소라는 것이다.

  “전후, 야스쿠니 신사는 전쟁에 협력했다고 해서 폐사 직전까지 갔다. 종교법인화 하지 않을 수 없었다. 그렇지 않으면 존속할 수 없었다. 신도는 서구적인 개념에서 말하는 ‘종교’가 아니다. 공동체의 기도 장소인 것이다. Civil religion이다.”
  “일본에는 불교, 기독교 등 여러가지 종교가 존재하지만, 일본인은 각 종교의 좋은 면을 전부 받아들였다. 일본의 불교는 인도의 불교와 전혀 다르다. 이러한 일본의 근저에는 신도가 있다.”
  “야스쿠니 신사는 신도형식의 참배를 강요해서는 안되지만, 역시 ‘로마에서는 로마 법을 따르라’는 것 처럼, (타 종교 사람도 외국인이라도) 정식 참배를 하길 원한다.”
[주1] 참고-5대 일간지의 논조 변화

<표3> 나카소네 시기 5대 일간지의 논조 변화

	나카소네 시기
	헌법문제
	역사인식
	외교문제

	아사히신문
	적극적 위헌론
	군국주의의 상징
	근린국 반발은 당연

	산케이신문
	위헌/합헌 양론병기
	긍정/부정 양론병기
	내정간섭

	닛케이신문
	위헌 소지
	과거에 대한 반성
	근린국 배려

	마이니치신문
	위헌 소지
	군국주의의 상징
	근린국 배려

	요미우리신문
	위헌 소지
	A급전범합사 반대
	근린국 배려


<표4> 나카소네 시기 5대 일간지의 논조 변화

	나카소네 시기
	헌법문제
	역사인식
	외교문제

	아사히신문
	소극적 위헌론
	군국주의의 상징
	국익론, 상호자숙

	산케이신문
	합헌
	양론병기
	내정간섭

	닛케이신문
	위헌 소지
	A급전범합사 문제
	국익론

	마이니치신문
	위헌 소지
	군국주의의 상징
	근린국 배려

	요미우리신문
	헌법문제 부정
	A급전범합사 문제 없음
	내정간섭


[주2] 참조 – 일반기사 분석 데이터

<표5> 분석대상 기사 수                                                  
(건)

	
	아사히
	산케이
	닛케이
	마이니치
	요미우리

	나카소네시기
	171
	48
	107
	130
	67

	고이즈미시기
	201
	87
	414
	294
	209

	계
	372
	135
	521
	424
	276


<표6> 각지 일반기사에서 다루어진 논점 수                                
(건)

	
	
	헌법문제
	역사문제
	외교문제
	기타

	아사히
	나카소네시기
	64
	35
	87
	24

	
	고이즈미시기
	32
	35
	167
	17

	산케이
	나카소네시기
	25
	10
	31
	0

	
	고이즈미시기
	12
	43
	76
	0

	닛케이
	나카소네시기
	46
	10
	55
	13

	
	고이즈미시기
	27
	39
	226
	34

	마이니치
	나카소네시기
	55
	24
	57
	22

	
	고이즈미시기
	39
	42
	230
	19

	요미우리
	나카소네시기
	31
	8
	21
	3

	
	고이즈미시기
	27
	14
	159
	24


<덧붙이는 글> 고이즈미정권 이후의 야스쿠니 보도 (2006년 10월 1일~2007년 10월 18일, 아사히/요미우리)

(1) 한층 빈약해진 야스쿠니 논의

  고이즈미정권의 종언 이후, 언론에서 야스쿠니 문제가 논의되는 일은 거의 없어졌다. 후임의 아베신조 수상이 한/중과의 관계개선을 표방하고 야스쿠니 참배에 관한 확실한 언급을 피하는 ‘애매한 전략’을 구사했기 때문이다. 나카소네 시기와 고이즈미 시기의 기사를 조사했을 때와 같은 조건에서 아사히와 요미우리를 조사한 결과, 약 1년간 야스쿠니 문제를 다룬 기사 수는 이전에 비교해서 격감했다. 아사히에서는 사설 14건, 일반기사 25건이 보였고, 요미우리는 사설 4건, 일반기사 36건을 게재했다. (각사 데이터베이스 이용, 검색어 ‘야스쿠니’로 검출된 기사 중에서 야스쿠니 문제를 주제로 한 기사를 선별)

  일반기사의 대부분은 중일/한일관계에 관한 것으로서, 한결같이 ‘고이즈미의 야스쿠니 참배로 식을대로 식은 근린외교’를 아베 신수상이 어떻게 극복할 것인가에 초점이 맞춰져 있다. 아시아 외교에 관련된 이슈가 아니면 언론이 야스쿠니 문제를 거론하는 일이 없어졌다고 해도 과언이 아니다.

(2) 문제의 바꿔치기 구조가 심각화

  2006년에서 2007년까지, 야스쿠니에 관계된 주목할 만한 움직임은 ①쇼와천황의 A급전범 합사에 대한 언급이 기록된 가신의 메모 및 일기가 공표된 일 ②국립국회도서관이 야스쿠니 신사의 전범 합사와 후생성과의 관계를 드러내는 자료를 공표한 일 ③2007년 5월에 아베수상이 야스쿠니 신사의 춘기대례제에 공물을 바친 일 ④2006년 8월에 미국측의 비판을 받아들여 야스쿠니 신사가 아시아태평양 전쟁에 관한 유슈간의 전시 설명문 수정을 검토, 2007년 1월, 루즈벨트 대통령이 경제복원을 위해 일본에 개전을 강요했다—라는 내용을 완전히 수정하고 중국과의 관계에 대해서도 일부 기술을 변경한 일 등이 있다.

  2007년 8월 15일에는 아베는 참배를 자숙하고, 각료로서 유일하게 다카이치 사나에(당시 내각부 특명대신)씨가 참배했다. 그러나 ‘다함께 야스쿠니 신사에 참배하는 국회의원 모임’(회장 시마무라 요시노부 전 농림수산성대신)에 소속한 국회의원 46명(중의원 34명, 참의원 12명)이 참배했다.

  이 중에서 국회도서관의 사료 및 수상의 공물 사건은 헌법 논의를 불러일으킬 만 한 이슈다. 그러나 고이즈미 정권 하에서 <야스쿠니 문제=외교문제>라는 도식이 뿌리깊게 정착한 것을 반영하는 듯, 헌법문제가 활발히 논의되는 일은 결코 없었다. 오히려, 고이즈미 시기에 야스쿠니 문제를 외교문제화 했던 보도 경향이 보다 뚜렷해 진 것을 알 수 있다. (<표7>, <표8>을 참조) 두 신문 다 외교문제를 다룬 빈도가 고이즈미 시기의 71%를 상회해 73%를 넘고 있다. 야스쿠니 문제의 본질을 피해, 문제를 바꿔치고, 문제의 왜소화를 의도하는 보도 자세는 전혀 변하지 않았다.

<표7> 06~07년 아사히 기사에서 다룬 야스쿠니문제 쟁점의 빈도   (%)

	
	헌법문제
	역사인식
	외교문제
	기타
	합계

	사설
	3(17.6)
	4(23.6)
	9(52.9)
	1(5.9)
	17(100)

	일반기사
	2(7.7)
	3(11.5)
	19(73.1)
	2(7.7)
	26(100)


<표7> 06~07년 요미우리 기사에서 다룬 야스쿠니문제 쟁점의 빈도   (%)

	
	헌법문제
	역사인식
	외교문제
	기타
	합계

	사설
	1(20)
	1(20)
	3(60)
	0(0)
	5(100)

	일반기사
	1(2.4)
	7(16.7)
	31(73.8)
	3(7.1)
	42(100)


이상

이상이 연구자 대표가 정리한 아사노 세미나의 연구 결과이다.

제3장 야스쿠니 문제가 의제에서 사라졌다.

(1) 논의되지 않는 수상의 야스쿠니 참배 문제

  이 조사연구 이후, 고이즈미수상은 2005년 1월 17일, 2006년 8월 15일에 참배했다. 이 두번의 참배는 ‘시기의 문제’로 탈바꿈 되어, 참배 그 자체에 대한 언론으로부터의 비판은 전멸했다.

  아사히신문은 2005년 12월 14일의 ‘첫 정상회담 회의, 중일관계가 이래서는 곤란하다’라는 사설에서, “주도해야 할 입장의 중국과 일본이 상호견제에 매몰되어서는 새로운 틀에 대한 기대가 쭈그러드는 것은 당연하다”, “핵심이 되는 ASEAN 각국의 노력과 함께, 일본과 중국의 협력이 필수 조건이다. 그런데도 양국의 정상회담조차 열리지 않을 정도로 관계가 경색되어 있는 것은 유감이다. 양국의 정상에게는 그 만큼 큰 책임이 있다는 것을 자각했으면 한다”라고 썼다.

  ‘중일’ 양국 정상의 자각을 요구하고 있으나 고이즈미수상의 야스쿠니 참배 강행과 일본의 역사왜곡 움직임이야말로 문제다. 일본은 과거 일본에게 침략당한 아시아 각국의 정부와 인민으로부터 비판을 받고 있다는 점을 거의 망각하고 있다.

  고이즈미수상의 야스쿠니 참배를 찬미해 온 토조 히데키 전 수상의 손녀, 토조 유후코씨는 아침시간대부터 TV각국에 출연해서 고이즈미의 참배로 ‘마음이 풀렸다’라고 말했다. 토조 유후코씨는 문예춘추 등의 우익잡지에 등장하여, 할아버지를 전범이라 해서 처형한 도쿄재판을 비난했다. 쇼와천황과 어깨를 나란히 하는 침략전쟁의 최고 책임자의 자손이 백주대낮에 당당히 언론에 등장해서 자신의 조부를 영웅시하는 것을 용인하는 일본사회가 무섭다.

  토조씨는 2007년 7월 말에 실시된 참의원 선거(도쿄도 선거구/ 정원 5)에 출마했으나 59,607표(12위)를 획득하는데 그쳤다. 법정 특표수에도 미치지 못했다.

  수상의 야스쿠니 참배에 반대하고 있는 것은 중국와 한국 뿐만이 아니다. (3)
  고이즈미수상이 7월에 방미했을 때 미의회 연설이 불가능했던 것은 야스쿠니 문제가 원인이다. 2006년 7월 22일자 뉴욕타임즈에 게재된 ‘리더의 마음가짐’(In the Hearts of Leathers)라는 제목의 사설은 다음과 같이 쓰고 있다.

  ≪지금까지 수년간, 일본의 수상인 고이즈미 준이치로는 제2차 세계대전의 A급전범, 그 중 교수형 당한 7명을 포함한 14명을 제사지내고 있는 신사에 참배해 왔다.

  이러한 부끄러움을 모르는 행위는 국수주의 우익의 비위를 맞추는 것이기 때문에 중국을 비롯해 일본제국주의의 희생자들을 화나게 하고 있으며, 많은 일본인도 고이즈미씨가 과거의 군국주의를 끌어안고 있다고 두려워하고 있다.≪(츠루미 요시히로 번역)

  일본정부는 2006년 6월 말의 고이즈미 방미 때, 상하 양원의 합동회의에서 연설할 것을 모색하고 있었다. 실현되면 일본 수상으로서는 처음인 일이었다.

  그러나 미 하원의 헨리 하이드 외교위원회장이, 일본이 모색하고 있는 미의회에서의 수상 연설(6월 말)을 실현하기 위해서는 “야스쿠니 신사를 참배하지 않을 것을 스스로 나아가 표명할 필요가 있다”는 취지의 서한을 허스터드 하원의장에게 제출한 것이 2006년 5월 12일에 밝혀졌다.

  아사히신문에 의하면, 하이드씨는 제2차 세계대전 당시 필리핀 해전 등에 참전한 경험이 있는 베테랑 의원. 지난 가을에도 고이즈미수상의 야스쿠니 참배에 대해 “(아시아의) 대화가 저지된다면 유감이다” 등의 우려를 표명한 서한을 가토 요시조 주미대사에게 보냈다.

  아사히에 의하면, 서한은 이렇게 쓰여있다.

  ≪수상이 연설하고 수주일 후에 야스쿠니 신사에 참배할 것에 대한 우려를 표했다. 진주만 공격에 돌입한 토조 히데키 전 수상 등 해당 신사에 합사되어 있는 A급전범에게 수상이 경의를 표하면, 프랭클린 루즈벨트 대통령이 공격 직후에 연설한 장소인 미 의회의 체면을 깎아내리는 것이다.

  더우기 진주만 공격을 기억하고 있는 세대에게 있어서는 수상의 의회연설과 야스쿠니 참배가 연속적으로 이루어지는 것은 우려에 멈추지 않고 모욕당했고 생각할 것이다, 라고 지적. “연설 후에 야스쿠니 참배하지 않는다는, 의회측이 이해하고 납득할 만한 무언가의 조치를 취했으면 한다”고  요구했다고 한다.≫

  츠루미 요시히로 뉴욕시립대학 교수가 7월 6일 도시샤대학에서 강연한 내용에서, 이 사건에 대해 다음과 같이 언급한 바 있다.

  ≪부시는 고이즈미를 국빈으로서 꽃길을 준비했다. 상원과 하원의 합동의회에서 연설 시키려고 했다. 미국이 생각해도 최대의 영예다. 진정한 스테이트맨(정치가)라는 인식인 것이다. 아시아 제국의 정상으로서 상하 양원의 합동의회에서 연설한다는 영예에 대해서는 마르코스 왕정을 타도한 코라손 아키노 필리핀 대통령, 등소평 중국 주석, 싱가폴의 리 콴유 수상뿐이다.

부시정권은 고이즈미에게 연설하게 하려고 준비했지만 의회에서 큰 반발이 있었다. 그 선두에 선 것은 부시와 같은 공화당 하원의원인 하이드 외교위원장. 그는 4월 하순에 서한을 허스터드 하원의장과 대통령에게 보내, 고이즈미가 야스쿠니 참배를 그만두지 않는 한 그런 놈에게 연설을 시켜서는 안된다고 주장했다. 이것은 일본의 각 신문이 톱으로 다뤄야 할 뉴스다. 일본이 미국에게 어떻게 보여지고 있는가, 미국의 가치관, 특히 고이즈미씨가 말하는 것처럼 중국과 한국만이 반대하고 있다는 건 전혀 틀린 얘기다.

그러나 일본의 신문은 작은 기사나 칼럼에서 다루고 있을 뿐, 중대성을 언급한 기사는 없다. 하물며 1면 톱으로 게재한 신문은 전혀 없다.

고이즈이의 합동연설이 불가능했다는 것은 일본의 품격이 손상되었다는 것이다.≫

도시샤대학 대학원의 모리 토모오미씨는 미국의 ‘프로젝트 센서드’ 2007년판에서, 일본의 언론이 가장 중요한 의제를 다루고 있지 않다는 점을 실례를 들어 논하고 있다.(4) 진보적이라고 알려진 아사히, 마이니치가 아베씨로 상징되는 ‘대동아전쟁’ 이데올로기의 우익세력과의 대결을 완전히 포기하고 있는 것이다.

자민당의 보수 본류인 노나카 히로무 전 중의원의원(전 관방장관, 자민당 간사장)은 2007년 1월 18일 오후 7시부터 9시까지 개최된 아사노 세미나 주최의 ‘동아시아의 안정과 언론’을 테마로 한 강연회의 질의응답에서, ‘야스쿠니 참배’에 대해 ‘야스쿠니는 역사 청산을 하지 않으면 안된다’고 강조했다.

≪메이지 2년(1969)의 보신전쟁, 메이지 10년(1977)의 세이난전쟁에서 관군이란 꼬리표가 붙여진 쵸슈지역을 비롯한 도사(당시의 지방국가) 사람들이 도쿄쇼콘샤에 모셔진 한편, 카이츠번이나 사이고 타카모리 등은 반란군이라는 꼬리표가 붙여져 도쿄쇼콘샤에 모셔지지 않은 채로 왔다. 당시는 육군성과 해군성 소관이었다. 쇼와 20년(1945), 전쟁에 패하고 미국의 지시로, 이런 건 국가가 가지고 있어서는 안된다라고 해서 야스쿠니 신사를 신사본청에 귀속시켜 신사로서 오늘날까지 온 것이다.≫

≪진정으로 야스쿠니 신사를 전쟁에서 목숨을 잃은 희생자를 위로하는 것이라 한다면, 보통의 사단법인에서 특수법인으로 만들어서, 전쟁에서 죽은 사람을 제사지낸다는 의미에서, 메이지의 도쿄쇼콘샤 때부터의 역사를 청산하지 않으면, 나는 가지 않을 겁니다. 육군대신과 총리, 총참모장을 겸한 도조 히데키를 군신으로 받들고 있다. 신사본청에 속하는 신사로 위치지어 온 것은 다른 종교에서 보면 결코 기뻐할 일이 아니다. 이렇게 생각하면 역시 야스쿠니는 역사의 청산을 해야만 한다고 생각한다.≫

노나카씨는 구 다나카파의 중진이다.

일본경제신문은 2006년 7월, 쇼와전황이 A급전범의 합사에 강한 불만을 품었다는 것을 밝힌 토미타 아사히코(전 궁내청 장관)의 메모를 일부 공개했다. 과거, 아시아 지배를 위해 나치 독일과의 동맹으로 일본을 이끌었던 쇼와천황이 야스쿠니 신사가 전범자를 전사자에 포함시켰다는 이유로 1978년 이후부터 문제의 신사에 방문하는 것을 그만두었다고 밝혔다.. “그러니까 나는 그 이후로는 참배하지 않았다. 그것에 내 마음이다”라는 쇼와천황의 말을 일기에 쓴 것이다.

현재는 아키히토 천황도 아버지를 따라 야스쿠니에 참배하지 않고 있다.

일본의 보도기관 중에서  노나카씨 및 천황처럼 명쾌하게 야스쿠니 신사의 ‘과거 청산’을 요구할 수 있는 기업 언론은 하나도 없다.

파리에 본부를 두고 있는 ‘국경 없는 기자단’이 2006년에 발표한 세계 언론자유 랭킹(Worldwide press freedom index)에서, 일본은 51위였다.

야스쿠니가 오늘날에도 역사관을 올바르게 고치지 않고 그대로 존재할 수 있는 것은 저널리즘이 기능하지 않기 때문이다. 이는 일본에 표현(보도)의 자유가 없다는 점을 명확히 드러내고 있다.

[주]

(1) 일본국헌법 중에서 수상의 야스쿠니 참배에 관계된 조항은 다음과 같다.

<제20조 신앙의 자유는 누구에게나에 대해서 이를 보장한다. 어떠한 종교단체도 나라로부터 특권을 받거나 또는 정치상의 권력을 행사해서는 안된다.

○2 어떤 사람도 종교상의 행위, 축전, 의례 또는 행사에 참가할 것을 강요받지 않는다.

○3 국가 및 그 기관은 종교 교육 기타 어떠한 종교적 활동도 해서는 안된다.

제89조 공금 기타 공적 재산은 종교상의 조직 또는 단체의 사용, 편익 혹은 유지를 위해, 또는 공적 지배에 속하지 않는 자선, 교육, 혹은 박애 사업에 대해, 이를 지출하거나 그 이용에 기부해서는 안된다.

제99조 천황 혹은 섭정 및 국무대신, 국회의원, 재판관 기타 공무원은 이 헌법을 존중하고 옹호할 의무를 진다.>

(2) 나는 반천황제연대기관지 ≪운동(경험)≫ 다음호(8월 15일 발행예정)에서 <황국사관의 야스쿠니 신사와 기업 언론 – 신도 이데올로기의 위험성을 꿰뚫어 보자>라는 제목의 장문의 기사를 썼다.

(3) 앞서 서술한 필자의 책 ≪전쟁보도의 범죄, 대본영 발표화 하는 언론≫(사회평론사) 55페이지 이후에 쓴 것처럼, 유럽의 신문도 엄하게 비판하고 있다.

(4) PETER PHILLIPS & PROJECT CENSORED, CENSORED 2007 The Top 25 Censored Stories, : SEVEN STORIES PRESS, 2007, “Chapter 13: Japan’s News Media – Voice of the Powerful, Neglecter of the Voiceless” by Tomoomi Mori
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The Yasukuni Issue and the Current Mass Media of Japan

Kenichi Asano (Professor of Doshisha University, Journalist)

Prologue

It was August 13, 2001 when Junichiro Koizumi, who had become prime minister, visited Yasukuni Shrine for the first time after assuming his position, saying that "Yasukuni Shrine will be visited on August 15 if I become prime minister". NHK TV, Japan’s public service broadcasting corporation, showed old black-and-white footage of the late professor Saburo Ienaga’s demonstration and marching inside Yasukuni Shrine. That was when Prime Minister Takeo Miki visited Yasukuni Shrine as a “private citizen” in 1975.

It was possible to hold an anti-Yasukuni demonstration at Yasukuni Shrine at that time. There was no newspaper agreeing with the prime minister’s visit to Yasukuni at that time.

The extreme-right reactionary powers conspire with the public security police, and they severely suppressed citizens protesting prime minister’s visit to Yasukuni from inside and outside of the shrine in Japan. The scene where powerful men who seemed to be members of a extreme-right organization hit a woman who was doing the protest action in front of Yasukuni is reflected in the Japan-South Korea cooperative production documentary movie "Annyong, Sayonara". None of the policemen standing nearby took any precautions or tried to stop him. No arrest was made.

The French newspaper Libéracion, dated the same day, published an editorial that likened Prime Minister Junichiro Koizumi, who visited Yasukuni Shrine, to Mr. Joerg Haider, a politician of the extreme right in Austria. The Kyodo News London bureau carried an article on January 10, 2005, titled “Same as Extreme-Rightist Haider — French Newspaper Criticizes Koizumi’s Visit to Yasukuni.”

This paper pointed out, "There is a tendency to protect the crime against humanity in addition to the desire of radical liberalism and to the past" as a common feature of two people. 

And it mentioned with the criticism, “To imagine Mr. Haider only has to arrive in power (under the Nazi’s political power), and the appearance in which victims of the Germanic Empire are mocked. It is close to what Prime Minister Koizumi did.”
It was analyzed that "The nationalism of Japan has turned in an aggressive direction and would concentrate again".  

Koizumi's Yasukuni visit is a part of the ideological strategy for Japan to reorganize into "country that can fight at any time" with U.S.-Britain as pointed out by Libéracion. Koizumi had been indifferent to Yasukuni before he assumed his premiership. However, he was elected as the “8･15 visit to Yasukuni” hung on the commitment to acquire the vote of the Japan War-Bereaved Families Association in the Liberal-Democratic Party presidential election. Therefore, only the visit to Yasukuni was defended, though Mr. Koizumi unabashedly broke many other commitments.
The Koizumi administration, which was the marriage of convenience of the LDP and the Komeito party dispatched the Self-Defense Forces that bore arms to the Iraq invasion and the occupation by the U.S. and Britain. The Koizumi administration threw away the policy of not using force in foreign countries, and tried to promote the Defense Agency to the level of a defense ministry, strengthening the military alliance with the United States further.
Both the Koizumi and Abe administrations followed the free-market fundamentalism of the United States, and supported the Iraq invasion and the compulsive occupation of the U.S. and Britain unconditionally.
The Self-Defense Forces, started by a commitment of being devoted to defense only under the Constitution of Japan, which came into effect on May 3, 1947. In its preface it claims that the Japanese people never again shall be visited with the horrors of war through the action of government. In Article 9, it also says that “the Japanese people forever renounce war as a sovereign right of the nation.” It promises that “land, sea, and air forces, as well as other war potential, will never be maintained. The right of belligerency of the state will not be recognized.”
 However, the Self-Defense Forces came to enter the “war on terror” since 9/11. The Self-Defense Forces, bearing arms with tanks, recoilless rifles, etc., are sent to Iraq, and the Ground Self-Defense Forces and Maritime Self-Defense Force are acting in Iraq and other areas now.

Japan became neo-fascist by only repainting the signboard of the "Greater East Asia Co-prosperity Sphere" to "international contributions".
The extreme-right reactionary powers plan the system in which it is possible to send troops to a war of the United States anytime, anywhere even if the U.S. starts it. A facility to honor and offer condolences to those who died in the nation’s war fighting is now needed. They are eager to have a place to glorify those soldiers who dare to “die for the country.”
Unless the Japanese government can solve the Yasukuni Shrine issue — which is very controversial because the shrine enshrines class-A war criminals, including wartime premier Hideki Tojo in 1978 — a new non-religious facility is badly needed for ultra-rightists and historical revisionists.

When thinking about the Yasukuni problem, do not forget that Komeito, which is the political party of the Soka Gakkai sect of Buddhism, could not stop Koizumi’s annual six visits to Yasukuni. The founder of Soka Gakkai had died in prison under the imperial fascist system. Komeito enunciated a dislike of the prime minister’s visit to Yasukuni, but the party did not even discuss how to prevent Koizumi’s undemocratic behavior. Komeito could speak out about the cancellation of the coalition with Koizumi’s LDP.

1.  Yasukuni as a Cult

(1) Coup d'etat of the Yasukuni faction

  Prime Minister Abe Shinzo, who succeeded Koizumi, put off a visit to Yasukuni Shrine with no clear comment because he wanted to recover Asian diplomacy. Abe is the grandson of Kishi Nobusuke, a former prime minister and class-A war criminal suspect. Abe also is a young leader of the Yasukuni faction. The mass media made him prime minister. It was because of that that the mass media eulogized Abe as a strong politician against the Democratic People’s Republic of Korea (DPRK). Abe was shown as a very gentle person who fully sympathized with those who had been abducted by the DPRK.

  It may be called a coup d'etat by the Yasukuni faction that the Abe administration deteriorated the Fundamental Law of Education, and created the referendum for constitutional revision. But Abe did not visit Yasukuni Shrine.

  The visit to Yasukuni Shrine by Prime Minister Koizumi six times has clearly violated Article 20 of the Japanese Constitution, which demands the separation of religion and politics(1). Visiting Yasukuni includes some other problems because it violates the freedom of citizens' minds and conscience.

  It is necessary for journalism in Japan to be a critical branch to build any facilities to glorify and condole those who victimized themselves by dying for the nation. But corporate journalism that has lost the spirit of journalism became the accomplice of visits to Yasukuni six times by Prime Minister Koizumi.
  There were many dissenting opinions when Koizumi went to Yasukuni the first time. But public opinion was divided in half when he repeated the visit to Yasukuni, and finally most of the Japanese public came to think that they hate to be criticized by foreign countries over the Yasukuni issue. Japanese people often say: “Don’t succumb to foreign intervention by China and Korea in Japanese domestic affairs” was created by a biased media reporting on the Yasukuni issue.

  The Japanese mass media based all problems of the Yasukuni issue on diplomatic issues and insisted that the visit to Yasukuni by a prime minister does not contribute to the Japanese state interest. When journalism promotes the national interest, it will die. What journalism should defend is the public interest, which conflicts with the national interest.
(2) Dangerous essence of Yasukuni Shrine
What is Yasukuni Shrine as a religious facility? Koizumi said that he went to Yasukuni to pray for peace, but Yasukuni Shrine is not an appropriate place to declare he will never wage a war or abandon a nation’s right to have armed forces.

Yasukuni Shrine (known as Tokyo Shokonsha in the beginning) is a "war affirmative" Shinto shrine that commends and enshrines the soldiers who were killed for the emperor as "spirits of the war dead" since the Meiji Restoration. Especially after 1985, it enshrines people who are mobilized and killed in order to invade the Asia-Pacific area; only soldiers were admitted by the government, not civilian victims.

Yasukuni Shrine is the central facility of the national Shintoism ideology in the imperial country historical view under fascism. Yushukan, the attached museum of the history of warfare of the Yasukuni Shrine, asserts that “There are a lot of wars that were to have been avoided, the Greater East Asia War included, for self-defense and to achieve a free and equal world not related to color of skin.” And they regulate: “It is the spirit of the war dead that an honorable life was sacrificed for those wars" (from Yasukuni Shrine homepage). Yasukuni Shrine insists that the Asia-Pacific War by Japan was a “war for self-defense” and "It was a holy war to liberate Asia from the European and American powers." 
It cannot be said that Yasukuni Shrine is a religious facility. How should we translate religious, corporate Yasukuni Shrine into English? I think that we should translate it into “Yasukuni Cult Shrine,” though it is usually translated as Yasukuni Shintoist Shrine.
(3) Prime Minister Koizumi forces the visit to Yasukuni on August 15

Prime Minister Koizumi visited Yasukuni Shrine in the early morning of August 15, 2006. Fifty-six Diet members of the "Association of Diet Members Visit to Yasukuni Shrine" (the Democratic Party is included) also visited the shrine. 
The prime minister approached Yasukuni wearing coattails and took a state vehicle with bodyguards. There were many reporters around his official residence. He did Shoden Sanpai (昇殿参拝, rise to main place for praying) and registered himself as "Prime Minister Junichiro Koizumi," and paid the money to purchase flowers at private expense. Ten news helicopters or more flitted about in the sky. 
As an incumbent prime minister, it was the first visit to Yasukuni by a premier on August 15, the day marking the end of the war, in the 21 years since Yasuhiro Nakasone went to the shrine on that day in 1985.
It was an act against the people because it violates the Constitution and justifies a Shinto shrine that affirms a war of aggression. When NHK reported the reactions from overseas on its 12:00 news broadcast, the Beijing and Seoul correspondents explained the reaction of the Chinese and South Korean government spokespersons. Afterward, a Taipei correspondent reported the Taiwanese government spokesperson’s comments, which were not critical of Koizumi’s visit to Yasukuni on August 15. It was very strange that NHK picked out Taiwan among the several countries which the Imperial Japanese army had invaded during the war.

“Why can’t a Japanese leader go to Yasukuni — just because the Chinese and Koreans are against it?” Koizumi repeatedly asked the Japanese people. The Japanese mainstream media has not carried out their duties for setting the agenda in the Yasukuni issue.
The Yasukuni problem is an extremely important internal affair. 

  The prime minister answered a question from Bankisha (journalists who cover the prime minister) at Burasagari (literally, “hanging down from the premier” — a style of brief interviews with reporters that is not a press conference.)
 “If I hear what China and South Korea mean, I do not think that Asian diplomacy improves. I will go even if America opposes it, but President Bush doesn’t say such a childish thing.” 

There appeared in each newspaper (the evening newspapers of the 15th and the morning newspapers on the 16th) many citizens' comments on Prime Minister Koizumi's visit to the shrine. Most ordinary people’s opinions that appeared in the papers supported Koizumi’s tricky explanations, such as “I think a prime minister has a human right to have his own thought and belief” and “It is a very natural thing to go to Yasukuni and show our condolences to those who died in the war.” Some of them say that they now found the Japanese war had a cause and should be historically justified.

There were voices of having understood the just war existed, too.

Such a description was in the evening newspaper society column on the August 15 Asahi Shimbun:
“A high school girl (18) in Nagoya City came to Yasukuni for the first time with her mother (44) with the purpose of seeing Prime Minister Koizumi's visit. ‘My teacher at school opposed Prime Minister Koizum’s visit to Yasukuni. I now think he was impolite to Mr. Koizumi. Those who are enshrined at Yasukuni are soldiers who sacrificed their lives for our nation’,” she commented. 

This high school student should study history more.
It is said that those who visited the shrine and the citizens surged, and a shout of joy of "Banzai" went up when the Prime Minister showed up at Yasukuni. There were a lot of people waving the Hinomaru (Japanese national flag). These flags were apparently prepared and distributed by ultra-nationalist groups such as the “Association of People to Be with National Heroes and Souls.”
Ordinary Japanese citizens who have these thoughts are as dangerous as Koizumi and his followers.

According to the Tokyo Shimbun newspaper, 250,000 people visited Yasukuni on August 15, with 50,000 people having increased more than 2005.
The Osaka District Court made a clear judgment, ruling that Prime Minister Koizumi's  visit to Yasukuni was against the Japanese Constitution. The judges said that a rapid increase in the number of people who visited Yasukuni after Koizumi's visit showed a strong influence on people’s religious attitudes.
There are a lot of young people who support the visit to Yasukuni. There seem to be a lot of people who consented indeed hearing Mr. Koizumi's comment on reporters, too. I received e-mail about it: “I first thought Koizumi’s visit is a problem. After hearing Koizumi’s comments after his worship at Yasukuni, I now can understand what he wants to say.” This student is a clever and serious person.
The citizens who do not know the history and the law enough are cheated though Koizumi's explanation is illogical and unreasonable.
(4) Public opinion that allows the prime minister visit to Yasukuni
Let us see the transition of the public opinion polls over Yasukuni.
There were a lot of opposite opinions when Prime Minister Koizumi declared his visit to Yasukuni Shrine. That is natural because the doubt of unconstitutionality was thick; no one had tried to visit Yasukuni as prime minister since Yasuhiro Nakasone. However, Koizumi succeeded to make the visit to Yasukuni an accomplished fact by using the media, such as television.

Koizumi made a success by changing the date of his shrine visit to August 13. A lot of people thought that date was better than August 15.

In the research by TBS about the visit to Yasukuni, “It was good” was 46%, while “There is a problem” was 35%. After having visited Yasukuni, the cabinet support rate exceeded 80% (public opinion poll of the Mainichi Shimbun newspaper).
•January 27, 2003 by Mainichi: Good evaluation 47%, Bad evaluation 43%

•January 28, 2004 by Mainichi: Good evaluation 44%, Bad evaluation 48%

•January 19, 2006 by Asahi: Agree 36%, Oppose 52%

 Reason for agreement: It become memorial of the war dead, 37%; It is not correct to stop the visit Yasukuni because of the repulsion of the foreign countries, 24%.

When Koizumi visited Yasukuni the sixth time in 2006, Kyodo News Service executed an urgent public opinion poll. As a result, the good evaluation exceeded the majority by 51% for the prime minister's visit to Yasukuni.
According to the Tokyo Shimbun, of the number of people who visited Yasukuni, only tens of thousands of people before Prime Minister Koizumi visited the shrine. But the numbers were 100,000 people in 2004, 200,000 people in 2005, and increased rapidly to 250,000 people in 2006. However, it decreased to 10,000 or more people in 2007, the year that Prime Minister Shinzo Abe decided not to visit Yasukuni.

2. Visit to Yasukuni by Koizumi and the Powerlessness of Journalism

(1) Research by Asano Seminar of Doshisha University

The Asano Seminar of the Doshisha University graduate school journalism majors (10 people) proved that "The prime minister’s visit to Yasukuni reports showed the decline of journalism in Japan." It researched for one year from April 2004. Lee Kijin, et al, did the research announcement entitled "Prime Minister Koizumi's Yasukuni Shrine visit and Journalism in Japan" on behalf of the seminar at the Japan Society for Studies in Journalism and Mass Communication Spring rally on May 28, 2005.
This research provide the main role of journalism as follows: "To protect democracy, observe power", "Raise the opinions of the minority", and " Set an appropriate agenda, and show the route of the solution" and did concrete verification.

As a result, the following things were clarified:
① Journalism must not be observing the power of the state because of a decrease of the reference to the constitution problem. 

② Because journalism had not taken up the Yasukuni problem from various aspects, the agenda that pressed a healthy discussion concerning this problem was not able to be set.
③ It is difficult have raised the opinions of the minority because the choice of articles have bias.

It was the first time to do the investigation research in the earnest relations between the Yasukuni problem and media. It is a report as follows that Lee Kijin wrote dated October 22:
1. Purpose of Research

About the visit to Yasukuni by the prime minister of Japan, the bitter altercation has already occurred when Nakasone, the former prime minister, declared an “official visit on August 15”. Nakasone did the official visit on August 15, 1985. However, a strong repulsion occurred inside and outside the country, and he put off the visit to Yasukuni the next year. Compared with this, Koizumi visited Yasukuni from 2001 to 2006, every year. And he visited Yasukuni six times in total, including the visit on August 15, 2006, while serving as prime minister.
Why can Koizumi keep visiting Yasukuni, even though his actions hardened diplomatic relations with neighboring countries and at the cost of destroying the hopes for diplomacy?
In the years before Koizumi made public that he would visit Yasukuni, the majority of people had been very critical of the prime minister’s visit to the controversial shirine.

However, the public opinion came to allow the prime minister's visit to Yasukuni since the Koizumi administration. Reports of the mass media might be deeply related to the Japanese people's recognition of the Yasukuni problem and changes in public opinion. In this research, we compared reports concerning a similar matter that occurred 20 years ago with Koizumi’s six-year continuous visits to the shrine.

2. Method of Research

(1) Objective of Research

   -Daily Newspapers issued in the whole country

      Asahi, Mainichi, Yomiuri, Nihon Keizai (Nikkei), Sankei
-Editorials and Columns, and general articles on pages 1-3

  (2) Period of Research Objective

     -Period of Prime Minister Nakasone: January 1, 1985 ~ December 31, 1986

-Period of Prime Minister Koizumi: April 19, 2001 ~ December 31, 2004

  (3) News Framing of the Yasukuni Issue

     -Issue of breach of the constitution: Principle of Separation of religion and state, etc.

     -Diplomatic Issues: Relationship with China and Korea, etc.

     -Perception of History: Essence of Yasukuni Shrine, Issue of enshrining class-A war criminals, etc.

  3. Results and Consideration

  (1) Change in insistence on editorial

  It was the Asahi and Yomiuri that the change in the tone of argument was the most extreme. In three issues, both paper converted the standpoint both greatly. 

<Table 1> Change in insistence of Asahi and Yomiuri
	
	Asahi
	Yomiuri

	
	Period of Nakasone
	Period of 

Koizumi
	Period of Nakasone
	Period of Koizumi

	Issue of breach of the constitution
	Unconstitutionality (insistence positively)
	Unconstitutionality (insistence passively)
	Doubt of unconstitutionality
	No doubt of unconstitutionality

	Perception of History 
	Emphasis of essence of Yasukuni
	Reference of essence of Yasukuni
	Oppose enshrining Class-A war criminal
	Affirm enshrine Class-A war criminal

	Diplomatic Issues
	Don’t recognize as diplomatic issue 
	Loss of national interest
	Consider to neighboring countries
	Foreign intervention in domestic affairs


1�  Asahi: From unconstitutionality to national interest
  The change in the insistence by the Asahi was to have switched the issue of the Yasukuni problem from a constitutional problem to a diplomatic issue. The Asahi emphasized the danger of colliding with the constitution for Nakasone's visit to Yasukuni consistently. This newspaper enumerates Article 20, clause 3 of the constitution in which “the separation of religion and state” was provided, and not only insists, "The government should come back to the constitution’s idea such as 'separation of religion and state', and reconsider the official visit to Yasukuni Shrine" (editorial dated August 17, 1986) but also took up Article 89 of the constitution (limitation of the expense use for public property) and Article 99 (ordering all public officials to have the obligation to respect and uphold the Constitution) and opposed the official visit.

  The Asahi said, “The constitution has imposed the obligation to esteem and protect the constitution for civil servants in Article 99. In a word, it is a major premise in the activity of the government to observe the constitution, and it is natural to avoid the action with the doubt of unconstitutionality.” (editorial dated August 4, 1985)

  Moreover, the tone of this paper, when it was the Nakasone period, showed anxiety in catching the Yasukuni problem as a so-called “diplomatic issue.” 
“The war dead memorial is a problem that the Japanese should voluntarily judge. We think it is extremely regrettable that the intention of a foreign country is closely related to this problem. The prime minister has to assume the responsibility of inviting this situation. He did not have international consideration and faced out a lot of opposition and forced the visit to Yasukuni.” (editorial on October 17, 1985)
  And they were appealing for the necessity of consideration of the war-damage countries.
  “There is a voice of repulsion: 'It is foreign intervention in domestic affairs' or 'Yielded to the pressure of China'. However, we might have to think about what the existence is of Yasukuni Shrine for the people in Asia attacked by Japan, such as China.” (editorial on October 25, 1985)
  However, in 2001, the voices of anxiety about the breach of the Constitution shrank in the Asahi surprisingly. When Koizumi clearly stated that he would make an “official visit to Yasukuni” by all means, there was a strong controversy again among the Japanese people. The Asahi only touched the problem as follows lightly:
“The visit to Yasukuni of the prime minister and cabinet ministers has started up the discussion by linking it with the principle of the separation of religion and state as embodied in the constitution.” (editorial dated July 28, 2001)
 These tones of argument have been expanded further. The criticism that neighboring countries were using the Yasukuni problem for a diplomatic card appeared. 

“It is possible to become a respected country by distinguishing a painful history. However, we also want China to think. An apology over the historical issue was repeatedly requested when the president Jiang Zemin at that time came to Japan in 1998, and Japan was unpleasant. China might keep blaming Japan by using the 'history card'.” (editorial dated November 23, 2004)
It is emphasized that the Asahi has taken a standpoint consistently opposing the prime minister's visit to Yasukuni. However, it is only makeshift self-justification. It is a definite substitute of the problem that the Asahi applies the Yasukuni problem to the standard of “Is it beneficial to the national interest or disadvantageous?”
According to the insistence by the Asahi in Koizumi period, the Yasukuni problem is a diplomatic issue with neighboring countries and the loss of the national interest is because of it. In a word, if a foreign country doesn't repulse it, the diplomatic issue doesn't occur, and the national interest is not ruined. For the Asahi, the Yasukuni problem became equal to the diplomatic problems with countries which hated Yasukuni. The Asahi only judges the issue by whether or not it is good for the national interest.
All historical details of Yasukuni Shrine and problems of the historical view are excluded, and the doubt of unconstitutionality is also kept separate from the issue of the problem. The public opinion of Japan might be cold in the protest of China and South Korea, and having become friendly to Koizumi's visit to Yasukuni, be not irrelevant to the posture of the mass media of Japan.

② Yomiuri: Complete conversion of the maximum circulation newspaper
The Yomiuri, which boasted of the maximum circulation in Japan, changed the standpoint from “Opposing” to “Agreement” 180° for the prime minister's visit to Yasukuni.
In each issue of the constitution problem, the diplomatic issue, and perception of history, all standpoints of Nakasone period and Koizumi period differ. It is not an exaggeration to say it shows the recognition change in the Japanese mass media toward the Yasukuni problem symbolically. 

The Asahi switched the focus of the argument while maintaining an opposite standpoint to visiting Yasukuni. On the other hand, the Yomiuri supported Yasukuni’s understanding of history and became a means of promoting Koizumi’s propaganda as his mouthpiece.
The Yomiuri, during Nakasone years, declared its doubt about the unconstitutionality of the prime minister's visit to Yasukuni. 

  “We admit that Yasukuni Shrine enshrines victims of war. However, the prime minister says something about the shrine, and his visit to the shrine in a Shintoist style by spending tax money is an absolute infringement upon the Constitution, which demands the principle of the separation of religion and politics.” (editorial dated August 10, 1985). 

“Toleration is a big pillar of fundamental human rights. Politicians should pay close attention to the principle of the separation of religion and politics that secures this” (same as above). Observing the separation of religion and politics principle strictly was insisted on the description.

However, the attitude was changed radically in the editorial in the Koizumi period. 

“You should stop making a fuss with the public figure or private citizen in prime minister Yasukuni issue." (editorial dated July 21, 2001).
“When Prime Minister Koizumi visited Ise Jingu shrine on January 5 of this year, he registered as “Prime Minister Junichiro Koizumi.” I have not heard the story such as an unconstitutional lawsuit, though other prime ministers are also similar. Why does only the Yasukuni Shrine visit come to be made into a problem of unconstitutionality in recent years?” (editorial dated April 8, 2004). The discussion of the constitution was abandoned.

The Yomiuri at this time bases the prime minister's visit to Yasukuni on "the tradition and the custom of Japan, and very formal event of nature" (same as above), and is adding the criticism to domestic opposing public opinions.
And the Yomiuri came to take a hard-line attitude for the protest and repulsion from neighboring countries. They showed a careful view for violent repulsion of China in the Nakasone period. These references are based on the idea of consideration of neighboring countries.
"(As for the reaction of China) It is necessary to think about the ideal way of the war dead memorial by the country considerately" (editorial dated October 12, 1985).

"We can do nothing but warn the importance that this problem conceives to think about the repulsion such as China and Korea" (editorial dated November 5, 1985).

It is easy to imagine that Nakasone gave up his plan to visit the shrine in 1986 because the Japanese mass media criticized his visit.

However, the idea of consideration of neighboring countries had disappeared in the Yomiuri in the Koizumi period. The logic of the government that the repulsion of China and Korea is “foreign intervention in domestic affairs,” was totally supported by the Yomiuri this time. They showed an outspoken dissatisfaction or dislike over the protests of China and South Korea. "There is no right meddling that is said from another country." (editorials dated July 21, August 14, October 10, 2001 and April 22, 2002, and others).

It is thought that the tone of argument of newspaper such as the Yomiuri played a large role in the formation of the public opinion in which the protest of a foreign country is unjustified. This was exactly the strategy of the Koizumi administration.
Such a “conversion” of the Yomiuri originates in the fact that the historical view of the Yomiuri changed fundamentally. In the Nakasone period, this newspaper voiced doubts about the enshrining of the class-A war criminals at Yasukuni Shrine. “The responsibility of the national leaders who had led three million people to their deaths should not be ignored. Can we call these persons ‘martyrs’?” (editorial dated November 5, 1985) 

However, the Yomiuri during the Koizumi period said, “Holding a funeral equally to the dead is a traditional culture, and manners and customs of Japan though the enshrinement of the so-called class-A war criminal is made a problem” (editorial dated January 6, 2004), and turned to protecting the historical view of Yasukuni Shrine in fact.
The Yasukuni issue became a problem because “China and Korea began to criticize the ‘class-A war criminal festivities’ suddenly” (editorial dated August 15, 2003). This is a cause of the so-called “Yasukuni problem.”

(2) Tendency to amount of article publishing (2)
The transition of the amount of publishing of a general article was observed as a clue as to how "agenda setting" is done by the mass media in the Yasukuni problem. In what ratio will the three issues over the visit to Yasukuni by the prime minister have been treated in the report? As a result, a general way to catch the Yasukuni problem can be analogized. It can be said that the media emphasized diplomatic importance over constitutional issues. Journalism excessively took up only the side of a diplomatic collision with neighboring countries in the main discussion point that the visit to Yasukuni by the Prime Minister had caused. And the recognition composition "Yasukuni problem = diplomatic issue" was made. As a result, it is needless to say that the constitution problem and the history perception issue, which was another important issue of the Yasukuni problem, were neglected.
We examined the frequency in which the itemized discussion point was taken up by the article, dividing the point under discussion of the Yasukuni problem into three (the constitution problem, the diplomatic issue, and the history perception issue). We can see that diplomatic issues are most frequently discussed during the Koizumi period.
It is since a Yasukuni opposing demonstration of China that occurred in September 1985 (in the Nakasone period) that the diplomatic issue is taken up importantly with the newspaper. It can be said that general recognition was that the most important issue of the Yasukuni problem was a constitutional problem up till then. It is certain that journalism has become sensitive to the reaction of neighboring countries since the China demonstration. But a great difference is not seen in the frequency (constitutional problem 39.5%, diplomatic issue 44.9%). The mass media can be said to be balanced and fair in covering the Yasukuni issue at that time. However, the number of articles of which the issue was the constitutional problem decreased sharply, and the diplomatic issue exceeded 70% of the whole when it became Koizumi period.
Table 2. Appearance frequency of issues                                  
[n (%)]

	
	Issue of breach of constitution
	Perception of History
	Diplomatic Issue
	Total

	Nakasone period
	221 (39.5)
	87 (15.6)
	251 (44.9)
	559 (100)

	Koizumi Period
	137 (12.8)
	173 (16.2)
	758 (71.0)
	1,068 (100)


Moreover, it has been observed that many diplomatic issues were taken up from the beginning of the Koizumi period, although there were no specific occurrences such as major demonstrations in China during the Nakasone period.

Graph 1. Monthly percentage of changes in standpoints as discussed in major newspapers during the Nakasone period.
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Graph 2. Monthly percentage of changes in standpoints as discussed in major newspapers during the Koizumi period.
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  Finding out the problems in society and showing people how to resolve them is one of the important roles of journalism. It is also assumed to be a key role to investigate the cause and the current state of the problem from a diversified viewpoint, and to show the route of the solution. But it is not an exaggeration to say that journalism in Japan rounded down various sides of the problem, and advanced the discussion in the direction where the complaint of the government was justified at least in the Yasukuni problem.
  4. Summary of research and analysis

  This research observed the transition of the tone of argument in editorials and the frequency of appearance of the issue in general articles. As a result, it has been understood that an enormous discrepancy exists in the reporting attitudes between the Nakasone period and the Koizumi period. The corporate media in Japan covered the important issues of the Constitution. They turned constitutional issues into diplomatic problems. It was framed up as if international relations were most important, concealing a major issue of the violation of the separation of religion and state in the constitution in the Yasukuni problem. Such a report made some politicians who protected the historical view of Yasukuni Shrine advantageous. The Japanese public received biased information concerning the Yasukuni problem. In general, journalists have to give warnings to people when state Shintoism is expanding in society, if journalism is to stand on the people’s side and serve the public interest. The principle of the separation of religion and state provided in the Constitution of Japan is a result of an internal reflection on the national Shintoism that justifies war crimes by past Japanese statesmen. Journalism should be not able to take up the problem of the Constitution carelessly if it is based on perception of history like the above-mentioned. In the Yasukuni report of Japan, a basic stance of journalism is lacking that is assumed to be the maximum value to become people's allies and to observe power. 
  On the other hand, Koizumi kept insisting that his own visit to Yasukuni Shrine was a "problem of the mind." His insistence is only to express “gratitude to the spirits of the war dead” as individuals (private citizen). However, the prime minister of a country, in a word, the nation itself, should not interfere with “problems of the individual mind.” “Problem of the mind” have to be free from the state. Each citizen should decide how to deal with soldiers who died in the war. To begin with, it is the logic of the nation that mobilizes the people to war to mourn and to commend the war dead. In many cases, the war dead mourning by Yasukuni Shrine is done against individual religious liberty. The major example is the war dead who were Christians and their families, and the war dead from colonized Korea and Taiwan and their families.
  5. Historical view of Yasukuni Shrine: From the publicist’s interview
  Researchers visited Yasukuni Shrine on September 27, 2004 in order to interview Mr. Shingo Oyama, who was then publicist of Yasukuni Shrine. 

  The commitment of Prime Minister Koizumi, who had said that he would visit Yasukuni, was a political action that was aimed at the votes of the Japan War-Bereaved Families Association to win victory in the party race. Therefore, the insistence of the government that justifies the visit to Yasukuni strongly has a political shade of meaning. For instance, Koizumi used to say that he should not have to clarify whether his visit to Yasukuni was official or private. This satisfied neither the relatives of those who died in the war nor Yasukuni Shrine.

  The essence of the Yasukuni problem is a historical view of the war admiration that Yasukuni Shrine maintains. It is the maximum problem that the mass media and the political powers politically use it, and the thinking about Yasukuni acquires validity in Japanese society. Then, the idea that is never accepted to today's international society will be passed in Japan, and the nationalism that disregards a regional community with neighboring countries will increase power. 

  — Japan liberated Asia
  There is a global map in Yushukan that is the Yasukuni Shrine exhibition pavilion. The regions that Japan liberated are displayed by color. But there is no coloring on some areas such as Taiwan and Korea, which was annexed to Japan, and China, which was invaded by Japan. Mr. Oyama described that as follows:
  “If you use the word ‘colonialism,’ it will be misunderstood in Japan’s case. Colonialism by western countries was aimed at exploiting natural resources and human power. Japan did not exploit these from Asian countries. In fact, Japan invested capital in those countries. Such cannot be said of the colonial policies of the West. It is a problem of definition of the concept.”
  “There was a leader who said that it would agree and become one body with Japan in Korea and China to liberate Southeast Asia.”
  “If Japan was winning the war, each race's autonomy might been recovered. That was Daitoa (Greater East Asia) liberation war. Shintoism would have been accepted by people in that region. It would be like a small Shintoist shrine with each god in various places.

  “It is not understood well that Japan was militarism. The purpose was to defend the country. (General) Tojo might have thought that he was not able to destroy the country that had continued for 2,000 years. We should look back upon history, supposing you were Mr. Tojo in the early 1940’s. It is nonsense to view history from today.”

— Yasukuni Shrine, recognized as a religious corporation, does not represent a religion
  Moreover, Yasukuni Shrine denied that was one religious corporation for its own social existence. It is a context that this is same as the logic of the Yasukuni protection sect: Yasukuni Shrine is the “traditional culture of Japan” that exceeds one religion, and is a mental place that everyone should praise. That is the remark of Mr. Oyama, as follows:
  “After the war, Yasukuni Shrine faced the fate of being crushed at once because of having cooperated in the war. When we did not become the religious corporation, it was not possible to continue. But Shintoism is not “religion” as said by the Western European concept. It is a place of the prayer of the community. It is civil religion.”
  “The Japanese have taken all the good points in almost every religion to Japan, though there are various religions like Buddhism and Christianity. For example, the Buddhism of Japan is completely different from that of India. Thus, Shintoism is the basis of Japan.”
  “Yasukuni Shrine doesn't compel the visit to a shrine of the Shintoism form. Our shrine does not force people to worship. However, ‘when in Rome, do as the Romans do.’ We are pleased if foreigners as well as other religious believers come and worship here.”

----------------------------------------------------------

References

(1) The change of tone in editorials of five newspapers

Table 3. The Nakasone period

	
	Issue of breach of  constitution
	Perception of History
	Diplomatic Issue

	Asahi
	Unconstitutionality (insistence positively)
	Yasukuni is symbol of militarism
	The repulsion of neighboring countries is natural.

	Sankei
	Parallel description of unconstitutionality and constitutional
	Parallel description of affirmation and denial of Yasukuni.
	Foreign intervention in domestic affairs

	Nikkei
	Doubt of unconstitutionality
	Reference to the reflection of the past war
	Consider neighboring countries

	Mainichi
	Doubt of unconstitutionality
	Yasukuni is symbol of militarism
	Consider neighboring countries

	Yomiuri
	Doubt of unconstitutionality
	Opposing to enshrine Class-A war criminal
	Consider neighboring countries


Table 4. The Koizumi period

	
	Issue of breach of constitution
	Perception of History
	Diplomatic Issue

	Asahi
	Unconstitutionality (insistence passively)
	Reference of essence of Yasukuni
	Loss of national interest

	Sankei
	Constitutional
	Parallel description of affirmation and denial of Yasukuni.
	Foreign intervention in domestic affairs

	Nikkei
	Doubt of unconstitutionality
	Enshrining class-A war criminals is not so good.
	National interest and friendship

	Mainichi
	Doubt of unconstitutionality
	Yasukuni is symbol of militarism
	Consider neighboring countries

	Yomiuri
	No doubt of unconstitutionality
	Affirm enshrining of class-A war criminals
	Foreign intervention in domestic affairs


(2)  Analysis data of articles for reference

Table 5. Number of all analyzed articles                                     
(n)

	
	Asahi
	Sankei
	Nikkei
	Mainichi
	Yomiuri

	Nakasone period
	171
	48
	107
	130
	67

	Koizumi period
	201
	87
	414
	294
	209

	Total
	372
	135
	521
	424
	276


Table 6. Number of points under discussion taken up in articles in each newspaper   (n)

	
	
	Issue of breach of constitution
	Perception of History
	Diplomatic Issue
	Others

	Asahi
	Nakasone
	64
	35
	87
	24

	
	Koizumi
	32
	35
	167
	17

	Sankei
	Nakasone
	25
	10
	31
	0

	
	Koizumi
	12
	43
	76
	0

	Nikkei
	Nakasone
	46
	10
	55
	13

	
	Koizumi
	27
	39
	226
	34

	Mainichi
	Nakasone
	55
	24
	57
	22

	
	Koizumi
	39
	42
	230
	19

	Yomiuri
	Nakasone
	31
	8
	21
	3

	
	Koizumi
	27
	14
	159
	24


-----------------------------------------------------------

★Postscript : Yasukuni report after Koizumi administration (October 1, 2006 ~ October 18, 2007 in the Asahi and Yomiuri) 
  (1) The Yasukuni argument which became still scarcer
  Most things about which the Yasukuni problem was to be discussed by the mass media were lost. After Koizumi left his position, news articles on the Yasukuni problem were very few. It is because the full use of the "ambiguous strategy" in which the following prime minister, Abe Shinzo, advocated an improvement in relations with China and South Korea, and he avoided making a declaration about visiting Yasukuni. As a result of researching the Asahi and Yomiuri on the same conditions as the time of researching the report in the Nakasone and Koizumi periods, the number of reports which took up the Yasukuni problem in about one year was decreasing sharply compared with before. Fourteen editorials and 25 general reports by the Asahi were looked at, and the Yomiuri carried four editorials and 36 general reports. (This is a result of searching by using each newspaper’s database by the search word Yasukuni, and selecting articles that have the subject of Yasukuni problem by the researcher).
  Most reports are concerned with the relations of China/Japan or Japan/South Korea, and it has focused on how the new Prime Minister Abe overcame chiefly “diplomacy with the neighboring countries which had gotten cold after Koizumi’s visit to Yasukuni.” It is not an exaggeration to say that mass media does no longer touches the Yasukuni problem if there is no event related to Asian diplomacy.
  (2) Framing and changing the subject area

  The movement that relates to Yasukuni that should be paid attention to is the following from 2006 to 2007:
  ① The memo and diary of the reference concerning the enshrinement of the class-A war criminal by Emperor Hirohito were open to the public.

② The National Diet Library disclosed material that showed the relation of Yasukuni Shrine and the Ministry of Health and Welfare in the enshrinement of war criminals.

③ Prime Minister Abe made offerings secretly to Yasukuni during its autumn festival as a private citizen) in May 2007 

④ Yasukuni Shrine was very much criticized by the U.S. because Yushukan insists that Japan’s war was sacred and the war was forced by U.S. President Roosevelt’s anti-Japan policies. Yushukan voluntarily rewrote its explanation in the war history museum in January 2007. A part of description of the relation to China was changed.

On August 15, 2007, Prime Minister Abe did not visit to Yasukuni; only Sanae Takaichi (at that time Minister of State for Gender Equality and Social Affairs) went to Yasukuni as a member of the cabinet. But the Association of Diet Members who will worship at Yasukuni Shrine together (the chairman of which is the former Minister of Agriculture, Yoshinobu Shimamura) visited Yasukuni in a group of 46 people (34 from the House of Representatives and 12 from the House of Councilors.
Abe’s offering at Yasukuni is absolutely important. However, there ware very little arguments focusing on constitutional problems. An inclination to turn it into a diplomatic problem was more intensified after the Koizumi administration. It is clear that the tendency of the report which made up the Yasukuni problem for diplomatic problems in the Koizumi period rather became stronger (Table 7 and Table 8). The frequency which took up the diplomatic problem exceeded 71% at the time of Koizumi, and both newspapers were over 73%. Avoiding the essence of the Yasukuni problem, the posture of the reports which intend to reduce and substitute the problem have not changed at all.
Table 7. Appearance frequency of issues in the Asahi, 2006-2007            
[n (%)]
	
	Issue of breach of constitution
	Perception of History
	Diplomatic Issue
	Others
	Total

	Editorials
	3 (17.6)
	4 (23.6)
	9 (52.9)
	1 (5.9)
	17 (100)

	Other articles
	2 (7.7)
	3 (11.5)
	19 (73.1)
	2 (7.7)
	26 (100)


Table 8. Appearance frequency of issues in the Yomiuri, 2006-2007            
[n (%)]
	
	Issue of breach of constitution
	Perception of History
	Diplomatic Issue
	Others
	Total

	Editorials
	1 (20)
	1 (20)
	3 (60)
	0 (0)
	5 (100)

	Other articles
	1 (2.4)
	7 (16.7)
	31 (73.8)
	3 (7.1)
	42 (100)


The above are the research results of Asano Seminar representative Lee Kijin.
  3. Yasukuni Problem Disappeared from the Agenda
  (1) Prime Minister’s visit to Yasukuni not discussed
  After this surveillance study, Prime Minister Koizumi visited Yasukuni on January 17, 2005 and August 15, 2006. Only the timing of Koizumi’s visits to Yasukuni was argued in the media’s reporting. The visit to Yasukuni itself was not criticized by the media.
  The Asahi wrote in an editorial, “Japan and China Should Change — first summit talks” (December 14, 2005) as follows:
  “Our hope that the two countries will be close again is very important. Both countries are strong in the region and should lead the other countries. It is sad to see both sides exchanging only token blows. Our hope to have a new framework in this region will fade.”

  “The cooperation of Japan and China is indispensable for peace and prosperity in ASEAN countries. It is regrettable that the relation has gotten cold by not opening even the summit of the two countries yet. We want the head of the two countries to be conscious of having such a great responsibility.”
  Prime Minister Koizumi's visit to Yasukuni and ultra-right groups’ distortions of history are what were most responsible for the unfriendly relations between China and Japan. They have almost forgotten it is being criticized by the government and the people in Asian nations that were invaded by Japan in the past. 

  Tojo Yuko, the granddaughter of former Prime Minister Tojo, who said she has admired Prime Minister Koizumi's visit to Yasukuni, appeared on the television programs in the morning, and commented, "My mind is cleared up" by Koizumi’s visit to the shrine. Tojo Yuko appeared in a right-wing magazine such as Bungei Shunju, and criticized the Tokyo war crimes tribunal that had executed her grandfather as a war criminal. A Japanese society that permitted the descendant of the person in charge of the war aggression queues up in Emperor Hirohito appears dignifiedly in daylight, and considers her grandfather as hero, is frightening. 

  Mrs. Tojo ran for the House of Councilors election (electoral district of Tokyo, five seats) that had been executed at the end of July 2007. However, only 59,607 votes (12th place) were able to be acquired. It did not reach even the minimum vote for qualification. 

  It is not only in China and Korea who were opposed to the prime minister's visit to Yasukuni.
  Koizumi wanted to make a speech at the U.S. Congress when he visited Washington D.C. in late June 2006. That speech plan was not accepted by prominent U.S. politicians because he had visited Yasukuni. The editorial entitled ‘In the Hearts of Leaders’ that had been published in the New York Times dated July 22, 2006 was written as follows:
  “For years, the prime minister of Japan, Junichiro Koizumi, has been making a pilgrimage to a shrine to the war dead that includes 14 Class A war criminals from World War II, seven of whom were hanged. This shameless pandering to the right outrages China and other victims of Japanese imperialism and makes many Japanese fear that Mr. Koizumi is embracing the old militarism.”
But it was clarified that Henry Hyde, chairperson of the diplomatic relations committee of the U.S. House of Representatives, sent a letter to the Speaker of the House on May 12, 2006, saying that they should not welcome Koizumi unless he promises not to visit Yasukuni as prime minister.
According to the Asahi, Mr. Hyde is a veteran member of the House who has the experience of entering World War II this time and fighting in a naval battle in the Philippines, and so on. He also had sent the letter to Ryozo Kato, the U.S. ambassador, in which it was written that “It is not good if the relations between Japan and its neighbors are disturbed because of Koizumi’s visit to Yasukuni.

The letter is described as follows, according to the Asahi:
“(The letter) showed the anxiety of the visit to a shrine of the prime minister of his visit to Yasukuni Shrine several weeks after the speech. It is assumed that the pride of the U.S. Congress, which is the place in which President Franklin Roosevelt made a speech immediately after the [Pearl Harbor] attack will be crushed if the prime minister shows his respects to this Shinto shrine in which are enshrined class-A war criminals such as the former prime minister, Hideki Tojo, who launched the Pearl Harbor attack.

Yoshihiro Tsurumi, a professor of New York City University, talked as follows at the lecture event in Doshisha University on July 6, 2007: 
“President Bush tried to have Prime Minister Koizumi make a speech in the joint session assembly of the Senate and House of Representatives of the USA. It is the top honor in the United States because it becomes the recognition of a true statesman. Only three people who gained the honor of making a speech in the joint session of the House and Senate of the USA among the heads of Asian nations: President Corazon Aquino of the Philippines, who knocked down the Marcos monarchic government; President Deng Xiaoping of China; and Prime Minister Lee Kuan Yew of Singapore. 
“President Bush was preparing the speech for Koizumi. However, the assembly strongly opposed it. Mr. Hyde, who is an assembly member of the House of Representatives of the same Republican Party as Bush, stood at the opposite side. He insisted that if Prime Minister Koizumi did not stop the visit to Yasukuni, he would not allow him to make a speech in the letter, which was sent to the chairman, Hastert, of the House of Representatives and President Bush at the end of April. This event must be top news for each newspaper of Japan. This event shows how Japan is being looked on by the United States. It is false that only China and South Korea oppose Prime Minister Koizumi visiting Yasukuni Shrine. 
“However, the newspaper of Japan only took up this event by a small article or column. They did not treat this event importantly. For him not to be able to have done the joint speech has damaged the dignity of Japan.”
Tomoomi Mori of the Doshisha University graduate school in Japan mentions that the Japanese media does not treat the most important agendas in the book Censored 2007, published in the USA(4). The Asahi Shimbun, which had been said to be progressive, and the Mainichi Shimbun have completely abandoned the confrontation with ultranationalists of the symbolized "Greater East Asia holy war" ideology.
Mr. Hiromu Nonaka, former House of Representatives member (and former Chief Cabinet Secretary and LDP Secretary-General) who represented the conservatism mainstream of the LDP, referred to Prime Minister Koizumi’s visit to Yasukuni Shrine in the lecture meeting of Kenichi Asano’s seminar at Doshisha University in January 2007. He emphasized that "Yasukuni Shinto shrine should come to terms with history."
  “During the Boshin war in 1696 and the Seinan war in 1877 in the Meiji era, people of Tosa, including Choshu, to which the label had been applied as government forces, were enshrined at Tokyo Shokonsha (the former name of Yasukuni Shrine) but people who labeled rebel armies such as the Aizu clan and Takamori Saigo have not been enshrined up until today. At that time, Yasukuni Shrine was under the jurisdiction of the Department of the Army and Department of the Navy.

  “I think that it should really make Yasukuni Shrine abandon its status as an ordinary religious corporation if it sticks to holding a funeral for the victims who died in the war, and close the books on history from the time of the Tokyo Shokonsha, which has been enshrining the person who died of the war. Yasukuni Shrine enshrines Tojo Hideki, who held the position of minister of the army concurrently with prime minister, as a god of the army. People of other religions are against Yasukuni. Yasukuni should leave the National Shinto Federation. I think that Yasukuni should come to terms with history.”
  Mr. Nonaka is a leader of the old Tanaka faction.
  In July 2006, the Nihon Keizai Shimbun opened to the public a part of a memo written by Mr. Tomita (former director general of the Imperial Household Agency), on which it was shown that Emperor Hirohito had held strong dissatisfaction about the class-A war criminal's enshrinement. It was clarified that Emperor Hirohito, who led Japan to an alliance with Nazi Germany for rule of Asia, had discontinued visiting Yasukuni since 1978. It is because Yasukuni enshrined military leaders then. Emperor Hirohito is quoted as saying, “I have not been visiting the Yasukuni Shinto shrine since 1978. That is my mind. ”
  Emperor Akihito, like his father, did not visit Yasukuni Shrine either.
  Among news organizations in Japan, there are no corporate media in which “coming to terms with history” is discussed concerning Yasukuni Shrine and which is requested as lucidly as Nonaka and the emperor.
  In a worldwide report freedom ranking (worldwide press freedom index) that "Reporters Without Borders," headquartered in Paris, announced in 2006, Japan was in 51st place.
  The Yasukuni Shrine does not correct the historical view now because journalism in Japan does not accomplishes that function. It is clearly shown that there is no freedom of the expression in Japan.
--------------------------------------------------------

[References]

(1) Articles relating to the prime minister's visit to Yasukuni in the Constitution of Japan are as follows:
Aspiring sincerely to an international peace based on justice and order, the Japanese people forever renounce war as a sovereign right of the nation and the threat or use of force as means of settling international disputes.
In order to accomplish the aim of the preceding paragraph, land, sea, and air forces, as well as other war potential, will never be maintained. The right of belligerency of the state will not be recognized.

Article 20: Freedom of religion is guaranteed to all. No religious organization shall receive any privileges from the State, nor exercise any political authority.
○ No person shall be compelled to take part in any religious act, celebration, rite or practice.

○ The State and its organs shall refrain from religious education or any other religious activity.
Article 89: No public money or other property shall be expended or appropriated for the use, benefit or maintenance of any religious institution or association, or for any charitable, educational or benevolent enterprises not under the control of public authority.
Article 99: The Emperor or the Regent as well as Ministers of State, members of the Diet, judges, and all other public officials have the obligation to respect and uphold this Constitution.
(2) I wrote the article in the magazine Movement Experience of the meeting opposing the Japanese emperor system (August 15, 2006). The title is “Yasukuni Shrine and the Corporate Media with a Historical View of the Emperor at the Center: Let’s see through the danger of the Shintoism ideology”.

(3) The newspapers of Europe also severely criticized Prime Minister Koizumi's Yasukuni visit. I wrote this from page 55 of The Crimes of Criminal Reporting (Kenichi Asano, Shakai Hyoronsha, 2005).
(4) Peter Phillips & Project Censored, Censored 2007: The Top 25 Censored Stories, Seven Stories Press, 2007; “Chapter 13: Japan’s News Media — Voice of the Powerful, Neglecter of the Voiceless” by Tomoomi Mori.

靖国問題の本質は歴史認識である
――憲法第２０条政教分離原則と憲法第９条日本の安全保障――

２００７年１１月８日

　　　　　　　　　　　　　　　　　　　　　　　　　　　　内田雅敏
１．はじめに

　　２００６年夏、日本では小泉純一郎首相（当時）の靖国神社参拝をめぐり靖国問題が大きな論争となった。
　　当時、小泉首相はこう述べた。「戦争で死んだ人々に対し、国の代表者として哀悼のまこと捧げることがどうしていけないんだ。どこの国でもやっていることだ……」。そしてさらに「伊勢神宮に参拝しても何も言われないのにどうして靖国神社参拝だけが問題とされるのか……」
　　ワンフレーズによる呼びかけを得意とし、「抵抗勢力」を作り出し、それと対決するというパフォーマンスによって政権を維持して来た小泉首相のこの言葉は、日本国民の多くの支持を受け、〈外国からの圧力に屈するな〉と声が沸き起こった。しかし、この見解は、靖国神社の過去・現在に目を閉ざした、すなわち歴史認識を欠いた俗耳に入りやすいものであり、一国の首相の言葉として恥かしいものであった。
２．宗教的軍事施設としての靖国神社

　　確かに戦争で無くなった人々の慰霊は、どこの国でもやっていることである。しかし靖国神社は戦争で無くなった人々をすべて祀っているのではなく、天皇の軍隊の死者だけを祀っており、しかもそこでは慰霊よりはむしろ顕彰に力点が置かれているという特殊な施設である。
このことは戦前、靖国神社が一般の神社とは異なり、陸・海軍省の所管であったことにもよく表われている。
　　靖国神社は、一般の神社とは異なり宗教的軍事施設であり、そこでは慰霊よりはむしろ顕彰に力点を置き、顕彰を通じて英霊の再生産を行う施設であった。
　　そして英霊顕彰の当然の帰結として靖国神社は、明治維新以降日本が行った戦争、植民地支配についてこれをすべて日本の自衛のためやむを得ないものであったとする特異な歴史観に依拠している。
　　このことは１９４５年８月１５日、ポツダム宣言受諾、日本の敗戦を経た後も基本的に変りはない。
３．ポツダム宣言・日本国憲法によって生き延びることのできた靖国神社

　　ポツダム宣言は、日本の軍国主義、封建的遺制の解体、民主化の推進を宣言しており、連合国軍総司令部（ＧＨＱ）によって戦後、教育改革、農地解放、財閥解体、軍国主義、超国家的主義的指導者の追放、神道指令などの様々な戦後改革がなされた。

　　前記２．で述べたような沿革と歴史認識を有する靖国神社は、本来このような戦後改革の障害物として、陸・海軍の解体と同様早々に解体されるべき類のものであった。
　　しかるに連合国軍総指令部は、自らの約束である前記ポツダム宣言１０項にいう信教の自由の保障によって国家から離れて一宗教法人となった靖国神社を解体する事ができなかった。
　　つまり、靖国神社が解体を免れたのは、信教の自由を保障したポツダム宣言１０項及びこれを受けて成立した日本国憲法第２０条によるものであった。
４．国家と靖国神社の密約

　　前述したように、靖国神社は国家と離れ一宗教法人となることによって解体を免れ、生き延びたが、生き延びたのは「宗教法人」としての靖国神社だけでなかった。祭政一致の天皇制中央集権国家であった戦前の日本を支えていた〈国のために死ぬ、国のために死んだら靖国神社で祀ってくれる〉靖国イデオロギーも生き延びたのである。
　　憲法第９条戦争の放棄を謳った戦後の「民主国家」日本では、もはや天皇の軍隊の死者を英霊として祀ることはできなくなった。しかし、国家行為として祀ることはできなくなったが、一宗教法人となった靖国神社が引続き国家に代行して英霊の顕彰を行っている。
　　靖国神社の歴史認識が日本の近・現代史を丸ごと全面的に肯定する特異なものであることは前述したとおりであるが、それは英霊顕彰の大前提となるものであったからである。もし、日本の近・現代史に過ちがあったとすれば、そこで亡くなった人々を英霊（神）として顕彰することができなくなるからである。
　　このように戦後日本においても靖国神社は、国家に代行して戦前と同じく英霊顕彰の事業を行っているが、それは日本の敗戦に際しての国家と靖国神社との密約によるものである。戦後、くり返し靖国神社国家護持法案が提出されたり、天皇の勅使の参拝があったり、内閣総理大臣の参拝があったり、また、しばしば靖国神社の宮司より「靖国神社を国家にお返ししたい」という発言がなされたりするのは、国家と靖国神社との間の前記密約、（絆）を再確認するための儀式だと見ることができよう。　　
　　ところで靖国神社が、一宗教法人として国家に代って英霊顕彰の事業を行うとしても、それは靖国神社単独で出来るものではない。「合祀」などの手続は戦前と同様、国家の協力なしには出来ないものである。
　　国家は戦後もなお、政教分離原則下で厚生省引揚援護局を通じて、死亡者名簿（祭神名票）の靖国神社への送付など合祀のために必要な作業を行っている。厚生省（国）によるこの協力行為が日本国憲法第２０条「いかなる宗教団体も国から特権を受けてはならない」に違反することは明らかである。
　　問題は、それだけに留まらない。前記厚生省引揚援護局には、解体された日本軍の旧軍人達が多勢入り、その実務を支配しており――その象徴的な人物として日本の敗戦時の陸軍大臣副官、美山要蔵陸軍大佐――、同じ厚生省内でも引揚援護局は他の部局とは、はっきりと違った部署となっていたという事実がある。

５．靖国神社がどういう処か知らない日本の民衆

　　２００６年夏、小泉首相（当時）が、「伊勢神宮に参拝しても何も言われないのに、何故靖国神社だと文句を言われるのか」と不満をもらしたことは前述したとおりである。
　　日本国憲法第２０条、政教分離原則の下では、厳密に言えば首相の神社参拝は原則として違憲であり、その意味では伊勢神宮も靖国神社も同じである。　　　
日本国憲法第２０条の政教分離原則は、世界でもかなり厳しい部類のものとされるが、それは戦前日本では国家が神道を利用し（宗教が国家を支配したのではない）、国家神道として国民の精神を支配統合して、侵略戦争と植民地支配に突き進んだという歴史を踏まえた上でのものである。
　　日本の敗戦によって、靖国神社が国家から分離され、一宗教法人となることによって生き延びながら、しかしその実態においては、なお国家（厚生省）と密接な関係を維持しながら、戦前国家が行っていた「英霊」顕彰行為を国家に代行していることは、すでに述べたとおりである。
とすると、靖国神社は伊勢神宮とは明確に異なるものであることは多言を要しない。
　　「伊勢神宮参拝は問題なくて、何故靖国神社参拝では……」という小泉首相の不満は上記実態を全く理解していないものである。同時にこのような見解は一人、小泉首相独自のものではなく、多くの日本人のものであることに留意しなくてはならない。
重要ななことは、靖国神社の戦前と戦後の歴史であり、その体現する歴史認識――日本の近・現代史を丸ごと肯定――に対する批判である。
６．靖国問題は国内問題であると同時に国際問題

　　小泉首相は、中国・韓国などアジア諸国が靖国神社参拝を批判したことに対し、「内政干渉」だと反発した。これが〈外国からの圧力に屈せず筋を通す姿勢〉であるとして、日本国内で少なからざる人々からの支持を得た。
　　１９４５年８月１５日日本の敗戦に際し、ポツダム宣言を受け入れたということは、日本の近・現代史における侵略戦争と植民地支配の歴史を反省するということであった。それは靖国イデオロギーからの訣別であったはずである。
　　にもかかわらず、日本の首相が相も変らず、日本の近・現代史を丸ごと肯定し、日本の戦争と植民地支配をすべて自存自衛のための「聖戦」であったとする靖国神社に参拝するのを目にすれば、中国・韓国など東アジア諸国が日本は本当に反省したのかと疑いを持つのは至極当然のことである。

　　２００１年に作成されたドイツ国防軍改革委員会報告は、「ドイツは歴史上はじめて隣国すべてが友人となった……」という書き出しで始まっているという。〈隣国すべてが友人〉は、究極の安全保障ではないか。日本も同じように東北アジアの地において〈隣国すべて友人〉といえる状態を作りだすために、靖国問題という障害を克服せねばならない。

야스쿠니 문제의 본질은 역사 인식이다

――헌법 제20조 정교분리원칙과 헌법 제9조 일본의 안전 보장—
2007년 11월 8일

　　　　　　　　　　　　　　　　　　　　우치다 마사토시

1. 들어가며…
2006년 여름, 일본에서는 고이즈미 준이치로 수상(당시)의 야스쿠니신사 참배를 둘러싸고 야스쿠니 문제가 큰 논쟁이 되었다.

당시 고이즈미 수상은 이렇게 말했다. 「전쟁으로 죽은 사람들에 대해, 나라의 대표자로서 애도의 뜻을 바치는 것이 어째서 안되는가. 모든 나라에서 하고 있지 않은가……」. 그리고 더욱이 「이세신궁에 참배해도 아무 말이 없으면서 어째서 야스쿠니신사 참배만이 문제로 여겨지는 것인가……」

한마디 구호로 호소하여 「저항세력」을 만들어 내고, 이들과 대결하는 퍼포먼스를 통해 정권을 유지해 온 고이즈미 수상의 이 말은 일본국민들로부터 많은 지지를 받아〈외국으로부터의 압력에 굴하지 않는다〉는 소리가 들끓게 했다. 그러나, 이러한 견해는 야스쿠니신사의 과거·현재에 대해 눈을 감게하고, 역사 인식이 결여된 우매한 사람들로 빠뜨리기 쉬운 것으로, 한 나라의 수상의 말로서는 부끄럽다 하지 않을 수 없다. 

2. 종교적 군사시설로서의 야스쿠니신사

확실히 전쟁에서 희생된 분들에 대한 위령은 어느 나라에서나 하고 있다. 그러나 야스쿠니신사는 전쟁에서 죽은 사람들을 모두 모시고 있는 것이 아니라, 천황의 군대에서 사망한 자만을 모시고 있고, 게다가 그곳에는 위령보다는 오히려 현창(Kensyou, 顕彰, pay tribute and commend)에 역점이 놓여져 있는 특수한 시설이다.

이는 전쟁 전에 야스쿠니신사가 일반적인 신사와 달리 육·해군성의 소관이었던 것에서도 잘 나타나 있다.

야스쿠니신사는 일반적인 신사와 다른 종교적 군사시설이며, 그곳에서는 위령보다는 오히려 현창에 역점을 두었고, 현창을 통해서 영령의 재생산을 실시하는 시설이었다.

그리고 영령 현창의 당연한 귀결로서 야스쿠니신사는 메이지유신 이후 일본이 실시한 전쟁, 식민지 지배에 대해 이를 모두 일본의 자위를 위해 어쩔 수 없는 것으로 여기는 특이한 역사관에 의거하고 있다.

이것은 1945년 8월 15일, 포츠담선언을 수락하고, 일본이 패전한 후에도 기본적으로 변화하지 않는다. 

3. 포츠담선언·일본국 헌법으로 인해 살아남을 수 있었던 야스쿠니신사

포츠담선언은 일본의 군국주의, 봉건적 옛 제도를 해체하고 민주화 추진을 선언하고 있고, 연합국총사령부(GHQ)에 의해 전후 교육개혁, 농지 해방, 재벌 해체, 군국주의·초국가주의적 지도자의 추방, 신도지령 등의 여러가지 전후 개혁이 이루어졌다. 

앞의 2에서 언급한 연혁과 역사 인식을 가진 야스쿠니신사는 본래 이러한 전후 개혁의 장애물로서 육·해군의 해체와 더불어 서서히 해체되어야 마땅했다. 

그러나 연합국총사령부는 스스로 약속인 포츠담선언 10항에서 말하는 신교의 자유의 보장으로 인해 국가로부터 분리되어 불교의 한 종파종교법인이 된 야스쿠니신사를 해체할 수가 없었다.

즉, 야스쿠니신사가 해체를 면한 것은 신교의 자유를 보장한 포츠담 선언 10항 및 이를 기반으로 성립한 일본국 헌법 제20조에 의하는 것이었다.

4. 국가와 야스쿠니신사의 밀약

앞서 언급한 바와 같이 야스쿠니신사는 국가와 분리되어 불교의 한 종파종교법인이 되면서해체를 면하고 살아남았지만, 살아남은 것은 「종교법인」으로서의 야스쿠니신사 뿐만이 아니었다. 제정일치(祭政一致)의 천황제 중앙집권 국가인 전쟁 이전의 일본을 지탱하고 있던〈나라를 위해서 죽으면 야스쿠니신사에서 모셔주는〉야스쿠니 이데올로기도 살아남았던 것이다.

헌법 제9조 전쟁 포기를 구가한 전후의 「민주국가」일본에서는 이미 천황군대의 사망자를 영령으로서 모실 수 없게 되었다. 그러나, 국가 행위로서는 모실 수 없게 되었지만, 불교의 한 종파종교법인이 된 야스쿠니신사가 계속해서 국가를 대신하여 영령의 현창을 실시하고 있다.

야스쿠니신사의 역사 인식이 일본의 근·현대사를 전면적으로 긍정하고 있는 특이한 것임은 앞서 언급한 대로이지만, 그것은 영령 현창의 대전제가 되는 것이었기 때문이다. 만약, 일본의 근·현대사에 잘못이 있었다고 한다면 거기서 죽은 사람들을 영령(신)으로서 현창할 수 없게 되기 때문이다.

이와 같이 전후 일본에 있어서 야스쿠니신사는 국가를 대신해서 전쟁 이전과 같이 영령 현창의 사업을 실시하고 있지만, 그것은 일본이 패전에 즈음했을 때 국가와 야스쿠니신사와의 밀약에 의한 것이다. 전후 반복해서 야스쿠니신사 국가수호법안(靖国神社国家護持法案)이 제출되거나, 천황의 칙사가 참배하거나, 내각총리대신이 참배하거나, 또는 자주 야스쿠니신사의 궁사가 「야스쿠니 신사를 국가에 바치고 싶다」고 발언하는 것은 국가와 야스쿠니신사와의 사이의 앞서 언급한 밀약을 재확인하기 위한 의식이라고 볼 수 있다.　　

그런데 야스쿠니신사가 불교의 한 종파종교법인으로서 국가를 대신해서 영령 현창의 사업을 실시한다고 해도, 그것은 야스쿠니신사 단독으로 할 수 있는 것은 아니다. 「합사」등의 수속은 전쟁 이전과 같이 국가의 협력없이 불가능 한 것이다. 

국가는 전후에도 정교분리원칙하에서 후생성 인양원호국을 통해 사망자 명부(제신명표)를 야스쿠니신사에 송부하는 등 합사를 위해서 필요한 작업을 실시하고 있다. 후생성(국가)에 의한 이러한 협력행위가 일본국 헌법 제20조 「어떠한 종교단체도 국가로부터 특권을 받아서는 안 된다」는데 위반하는 것은 분명하다.

문제는 거기에 머물지 않는다는 것이다. 앞서 말한 후생성 인양원호국에는 일본군이 해체되자 많은 전직 군인들이 들어왔고 이들이 그 실무를 지배하고 있어서--그 상징적인 인물로는 일본 패전시 육군대신부관이었던 美山要蔵육군대좌--, 후생성내에서도 인양원호국은 다른 부서와는 분명히 다른 부서가 되어 있었다는 사실이다.

5. 야스쿠니신사가 어떤 곳인지 모르는 일본의 민중

2006년 여름, 고이즈미 수상(당시)이, 「이세신궁에 참배해도 아무 말이 없으면서 어째서 야스쿠니신사 참배만이 문제로 여겨지는 것인가……」라고 불만을 털어 놓았던 것은 앞서 언급한 대로다. 

일본국 헌법 제20조, 정교분리원칙하에서는, 엄밀하게 말하면 수상의 신사참배는 원칙적으로 위헌이며, 그런 의미에서 볼 때 이세신궁이나 야스쿠니신사나 똑같다.　　　

일본국 헌법 제20조의 정교분리원칙은 세계에서도 꽤 엄격한 부류에 속하지만, 그것은 전전 일본에서는 국가가 신도를 이용해서(종교가 국가를 지배한 것은 아니다), 국가신도로서 국민의 정신을 지배 통합하였고, 침략전쟁과 식민지 지배를 향해 돌진했다는 역사를 감안해서 보아야 할 것이다.

일본의 패전으로 인해 야스쿠니신사가 국가로부터 분리되어 불교의 한 종파종교법인이 되어살아 남으면서, 그러나 그 실태에 대해서는 더 국가(후생성)와 밀접한 관계를 유지하면서 전전 국가가 실시하고 있던 「영령」현창 행위를 국가를 대신하고 있는 것은 이미 말했던 대로이다.

그렇다면 야스쿠니신사는 이세신궁과는 명확하게 다른 것임은 여러말이 필요치 않다. 

「이세신궁에 참배해도 아무 말이 없으면서 어째서 야스쿠니신사 참배에서는…」이라고 하는 고이즈미 수상의 불만은 이러한 실태를 전혀 이해 못하고 있는 것이다. 동시에 이러한 견해는 한 사람, 고이즈미 수상 독자적인 것이 아니라 많은 일본인의 것임에 유의하지 않으면 안 된다.

중요한 것은 야스쿠니신사의 전전과 전후의 역사이며, 그 체현하는 역사 인식--일본의 근·현대사를 통째로 긍정--에 대한 비판이다.

6. 야스쿠니 문제는 국내 문제임과 동시에 국제 문제

고이즈미 수상은, 중국·한국 등 아시아 제국이 야스쿠니신사 참배를 비판한데 「내정간섭」이라고 반발했다. 이것이〈외국으로부터의 압력에 굴하지 않고 조리에 맞는 자세〉라며,  일본내에서 적지 않은 사람들로부터 지지를 얻었다.

1945년 8월 15일 일본의 패전에 즈음해서, 포츠담선언을 받아들였다는 것은 일본의 근·현대사에서 침략전쟁과 식민지 지배의 역사를 반성하겠다는 것이었다. 그것은 야스쿠니 이데올로기로부터의 결별이었을 것이다.

그럼에도 불구하고, 일본 수상이 뻔뻔스럽게 일본의 근·현대사를 통째로 긍정하고, 일본의 전쟁과 식민지 지배를 모두 자존 자위를 위한 「성전」이었다고 하는 야스쿠니신사에 참배하는 것을 보면, 중국·한국 등 동아시아 제국이 일본은 정말로 반성했는지 의혹을 갖는 것은 아주 당연한 일이다.

2001년에 작성된 독일 국방군개혁위원회 보고는, 「독일은 역사상 처음으로 모든 이웃나라와 친구가 되었다……」라는 서두로 시작된다고 한다. 〈모든 이웃나라와 친구〉는 궁극적인 안전 보장이 아닌가. 일본도 똑같이 동북아시아의 지역에 있어서〈모든 이웃나라와 친구〉가 되기 위해서 야스쿠니 문제라는 장해를 극복하지 않으면 안 된다.

YAKUSUNI SHRINE: TYPHOON’S EYE OF JAPAN’S SPIRITUAL/POLITICAL STORM REJECTING WARTIME VICTIM REDRESS 
by Barry A. Fisher

As the 20th century ended, Japan’s wartime allies, newly unified Germany and Austria, along with Holocaust-profiting Swiss banks, all settled remaining victim claims for some $7 billion, with acknowledgment and apologies, making full efforts to close the historical book on their stained past. 

Europe moved forward but Asia continued as a prisoner of the war and its colonial past.  Korea's division of Soviet and American creation remained, and Japan still refused even to consider, much less acknowledge, apologize, and settle, the claims of the victims of its wartime atrocities, instead dragging its last century of horror deeper and deeper into the new one.  Japan’s postwar resistance is a function of factors, including U.S. continuing Cold War interests that support rather than challenge Japan’s revisionist distortion of history, and particularly Japan’s religious and   psychological  differences from ally Germany of which the Yasukuni Shrine’s seemingly calm ambience defies its  presence as the spiritual and political center of Japan’s right wing revisionist movement rejecting wartime victim redress--Indeed, it’s the typhoon’s eye of the  growing international storm of protest against Japan’s rejectionism. 

The century-long horror that Japan refuses to confront covered most of Asia and the Pacific region, began with its 1931 invasion of China, merged with World War II, and ended only in 1945. And the 1931 invasion was staged from the Korean peninsula, which Japan had already controlled for 25 years, beginning in 1905.  From the inception of this control, Japan had subjected Koreans to brutal oppression, slave labor, atrocities, and cultural genocide.  It prohibited the study of Korean history, culture, language, and religion, and, by 1938, it forced all Koreans to adopt Japanese names.  In a country where clan relationships are key, the abolition of Korean names was an ethnic cleansing attempt to erase nationality and historical memory.

The seeds of Korea’s Japanese colonial control  were planted when  U.S. president Theodore Roosevelt engineer the Portsmouth Treaty ending the Russo-Japanese War of 1905 which gave Japan control of Korea with Japan agreeing to not  interfere with U.S. control of the Philippines.  But even before that, Japanese aggression against its neighbors had begun warring China in 1894 and seizing the island of Taiwan the following year.

During Japan’s campaign of aggression in the first half of the 20th century, Japan committed populations to slave labor, biological and chemical warfare, “medical experiments,” massacres, massive forced displacements, and sexual slavery under the   euphemism “Comfort Women.”  In massive slave ship operations not seen in the world since the African slave trade of centuries ago, Japanese ships with cargoes of millions of men, women, and children including multinational POWs crisscrossed the vast Pacific region Japan controlled.  These slave cargos from Korea, China, the Philippines, Burma, the Dutch West Indies and elsewhere were taken to wherever the Emperor’s military needed conscripts, labors or sex slaves.  

       What wartime Japan did to the living it continued after death to their souls.  Kidnapped and slaves to Japan’s military in life, tens of thousands of Taiwanese, Koreans and other in death have been subjected to Shinto ritual by Yasukuni Shrine priests   hijacking, imprisoning, and enslaving them as guardian spirits of Japan to serve the Emperor and protect the divine nation along side some 1,000 war criminal souls, including perpetrators of atrocities against Taiwanese, Koreans, and others, and members of the deceased’s own families.  Shinto holds that the process of imprisoning souls in the central Tokyo Shrine is irreversible through eternity, thus dragging Japan’s wartime arrogance into the 21st century and beyond.   

       Yasukuni Shrine priests deny demands for disenshrinement claiming spiritual impossibility and also refuse the requests of non-Shinto families of the dead to conduct ritual at Yasukuni for their souls. Having looted the cultural treasures of so many countries during wartime, in continuation of colonial imperialism and racism, it loots and expropriates the spirit souls of those cultures in death.  A notorious example of such an attempt was in June 2005 when a group of indigenous Taiwanese attempted to visit Yasukuni Shrine with the help of Japanese Catholics.  Representing 9 tribes from Taiwan whose ancestors are enshrined at Yasukuni, their intention was to request the removal of their relatives from the Shrine and to peacefully pray for the return of their ancestors souls.  Instead they were ejected by the right wing and police. (jub for Bill Murrary and his Ghostbusters to expel war criminal spirits and liberate Korean, Taiwanese and other foreign conscripts)

        Located in the heart of Tokyo, the Shrine is no less than the  center in all of Japan enshrining eirie (A-re) the spirit diety of all those who served the Emperor in any way in wartime, including foreign forced conscripts  and  war crimes perpetrator.  The Shrine’s Book of Souls lists 2,466,532 men and women, including 27,863 Taiwanese and 21,181 Koreans (50,000), many forced conscripted and includes 1,068 post war Japanese military POWs convicted of war crimes, including 14 Class A war criminals. The last war dead are from WWII and no one is included who died after the year of the Japan-US 1951 SF Treaty. Most are enshrined from the Asia Pacific/WWII -2.3 million; the next largest number is 88,500 from the Russo-Japanese War that ended in 1905 with a treaty the U.S. helped engineer that actually sowed the seeds of the wars that followed ending only in 1945.

        The Shrine has, of course, become a mecca and symbol for Japan’s ultra rightists and nationalists who want to remilitarize Japan so it can return to its past glory. Many in Japan still view Shinto as Japan’s state religion and worship the Emperor as Shinto’s living diety. They claim that the occupying U.S. illegally forced its end as the state religion and that the Emperor couldn’t and didn’t in fact renounce his divinity in 1946.  As then Japanese PM Mori declared in 2000, Japan is a “divine nation with the emperor at its core” and to many this defines the country’s national identity. The Shrine displays many war weapons and includes statues honoring kamikaze and kaiten plane and human torpedo suicide bombers.  The grounds contain a war museum that glorifies Japan, reveres the emperor’s diety status as descendant of the Sun Goddess, and presents a revisionist history of the Asian Pacific/World War II.  Japan’s conquest of East Asia during the 20th century which it portrays as efforts to save the region from the imperial advances of Western powers.  Japanese POW’s executed for war crimes are presented as “unjustly tried” by “sham” illegal tribunals. In fact, Japanese politicians, up to and including the just-resigned nationalistic prime minister, Shinzo Abe, have long lauded as a hero the only one of 11 Allied judges—the Indian Radhabinod Pal-- who would have  found not guilty Japan's top wartime leaders of war crimes.  Indeed, a monument to Judge Pal stands at the Yasukuni Shrine.

       Visits to the Shrine by the Japanese PM and cabinet members have been cause of protests by China, North and South Korea Taiwan and elsewhere since the early 1980’s when it was learned that 14 war criminals, including the infamous PM Hideki Tojo, were secretly enshrined in 1979 and it was not until March 2007 when secret Japanese government documents were revealed that permitted the enshrinement.

     Yasukuni is watched by right wing patrols.  Anyone that may be there for protest or is otherwise not wanted is subject to being physically attached by teams of black suited skinheads.  Japanese riot police standby not far away to assist the skinheads and prevent peaceful protesting visitors from entering the public park grounds of the Shrine.  Jean Chung and I were attacked by skinheads and ejected from the Shrine by riot police not long ago.  As you enter the grounds and the walkway to the principle areas, traditional shamisen players sing Japan wartime songs honoring the emperor and people with tables display the wartime flag and distribute right wing militaristic, nationalistic literature. 

       When I first visited the Shrine in 1999 I was struck by a statue with bronze relief depicting glorious war victories presented by a Japanese insurance company in the early 1930’s.  I was reminded that German insurance companies served a major role for the Nazis and many were the targets of class action Holocaust victim court cases.  In Japan as in Germany insurance companies had large cash resources funded wars by providing money for industries and the government.  Moreover, the companies were enriched by confiscating and never paying claims owed to the victims of Germany and Japan. The war role of Japanese insurance companies should be investigated.

        “Rich Country Strong Army” was Japan’s national slogan of self-strengthening from the beginning of the Meiji era to 1945.  One of Japan’s biggest insurance companies during Japan’s 20th century wars of aggression was called the Rich Country Strong Army Life Insurance Company—after WWII, the goal of a strong army had to be dropped, but Japan continued to pursue the goal of Rich Country and this insurance company changed its name to Rich Country Life Insurance Company, dropping “strong army.”  It was this company whose name is on the statue at the Shrine I first saw in 1999.

         Americans can relate to the Yasukuni Shrine controversy from recent experience in the U.S.  An example involved the politically very powerful Mormon Church of which Massachusetts governor Mitt Romney is a leading Republican presidential candidate.  It is now known that over many decades, the Mormon Church has spent millions in world-wide collection of the names of non-Mormon deceased.  They then subject those persons to a secret ritual in the Mormon Temple to purify and wash away sins, baptizing in death into the Church by proxy for heavenly protection.  The American public, including the Jewish community, learned of this practice in 1994 and a loud public controversy erupted with strong protests that millions of souls, including Holocaust victims, Rabbis, and noted Jews, including Albert Einstein, Israel PM Golda Meier and Sigmund Freud had been subjected to this religious ritual and enshrined in the Mormon Temple.  The Church quickly agreed to cease this highly objectionable posthumous baptism of Jews. 

         The Yasukuni Shrine enshrinement is no less objectionable.  During the 40 years from 1905 to 1945 of Japan’s Asia colonial and war campaigns millions of men, women and children of all religious faiths were subject to kidnap, ethnic cleansing of their culture, language, forced  Japanization, including adherence to the nationalistic, emperor worshipping Shintoism of the period.  To be freed of Japan control by death only to be kidnapped in death to have their souls subject to ritual keeping them tied to the Japan Shinto shrine for warriors is no less outrageous as the Mormon practice to kidnap souls of those who resisted conversion in life.  This is even more so the Korean, Taiwanese and other forced conscripted to be enshrined with over 1,000 war criminal souls, including those of persons who tormented, tortured and killed their families.

         American public opinion was unified on the Mormon posthumous baptisms and also was united in outrage 10 years before in 1985 when President Reagan visited Germany and paid homage to German war dead at the Bitburg cemetery and included the graves of 49 members of Hitler’s elite atrocity killers, the Waffen SS.  Reagan called the visit a mistake based on false information that the cemetery contained both Americans and Germans but no SS. 

Americans can also relate to Yasukuni issues—and perhaps even help--- from the standpoint of constitutional law and fundamental human rights.  Japan and the U.S. share the same constitutional provisions regarding the first amendment rights of public place assembly, literature distribution, speech, rights to access to public forums, many of which are also imbedded in recognized international human rights.  In the United States, the clause of the First Amendment to the Constitution that prohibits the “establishment” of religion has been interpreted to mean that religious symbols cannot be maintained on public land.  When the government has tried to circumvent this result by transferring the land to a private organization as with the Yasukuni Shrine, the courts have held that the constitutional violation persists.

 
In the U.S., not only are there the cases that find a continuing constitutional violation after a publicly owned religious symbol is given over into private hands, but some state courts have interpreted their own constitutions as requiring private property open to the public, like shopping malls, to allow certain kinds of private speech. There are other cases that have found transfers of public property to be outright shams, not entitled to legal respect.  

The Yasukuni Shrine is a large park-like space open to the public in an extremely prominent site in the middle of Tokyo.  While it is now nominally private, the transfer to the Shinto group was likely made without any payment to the government and its function is pretty much indistinguishable from what it was before the transfer.  The Shrine is apparently open to the wanderings of the public, but the authorities of the Shrine have frequently shut down even non-disruptive speech that they don’t like.

The prominence and use of the Shrine seem to belie the official separation of religion and state in postwar Japan and may violate the constitution.  Even if the operation of the Shrine itself is considered legal, Japanese authorities may not have the right at their whim to stop people from offering prayers or communicating ideas there.
         Before concluding, I want to talk about several factors that support Japan’s Yasukuni ultra right wing and victim claims rejectionists all constituting obstacles we must overcome for success.  One is the U.S. While supporting redress for Germany’s victims, the U.S. refused those of Germany ally Japan; instead, the U.S. supported Japan and its companies in every one of the court cases filed in the U.S.  

The U.S. role in all of these cases can’t be understated.  While the U.S. President’s position expressed through the State and Justice Departments was to pressure settlements from the Germans, Austrians, and Swiss, the U.S. government joined Japan’s side in every case demanding dismissal.  As the author of Rape of Nanking, Iris Chang, and I wrote in a commentaries published in the Los Angeles and Washington Times, when Japanese cases, particularly the “Comfort Women” case, were filed in 2000, “these women expected the U.S. government to view their claims with sympathy and to help them negotiate a resolution with Japan.”  While supporting international laws against sexual human trafficking and women’s rights in international fora, the U.S. applied a double standard and turned its back on Asian while supporting European victims further fracturing the U.S. image as a global advocate of human rights.

A factor that may be in play is the Bush administration’s efforts at creating an imperial presidency, flexing its executive power muscles to try to expand them as much as possible.   Perhaps more subtly than in its actions in the war on terror--but no less mistakably--its legal positions in the Japanese cases have embraced this approach.  In my Jeong slave labor and Hwang “Comfort Women” cases, the Bush Administration went so far as reversing the U.S. government position in the Holocaust cases pending during the Clinton years, asserting that it could render a case non-justiciable, that is, without court jurisdiction, by claiming that a court could not even entertain the case without interfering with foreign policy and U.S. treaty commitments.   

I want to mention two other factors impeding settlement with Japan—both the effect of the Cold War and the religious and psychological differences between Germany and Japanese society.  At the moment World War II ended, the United States was still allied with the Soviet Union, and the two powers agreed to what was thought to be a temporary division of the Korean Peninsula.  But, by 1949, faced with the founding of the new Communist nations of North Korea and China, the United States made strategic decisions to support and rebuild Japan as its principal Pacific ally against the two just-created Soviet allies.  A terrible result was that historical truth of a half century of Japan aggression itself became a casualty victim of the Cold War.

   An ancient truth is that “history is written by the victors,” and so it usually is.  But Post-war Pacific history provides, however, a big twist on this adage.  After the creation of North Korea in 1948 and the proclamation of the People’s Republic of China in 1949, when it became clear that Communist states would seek dominance in Asia, and America has signaled the importance of its alliance with Japan,--it happened that the Japanese defeat of 1945—indeed its “unconditional surrender”—became transformed through a process of diplomatic magic into making Japan a victor.  Just a few years after its abject loss, Japan now stood as the linchpin of the American plan for security in the Pacific.  The U.S. objectives were simply not served by having its school history books teach its citizens about Japan’s atrocities and history of aggression that might make Americans sympathetic with Japan’s victims, now U.S. enemies China and North Korea. As a result of the Cold War generations of Americans are ignorant of much of 20th century Asian history, knowledge that is critical to understand the present and avoid in the future the mistakes of the past.   

Germany, unlike Japan, was pressured to teach the Holocaust atrocities to its children, encourage trips to concentration camp death centers, apologize and pay restitution.  But unlike Japan’s victims, Germany’s victims were American friends and no pressure was on Japan to do the same for Japan’s victims which included vast populations of Cold War enemy Communist countries with atrocity sites where homage should be paid such as Nanking were located in those same enemy countries. 

Nor did the U.S. pressure Japan to teach the truth.  Japanese textbooks often indulged in outright whitewash and falsification, prompting protests from across Japan’s former Pacific empire but silence form the U.S. and other Western governments.  History has been a lightening rod issue.  By 1993 activities of the redress movement, particularly after the filing of “Comfort Women” cases in Japan, resulted in Prime Minister Hosokawa Morihiro’s statement of regret for Japan’s “war of aggression” which he called “a mistaken war.”  But he was immediately attacked by the right wing and conservatives, especially in the long dominant LDP, and, by 1995, legislators formed a group to publish a volume of essays justifying the so called “Great East Asian War” and attacking as lies the accounts of Japan wartime atrocities, including the Nanking Massacre.

Revisionist groups sprouted outside the government, including the “Free History” (jiyushugishi) (gee ushu gishi) advocates led by Tokyo University professor Nobukatsu, supporting the proposition that little historical proof for atrocities exists, and Japan need not apologize.  This movement has only grown over the last decade, and the trumped-up “controversy” over the facts of history has led to Japan school books' retreating from even the small amount of accurate history they had previously included.  (And) There has also been increasing support for right-wing sentiment expressed regarding the Yasukuni Shine, Japanese rearmament, and rejection of the victim redress movement.     

  Reasons for Japan’s failure to confront its past include the cultural and psychological.  A number of scholars have identified differences between Germany’s Christian-based “guilt culture” and Japan’s “shame culture” as defining lines in the opposite ways the two have thought about their wartime victims.

Japanese society is, according to many scholars, fundamentally group oriented and hierarchical, focused on what others in society think; according to this theory, in European culture, guilt is more concerned with individuals, their conscience and their moral and religious rules.  Under the “shame” principle, admitting failures or crimes makes the entire group lose face and brings shame to all.  Maintaining face—appearance--is most important, and dependency on the group and the stronger entity, in this case including the U.S., is key to Japanese society.  When expectations fall short, feelings of group victimization become strong.

As my colleagues Berton and Lachkar have written, part of the reason why the Japanese have refused to acknowledge their aggression and war crimes is the fact that several events towards the end of the war were used by Japanese leaders to transform them, in their own eyes, into victims rather than aggressors.  When the world’s first atomic bombs were dropped, many Japanese were taught and became convinced that the bomb was not used on Germany because Germany was a "white" nation, and that dropping the bomb on Japan was racially motivated.  Of course, the reality was that the bomb was only first tested on July 16, 1945, more than two months after Germany had capitulated on May 8, but facts often find little foothold against deep-seated emotion.

Yet many Japanese think it justified to ignore the Nanking Massacre and other atrocities and, instead, focus on Hiroshima and Nagasaki.

I do want to end with some observations about progress that has been made and optimistic projections for the future.   With increasing momentum, the international victim redress movement has included mass demonstrations, victim court cases in many countries, major academic public conferences, demonstrations, war crimes tribunals conducted by international NGO’s, books and films, U.N. and  internet petitions, including the 42 million signing against Japan’s campaign for a permanent seat on the U.N. Security Council until it resolves victim issues, findings and reports by special rapporteurs and resolutions passed by the United Nations High Commission on Human Rights, and legislation, most recently the U.S. Congress’s House Resolution 121 of July 2007 demanding that Japan acknowledges, apologizes, and accepts historical responsibility for its massive system of wartime sexual slavery.  Similar bills are currently pending in the parliaments of Canada (House of Commons Motion 291), and the Philippines (House of Representatives Resolution 124), and others will be introduced in the legislatures of other countries.  The passage of these bills will help boost initiatives by legislators in Japan.  The “Comfort Women” issue has also led in the last few years to China’s and North Korea’s becoming active participants in the redress movement and to opening new doors of communication and cooperation with South Korea.  Over the last several years, these efforts have raised the historical and political consciousness of public officials and citizens worldwide.  This external pressure, combined with the crescendo of criticism and demands inside Japan that the nation face its past may force release of the quantum of shame necessary to bring about action that will result in Japan to now move forward in the new century.

Thank You. 

  . 
Highlights of Presentation at the Anti-Yasukuni Conference

Columbia University Conference, New York, NY

November 8, 2007

Ignatius Y. Ding

Executive Vice President

Global Alliance for Preserving the History of WWII in Asia

It might surprise some– or maybe not at all.  

Japan, not known for creativity and innovation, has created the best executed and sustained marketing plan in the 20th century and continuing into the new millennium that encapsulates a powerful nation and keeps its entrenched status quo in control with a cultist plot.

Central to sustaining this crushing drive for global dominance, the high priests of this cult have produced and used a unique symbol to dope its national followers for decades.

Their very powerful tool was a national shrine, portrayed as a religious emblem that cannot be challenged in any way by anyone.

A little quiet park in suburb Tokyo, called Yasukuni Shrine, was hence conveniently used by the manipulators in the Japanese political circle to do just that.  Much to their credit, the uproar generated from their nationalistic drive has secured the monopoly of their power in a conformist country, such as Japan, since the end of World War II despite of the remarkable damages to Japan’s image in the international community.

Is Yasukuni really just a place where Japanese pay respect to their war dead as a national custom and nothing more as their ultra-nationalists would argue? 

Let me just quote from the testimony that Professor Gerald Curtis of our great university host, Columbia University, at a United States Senate hearing on September 29, 2005: 

“Yasukuni is not simply a shrine to honor the young men who fought and died for their country.  As a visit to the war museum at the shrine makes all too obvious, Yasukuni is a shrine that honors the ideology and the policies of the government that sent these young men to the battlefields of Asia and the Pacific.  It endorses the view that the attack on Pearl Harbor was a preemptive attack taken in self-defense and Japanese aggression in Asia was in fact a noble endeavor to liberate Asia from western imperialism and colonialism.  Those convicted Class A war crimes are enshrined at Yasukuni, but that is only a symbol, not the essence of the problem that has made Yasukuni an international controversy.”

Former Japanese Prime Minster Koizumi and the right-wing radicals insist that China, Korea and other nations do not appreciate and understand the freedom of religion in Japan and their objections to the Yasukuni visits directly interfere with Japanese exercising their rights to worship.

The truth is that Yasukuni is not only a shrine for worshiping the spirits of the war dead, including the Class-A war criminals and thousands of other murders and war criminals who have committed lesser but still horrendous crimes against humanity, the entire place is also a national monument to glorify Japan’s militarism and numerous deadly invasions of other nations.  

From the black cast-iron sculptures of battle scenes of invasion against China at its front gate to the military dogs inside that were used to torture and kill civilian and military prisoners by the Kempetai to the locomotive replica of the train engine for the Burma-Thai Railway built by tens of thousands of Allied prisoners of war (including British, Australians and Americans) and more than 150,000 Indonesian conscripts who died in mass in the jungle for work exhaustion, starvation, diseases, tortures and routine beatings.  

Worship of those criminals is not a religious practice but a cultic, devil and ultimate demeaning ritual.

Furthermore, the defense of under the shield of religion is unconstitutional for those holding public or elected offices (including prime ministers, cabinet members, sub-cabinet members and parliamentarians) to pay homage at Yasukuni in their official capacity (Constitution of Japan, Chapter III, Article 20(3): The State and its organs shall refrain from religious education or any other religious activity).

The argument to defend the Yasukuni as Japan’s historical tradition also sounds hollow for at least three reasons:

· Yasukuni did not even exist until it was created as a Shinto ritual site by the imperial order of Meiji Emperor in 1869.  The religious practice of such worship of war dead had no root in Japan.

· Yasukuni was designated to commemorate the war dead of the Boshin War, a civil war.  It was turned into a propaganda tool to justify its past wars of aggression by the post-war Japanese government only in 1951.  It is evident that only a very small fraction of the 2.5 million dead enshrined at Yasukuni was from the civil war from 1868 to 1869.  The bulk of those listed in Yasukuni were casualties of wars that Japan launched against its Asian neighbors.

· Japan does not honor its obligation to compensate dead, injured soldiers or veterans from its former colonies, such as Korea and Taiwan.  It is absurd for the Japanese right-winger politician and scholars to claim that they are paying respect to those who they clearly choose to discriminate, abuse and neglect to this day.

Often the dispute between Japan and its Asian neighbors erupts and bilateral relationship even comes to dead stop when a large contingent of its high officials, especially the Prime Minister like the notorious Koizumi, pay homage at Yasukuni.  The Tokyo regime would bitterly complain that the demand from China, Korea and other countries to stop this offensive act is unreasonable.

The reason cited by the countries that protest the Yasukuni worship is, in fact, insufficient and weak at best.  Not only Japan should not worship a handful of Class A war criminals as living gods—or any war criminals for that matter, but it should not have a place like Yasukuni as a national shrine or trophy memorial site at all.  

The sheer existence of Yasukuni is a serious and continuous assault against Japan’s war victims by glorifying its militarism past and trivializing the tens of millions of death of the innocent people. 

Removal of the war criminals from Yasukuni would only be the beginning of recognizing the repugnant and sinful behavior, but this shrine must be downgraded to a private theater of sort or dismantled altogether!! 
【Powerpoint File attached】
Yasukuni Shrine
as a starting point for
Historical Reconciliation

Jean Chung

Historical Justice Now
【Powerpoint File attached】
미주지역 야스쿠니 캠페인
1. 목적
- 고경일교수의 만화전시회를 통해 야스쿠니문제의 대중화를 도모한다. 
- 피해자 증언대회와 영화상영을 통해 야스쿠니의 문제점을 미주사회에 알린다. 
- 국제학술심포지엄을 통해 야스쿠니신사의 문제점을 지적하고 향후의 전략을 모색한다. 
- UN본부앞 집회를 통해 향후 야스쿠니신사 합사문제에 UN인권이사회가 적극적으로 대응해 줄 것을 촉구한다. 
- 미주일본대사관 앞에서 항의집회를 갖고 미주지역 캠페인 선언문(또는 항의서한)을 전달한다.
- 동포사회에 후원행사를 통해 관심과 지원을 널리 요청한다. 
2. 취지 
- 미주지역에 야스쿠니신사의 문제점을 알리고, 국제적인 연대행동에 동참할 것을 호소한다. (증언집회, 전시회를 통해 대중 선전활동 전개)
- 학술심포지엄을 통해 국제적인 시각에서 야스쿠니문제를 조망하고, 야스쿠니문제에 대한 전문가 네트워크를 구축한다. 
- UN인권이사회 진정을 위해 자원봉사활동가 조직, 후원조직을 결성한다. 
3. 행사개요
- 일자 : 2007년 11월 1일(목)~11월 11일(일)
- 장소 : 미합중국 LA, 뉴욕, 워싱턴
- 주제 : “SAY NO TO WAR!, SAY NO TO YASUKUNI SHRINE!”
- 주최 : 야스쿠니반대공동행동 한국, 대만, 일본, 오키나와위원회
- 주관 : 민족문제연구소 
- 참가국 : 한국(16명), 미국(6명), 일본(7명)
- 주요일정 
	장소
	전시회
	증언집회
	심포지엄
	후원행사
	집회

	LA
	11/1~11/4
한미교육원
	11/3~4
교회집회
	
	11/2 한미교육원 강당
	

	뉴욕
	11/7~11/11
Flushing Town Hall
	
	11/8
콜롬비아대학
	11/7 프러싱 대동연회장
	11/6 UN본부앞

	워싱턴
	
	
	
	11/9후원행사
	11/9 일본대사관 앞


4. 참가자 현황
  1) 한국측 참가자
	No
	한글이름
	영문이름
	성별
	소속
	직책
	전화번호
	E-mail

	1
	이해학
	Lee, 
Hae-Hak
	남
	야스쿠니반대공동행동
	상임대표
	010-3311-1313
	leehpeace@hanmail.net 

	2
	이희자
	Lee, 
Hee-Ja  
	여
	태평양전쟁피해자보상추진협의회
	공동대표
	018-373-2278
	

	3
	서우영
	So, 
Woo-Young
	남
	민족문제연구소
	기획실장
	01-2207-0364
	baram@minjok.or.kr 

	4
	한석정
	Han, 
Suk-Jung
	남
	동아대학
	교수
	051-240-2743
	sjhan@dau.ac.kr 

	5
	하종문
	Ha, 
Jong-Moon 
	남
	한신대학
	교수
	010-3937-6729
	moonstar@hs.ac.kr 

	6
	송주명
	Song, 
Joo-Myung
	남
	한신대학
Japanese Studies
	교수
	031-370-6731
	jmsong77@gmail.com 

	7
	고경일
	Ko, 
Gyoung-Il
	남
	상명대학
	교수
	011-9984-2693
	ko777@smu.ac.kr 

	8
	김해인
	Kim,
Hea-In 
	여
	외고
	자원봉사
	010-7143-7085
	hikim09@hotmail.com 

	9
	스나미
케이스케
	Sunami
Keisuke
	남
	취재
	기자
	010-4245-7862
	yorogadi@hotmail.com 

	10
	한명숙
	Han,
Myeong-Suk
	여
	전 국무총리
	국회의원
	
	

	11
	박성준
	Park,
Sung-jun
	남
	성공회대
	교수
	090-3591-8951
	

	12
	홍성담
	Hong,
Sung-Dam
	남
	판화가
	작가
	011-280-6134
	damfo@naver.com 

	13
	김정숙
	Kim,
jung-sook 
	여
	중국어 통역
	자원봉사
	011-9092-7587
	koreajo@hanmail.net 

	14
	정근식
	Jung, 
Keun-Sik
	남
	서울대
	교수
	019-269-2644
	ksjung@snu.ac.kr 

	15
	양미강
	Yang,
Mi-Kang 
	여
	전 아시아평화역사교육연대 운영위원장
	연구원
	010-2269-0094
	yangmk00@empal.com 

	16
	서종진
	Seo,
Chong-Chin
	남
	동북아역사재단 제1연구실
	부연구위원
	010-9733-4187
	seo0205@historyfoundation.or.kr 


  2) 해외 참가자 현황
	No
	한글이름
	영문이름
	성별
	소속
	직책
	전화번호
	E-mail

	1
	서재정
	J. J. 
Suh
	남
	존스 홉킨스대학
	교수
	202-663-5609 
	jsuh8@jhu.edu 

	2
	마크셸던
	Mark 
Selden 
	남
	코넬대학 
	교수
	607- 257-5185
	ms44@cornell.edu 

	3
	정연진
	Jean 
Chung
	여
	Historical 
Justice Now
	대표
	213-923-0818
	jean@historicaljustice.org  

	4
	베리 피셔
	Barry A. Fisher
	남
	미국 변호사
	
	310-557-1077
	BFisher557@aol.com 

	5
	피터 리
	Peter Li
	남
	Global 
Alliance 
	대표
	
	peli@rci.rutgers.edu 

	6
	이그너셔스 
딩
	Ignatius Y.
Ding
	남
	Global 
Alliance 
	부대표
	
	ignatius_ding_2000@yahoo.com 

	7
	浅野健一 
	Asano
Kenichi
	남
	도지샤대 
	교수
	075-251-3457
	asanokenichi@nifty.com 

	8
	이기진
	Lee,
Ki-Jin
	여
	도지샤대
	연구원
	090-3706-9276 
	kijin@hanmail.net 

	9
	内田雅敏
	Uchida 
Masatoshi
	남
	일본 변호사
	
	03-3355-2841
	

	10
	이영채
	Lee,
Young-Che
	남
	가이센여자대학
	교수
	090-3591-8951
	young0822@keisen.ac.jp 

	11
	스에히로

에미코
	Suehiro
Emiko
	여
	4개지역공동행동
	사무원
	080-1249-5172
	

	12
	서승
	Suh, Sung 
	남
	리츠메이칸대학 
	교수
	090-8210-4125
	suh@law.ritsumei.ac.jp 

	13
	이은자
	Lee, Eun-Ja
	여
	간세이학원대학
	객원
강사
	06-6757-6717
917-860-3161
	eunjalee@hotmail.com 


5. 세부일정 
○ 10월 31일(수)
  - 한국 참가자 LA도착, Garden Suites Hotel and Resort Check In
    681 S Western Ave Los Angeles, CA 90005
    TEL : 213-368-6930

○ 11월 1일(목)
  - 11:00 풍자만화전 오픈과 야스쿠니신사 캠페인 관련 기자회견 / 한미교육원
    ※ 한미교육원(Korean Education Center)
       680 WILSHIRE PLACE, SUITE 200, LOS ANGELES, CA 90005 
       TEL : (213) 386 - 3112 ~ 3, FAX : (213) 386 - 3138 
       http://www.kecla.org/
○ 11월 2일(금) 
  - 19:00 야스쿠니신사 무단합사 철폐소송 후원의 밤 (영화상영, 증언)       
               / 한미교육원 강당 
○ 11월 3일 (토) 
  - 12:00~19:00 : 선전물 배포 캠페인과 가두전시회 / 갤러리아 백화점 예정 
○ 11월 4일 (일) 
  - 영화상영 및 증언 / 가든그로브, 한인타운내 한인교회  
○ 11월 5일(월)
 - 뉴욕으로 이동 (항공), 숙소는 Flushing YMCA Guest Room 
. 홈페이지 : http://www.ymcanyc.org/index.php?id=1135

  . 주소 : 138-46 Northern Blvd. Flushing, NY 11354, 연락처 : (718) 961-6880 x133 

  . E-mail : flushingguestrooms@ymcanyc.org

○ 11월 6일(화)
  - 12:00~13:00 : 뉴욕 일본대사관 앞 기자회견
  - 13:00~14:00 : 일본대사관 출발 -> UN본부 앞 공원 가두 행진 
  - 14:00~14:30 : UN본부 앞에서 정리집회 
○ 11월 7일(수) 
  - 11:00 풍자만화전 오픈 / 프러싱 타운홀
     ※ Flushing Town Hall in NY
        137-35 Northern Blvd. Flushing, New York 11354 
        (718) 463-7700 (Main Number)
        (718) 445-1920 (Fax)
        (718) 463-7700, ext. 222 (Box Office)
        (http://www.flushingtownhall.com/)
  - 18:30 야스쿠니신사 무단합사 철폐소송 후원의 밤 (영화상영, 증언)    
           / 프러싱 대동연회장  
           Daedong Manor 
           15024 Northern Blvd. Flushing, NY 11354   
           Tel: 718-939-2555   Fax: 718-359-0978   
           Email: daedonginfo@gmail.com
           http://www.daedongmanor.com/
○ 11월 8일(목)
 - 09:30 국제학술심포지움 개막 / 콜롬비아대학 Philosophy Hall (Room 301)
* 점심은 구내식당 이용
 - 오후 3시; Korea Society 한명숙 전총리 초청강연      
 - 오후 7시 : 심포지움 참가자 교류회 
○ 11월 9일(금)
 - 08:00 워싱턴으로 이동 (차량이동)
 - 14:00 일본대사관 앞 선전전 (집회)
 - 19:00 워싱턴지역 야스쿠니신사 무단합사 철폐소송 후원의 밤 (영화상영, 증언) / 워싱턴 한인라디오방송국 공개홀(예정) 
○ 11월 10일(토) 
 - 08:00 뉴욕으로 이동 (차량)
 - 참가자 해산, 귀국
6. 각 지역별 코디네이터
  ○ 총괄 
    - 서우영(민족문제연구소) : 1-82-10-2207-0364 (한글)
  ○ LA
    - 정연진(바른역사정의연대) : 213-923-0818 (한글, 영어) 
    - 김명균(크리스챤헤럴드) : 213-500-4954 (한글, 영어)
  ○ NY
    - 이행우(NAKASEC) : 201-410-5521 (한글, 영어) 
    - 이주연(뉴욕청년협회) : 917-656-0156 (한글, 영어)
  ○ 워싱턴 
    - 이재수(NAKASEC) :703-395-4160 (한글, 영어)
2007 Anti-Yasukuni U.S. Campaign 
1. Objective:

· to publicize the Yasukuni issues in the U.S. through Cartoon Exhibition of KOCARUS  (Prof. Ko Gyoung-Il) and Anti-Yasukuni Satrical Cartoonists of Sangmyung University
· to gain support for the Anti-Yasukuni campaign in U.S. Academic communities through the International Academic Symposium and to plan for the future strategy
· to publicize the Yasukuni issues in Korean American communities in Los Angeles and New York with testimonies and movie screening

· to make contacts with the UN to gain support and interest of the UN Human Rights Commission in the Anti-Yasukuni campaign 

· to deliver a statement to the Japanese Consulate General in the U.S. 

2. Goals

· to create a national network in the U.S. to support the international anti-yasukuni campaign 

· to gain an international perspective on the Yasukuni issue and to promote a academic/professional network to support the anti-yasukuni campaign 

· to make list of volunteers and support system for an appeal to the Human Rights Commission of the UN 
3. Schedule
Date:
November 1, 2007 (Thursday) – November 11, 2007 (Sunday)

Place:
Los Angeles and New York, U.S.A.

Main Theme: 
“Say No to War, Say No to Yasukuni Shrine”
Hosting Orgs.:
Anti-Yasukuni Joint Counteraction – Korean, Taiwanese, Japanese and Okinawan Committees  

Managing Org.:
Institute for Research in Collaborationist Activities
Participants:
Korea (16), U.S. (6), Japan (7)

Main Event: 


	Places
	Exhibition
	Testimonial
	Symposium
	Fundraisers
	Rally

	LA
	11/1-4
Korean Education Center
	11/3-4
Garden Glove Church 
	
	11/2
Korean Education Center
	

	NY
	11/7-11
Flushing Town Hall
	
	11/8
Columbia University
	11/7
Flushing Daedong Manor
	11/6 
UN Plaza

	DC
	
	
	
	11/9
Fundraising Night
	11/9
Japanese Consulate General


4. Participants of the U.S. Campaign (as of October 24, 2007)

Korea

1. Lee, Hae-Hak (Chief Representative, Korean Committee of Anti-Yasukuni Joint Counteraction)

2. Lee, Hee-Ja (Representative Plaintiff of the Anti-Yasukuni Lawsuit)

3. So, Woo-Young (Planning Coordinator, Institute for Research in Collaborationist Activities)

4. Han, Suk-Jung (Professor at Dong-A University, Social Studies) 

5. Ha, Jong-Moon (Professor at Hanshin University, Japanese Regional Studies)

6. Song, Joo-Myung (Professor at Hanshin University, International and Sociological Studies)

7. KOCARUS (Ko, Gyoung-Il, Professor at Sangmyung University, Cartoon/Animation)

8. Kim, Hae-In (Volunteer)

9. Sunami, Keisuke (Press)

10. Han, Myeong-Suk (Congressperson, Former Prime Minister)

11. Park, Sung-Jun (Professor at Sungkonghoe University, Peace Studies)

12. Hong, Sung-Dam (Engraving Artist)

13. Kim, Jung-Sook (Translator)

14. Jung, Keun-Sik (Professor at Seoul National University, Sociology)

15. Yang, Mi-Kang (Asia Peace and History Education Network)
16. Seo, Chong-Chin (Northeast Asian History Foundation)

Japan

1. Suh Sung (Director, Center for Korean Studies, Ritsumeikan University)

2. Asano, Kenichi (Professor at Doshisha University, Journalism)

3. Uchida, Masatoshi (Human Rights Attorney)

4. Lee, Ki-Jin (Researcher at Doshisha University)

5. Lee, Young-Chae (General Secretary, Japanese Committee of Anti-Yasukuni Joint Counteraction)

6. Suehiro Emiko(Japanese Committee of Anti-Yasukuni Joint Counteraction)
7. Lee, Eun-Ja (Visiting Associate Professor at Kwansei Gakuin University) 

U.S.

1. Suh, Jae-Jung (Professor at Johns Hopkins University, International Relations)

2. Mark Selden (Professor at Cornell University, Senior Coordinator of Japan Focus) 

3. Jean Chung (President, Historical Justice Now)

4. Ignatius Ding (Executive Vice President, Global Alliance for Preserving the History of WWII in Asia)

5. Peter Li (President, Global Alliance for Preserving the History of WWII in Asia)

6. Barry A. Fisher (Attorney, Fleishman & Fisher/Advisor, Historical Justice Now)  

5. Detailed Schedules 

10/31 - 
arrive in LA 

11/1 – 
11 am Cartoon Exhibition, Press Conference, at Korean Education Center in LA

11/2 – 
7 pm Fundraising Event at night (Movie showing, testimony)

11/3 – 
12 pm – 7 pm: Outdoor Exhibit and flyering, Caricature drawings, etc. at Galleria Department store

11/4 – 
2pm Movie screening (Annyong, Sayonara) & Testimonial at a Korean Church

11/5 – 
arrive in NY 
11/6 – 
12:00 - 3:30pm – Press Conference in front of Japanese Consulate - march to UN - rally at UN park, and then preparation for and installing the Cartoon Exhibits at Flushing Townhall
11/7 – 
11 am Opening ceremony at Cartoon Exhibit in Flushing 
6:30 pm Fundraising Dinner at Daedong Manor & Restaurant (150th Street)
11/8 – 
9:30am-6:00pm International Academic Symposium at Columbia University, Philosophy Hall #301* (see below for detailed schedule)
3pm Korea Society Lecture by Ms. Han, Myeong-Suk 
11/9 - 
Drive down to DC, 
2pm outdoor event in front of the Japanese Consulate, 
7pm Fundraising Event with Movie screening and Testimonial 
11/10 – 
Drive back to NY.  
7pm Meet with CAN-U & NDD, some return to Korea, Japan, etc.
11/11 – 
11:00 am On-site Caricature drawing and outdoor exhibition, flyering at Lippmann Plaza, Flushing 
6. Regional Coordinators

Overall Coordinator: 
So, Woo-Young (Institute for Research in Collaborationist Activities)




011-82-10-2207-0364

LA Coordinators: 
Jean Chung (Historical Justice Now)




213-923-0818





Kim, Myung-Gyun (Christian Herald)




213-500-4954

NY Coordinators: 
Lee, Haeng-Woo (National Association of Korean Americans)





201-410-5521





Rhee, Juyeon (Corean Action Network for Unification)




917-656-0156

DC Coordinator:

Lee, Jae-Soo (National Association of Korean Americans)




703-395-4160
Information regarding places:
Korean Education Center In LA

680 Wilshire Place, Suite #200, Los Angeles, CA 90005

Tel (213) 386-3112~3 // Fax (213) 386-3138 // http://www.kecla.org
Flushing Town Hall in Flushing, New York

137-35 Northern Blvd.  Flushing, New York 11354

Tel (718) 463-7700 // Fax (718) 445-1920 // Box Office (718) 463-7700 ext. 222

http://www.flushingtownhall.com
Philosophy Hall, Room 301

Columbia University Morningside Campus 

1150 Amsterdam Avenue

New York, New York 10027

http://www.columbia.edu/about_columbia/directions.html
Daedong Manor and Restaurant

150-24 Northern Blvd. 

Flushing, New York 11354

Tel (718) 939-2555 // Fax (718) 359-0978

http://www.daedongmanor.com
Flushing Lippmann Plaza 

On Roosevelt Avenue between Main St. and Union St. (connecting to 40th Road),

Flushing, New York 11354
2007年 靖国反対アメリカ共同行動の概要

1.　目的

　■　KOCARUS（Ko, Gyoung-Il教授が命名）風刺漫画の展示を通じて、靖国問題をアメリカにおいて広く伝える。

　■　国際学術シンポジウムの開催によって、アメリカの学界における靖国反対キャンペーンに対する支持・支援を得る。

　■　証言や映画上映を通じて、ロサンゼルスとニューヨークのコリアン系アメリカ人社会に靖国問題を伝える。

　■　国連と接触し、国連人権理事会の靖国反対キャンペーンに対する支持と関心を得る。

　■　米国の日本総領事に声明文を渡す。

２．目標

 ■　国際的靖国反対キャンペーン支援の為のアメリカ国内ネットワークを形成する。

■  靖国問題に対する国際的な認識を確立し、靖国反対キャンペーンを支援する学界や専門家のネットワーク形成を推進する。

■  国連の人権理事会への訴えを支えるボランティアのリストおよび支援システムを作る。

３．行動日程

日にち：　2007年11月1日（木）－11月11日（日）

場所：　　ロサンゼルス・ニューヨーク・ワシントンＤＣ

テーマ：　「戦争に反対し、靖国神社に反対する」

（Say No to War, Say No to Yasukuni Shrine）

主催団体：靖国反対共同行動―韓国・台湾・日本・沖縄委員会

運営団体：共同行動研究協会（Institute for Research in Collaborationist Activities）

参加者：　韓国(16名)　米国(6名)　日本(7名)
主要行事：

	場所
	展示
	証言
	シンポジウム
	基金活動
	集会

	LA
	11/1-4 

コリアン教育センター
	11/3-4 

ガーデングローブ教会
	
	11/2
コリアン教育センター
	

	NY
	11/7-11　

フラッシング

市庁舎


	
	11/8

コロンビア

大学.
	11/7

フラッシング市庁舎

Daedong Manor
	11/6国連プラザ

	DC
	
	
	
	11/9

後援の夕べ
	11/9

日本総領事館


４．ＵＳキャンペーン参加者（10月24日時点）

韓国
	No
	漢字名
	英文名
	性別
	所属
	職責
	電話番号
	E-mail

	1
	李海學
	Lee, 
Hae-Hak
	男
	靖国反対共同行動韓国委員会
	常任代表
	010-3311-1313 
	leehpeace@hanmail.net 

	2
	李煕子
	Lee, 
Hee-Ja  
	女
	太平洋戦争被害者補償推進協議会 
	共同代表
	018-373-2278
	

	3
	徐宇泳
	So, 
Woo-Young
	男
	民族問題研究所 
	企画室長
	01-2207-0364
	baram@minjok.or.kr 

	4
	韓錫政
	HAN,
Seok-Jung 
	男
	東亜大学
	教授
	051-240-2743
	sjhan@dau.ac.kr 

	5
	河棕文
	Ha, 
Jong-Moon 
	男
	ハンシン大学（日本地域学科）
	教授
	010-3937-6729
	moonstar@hs.ac.kr 

	6
	宋柱明
	Song, 
Joo-Myung
	男
	ハンシン大学

Japanese Studies 
	教授
	031-370-6731
	jmsong77@gmail.com 

	7
	高慶日
	Ko, 
Gyoung-Il
	男
	祥明大学
	教授
	011-9984-2693
	ko777@smu.ac.kr 

	8
	
	Kim,
Hea-In 
	女
	外国語高
	ボランティア
	010-7143-7085
	hikim09@hotmail.com 

	9
	須波
	Sunami
Keisuke
	男
	取材
	記者
	010-4245-7862
	yorogadi@hotmail.com 

	10
	韓明淑
	Han,
Myeong-Suk
	女
	前国務総理
	国会議員
	
	

	11
	
	Park,
Sung-jun
	男
	聖公会大学
	教授
	090-3591-8951
	

	12
	洪成潭
	Hong,
Sung-Dam
	男
	版画作家
	作家
	011-280-6134
	damfo@naver.com 

	13
	
	Kim,
jung-sook 
	女
	中国語通訳
	ボランティア
	011-9092-7587
	koreajo@hanmail.net 

	14
	鄭根埴
	Jung, 
Keun-Sik
	男
	ソウル大学 社会学科
	教授
	019-269-2644
	ksjung@snu.ac.kr 

	15
	梁美康
	Yang,
Mi-Kang 
	女
	前アジア平和歴史教育連帯
	運営委員長
	010-2269-0094
	yangmk00@empal.com 

	16
	
	Suh 

Jung-Jin
	男
	北東アジア歴史財団
	
	
	


 日本         
	1
	徐勝
	Suh, Sung 
	男
	立命館大学コリア研究センター長 
	教授
	090-8210-4125
	suh@law.ritsumei.ac.jp 

	2
	浅野健一 
	Asano
Kenichi
	男
	同志社大学

Media & Journalism
	教授
	
	asanokenichi@nifty.com 

	3
	李其珍
	Lee,
Ki-Jin
	男
	同志社大学

Media & Journalism
	研究員
	090-3706-9276 
	kijin@hanmail.net 

	4
	内田雅敏
	Uchida 
Masatoshi
	男
	日本弁護士
	弁護士
	
	

	5
	李泳采
	Lee,
Young-Che
	男
	恵泉女子園大学
	教授
	090-3591-8951
	young0822@keisen.ac.jp 

	6
	末広恵美子
	Suehiro
Emiko
	女
	4個地域共同行動
	事務局員
	
	

	7
	
	Lee,

Eun-Ja
	
	関西学院大学
	教授
	
	


アメリカ

	1
	
	J. J. 
Suh
	男
	Johns Hopkins University
	教授
	202-663-5609 
	jsuh8@jhu.edu 

	2
	
	Mark 
Selden 
	男
	Cornel University 
	教授
	
	ms44@cornell.edu 

	3
	鄭姸珍
	Jean 
Chung
	女
	Historical 
Justice Now
	委員長
	213-923-0818
	jean@historicaljustice.org  

	4
	
	Barry A. Fisher
	男
	Alliance for Peace and Justice
	弁護士

代表
	310-557-1077
	BFisher557@aol.com 

	5
	
	Peter Li
	男
	Global Alliance 
	代表
	
	peli@rci.rutgers.edu 

	6
	
	Ignatius Y.
Ding
	男
	Global Alliance 
	副委員長
	
	ignatius_ding_2000@yahoo.com 


５．全体の行動日程

	10月31日
	一陣ＬＡ到着――李海学（イ・ヘハク）、李煕子（イ･ヒジャ）、イ・ソンスン、コ・ギョンイル（高敬一）、１人随行

	11月1日
	靖国風刺漫画展オープン、11時：記者会見@Korean Education Center,LA

	11月2日
	7pm：靖国無断合祀撤廃後援の夜――30分映画上映、証言（基金集め）

	11月3日


	12pｍ―7pm：風刺画などの屋外展示とちらしまき＠Galleria Department Store

	11月4日
	2pm：映画上映（「あんにょん・サヨナラ」）・韓国教会での証言

	11月5日
	LAからニューヨーク到着、ソウルから第二陣ニューヨーク出発――徐勝（ソ・スン）、河棕文（ハ・ジョンムン）、韓錫丁（ハン・ソクジョン）、孫宙明（ソン・ジュミョン）、浅野健一、李碩兌（イ・ソクテ）、高校生2－3名、韓明淑前総理夫婦）

	11月6日
	12:00-3:30pm：日本領事館前で記者会見　後に国連へデモ、公園で集会

夕方：Flushing Town Hall での風刺漫画展の準備、搬入

	11月7日
	11:00am 展示会開会式＠Flushing Town Hall

6:30：後援の夕食会＠Daedong Manor & Resturant(150th St.)

徐戴晶（ソ・ジェジョン）、マーク・シェルダン、フィッシャー弁護士ニューヨーク到着

	11月8日
	9:30-6:00pm シンポジウム－@コロンビア大 Philosophy Hall＃301

3pm 韓国社会の講義　Han, Myeong-Suk

	11月9日
	7am：ワシントンDCへ移動

2pm：日本領事館前での屋外イベント

７pm：ワシントン関係者たちと後援行事(映画上映と証言) 

	11月10日
	ニューヨークへ移動

7pm CAN-U&NDDとの会見、一部韓国、日本に帰国

	11月11日
	11:00am現場での風刺画描き、屋外展示、ちらしまき＠Lippmann Plaza

Flushing Town Hall


６．各地域の事務局

全体の事務局：　So, Woo-Young (Institute for Research in Collaborationist Activities)

                 011-82-10-2207-0364

LA 事務局：　Jean Chung (Historical Justice Now) 213-923-0818

              Kim, Myung-Gyun (Christian Herald) 213-500-4954

NY 事務局：　Lee, Haeng-Woo (National Association of Korean American, 全米韓人協会)
　　　　　　　201-410-5521

              Rhee, Juyeon (Corean Action Network for Unification, 統一コリアン行動ネットワーク)　917-656-0156

DC事務局：　Lee, Jae-Soo (National Association of Korean Americans) 703-395-4160
イベント会場：

　

＊Korean Education Center (コリアン教育センター)　ＬＡ

　　680 Wilshire Place, Suit #200, Los Angeles, CA 90005

 　 TEL (213) 386-3112～3  FAX (213) 386-3138  http://www.kecla.org

＊Flushing Town Hall (フラッシング市庁舎)　Flushing, NY

137-35 Northern Blvd. Flushing, New York 11354

TEL (718) 463-7700  FAX(718) 445-1920

 チケット売り場(718) 463-7700 内線222　http://www.flushingtownhall.com
· Philosophy Hall, Room 301　（哲学ホール301教室）

    コロンビア大学　Morningside Campus

 1150 Amsterdam Avenue, New York,  NY 10027　

 http://www.columbia.edu/about_columbia/directions.html
· Daedong Manor and Restaurant (レストラン)

150-24 Northern Blvd.  Flushing, NY 11354

TEL (718) 939-2555  FAX (718) 359-0978  http://www.daedongmanor.com
· Flushing Lippmann Plaza（フラッシング・リップマン・プラザ）

Roosevelt Avenue (通り)沿い、Main St. (メイン通り)とUnion St. (ユニオン通り)に挟まれたところ　　Flushing, NY 11354

７．11月 8日(木) 国際学術シンポの日程

                  コロンビア大学 Philosophy Hall (room 301)

Participants

Korea

○ Han, Suk-Jung 
 Dong-A University, Social Studies
  TEL : 051-240-2743

  E-mail : sjhan@dau.ac.kr 

Ph.D. in Sociology from the University of Chicago 

Professor at the Department of Sociology, Dong-A University

Dean of the College of Social Science at Dong-A University

Author and translater of Manjukuk kunkukuy Jaehasuk (the Reinterpretation of the State-making of Manchukuo)(revised edition, 2007), Hwaryohan kunju (Splendid Monarchy)(2003).

"Those Who Imitated the Colonizers: the Influence of State-making from Manchukuo to South Korea." in Mariko Tamanoi (ed.), The Crossed Histories:       A New Approach to Manchuria in the Age of Empire. Honolulu: University of Hawaii Press (2005).  
"The Problem of Sovereignty: Manchukuo, 1932-1937." Positions: east asia cultures critique, vol. 12, no. 1 (2004). 

"Book Review on Rana Mitter’s The Manchurian Myth", The China Journal 47 (2002). 
○ KOCARUS

Name : Ko, Gyoung-Il(고경일, 高慶日)

Birthday : Dec 25th, 1968

Address : Division of Cartoon&Animation, Sangmyung Univ. 

           Anseo-dong, Cheonan-si, Chungcheongnam-do, Korea

TEL : 82-41-550-5251,5256, C.P:82-11-9984-2693, E-mail : ko777@smu.ac.kr  

1998 Complete The Kyoto Seika Univ. department of Cartoon 

      And The Seika Graduate School 

CAREER

1993 Published serially 1 unit & 4 unit cartoon In the first local paper of Korea 

      <Hongseong Newspaper>  

1997 Published serially 1 unit cartoon In A weekly <HanKyoreh21>

1998 Published serially issue of the day cartoon in <Newspeople>

1999-2000 Professor in The Kyoto Seika Univ. department of Cartoon 

2006 Professor in Division of Cartoon&Animation, Sangmyung Univ. 

 a director of The Corporation South Korean image pedagogy Society, 

 The Society of Cartoonist member, joint member of The Corporation Yoo-Ri Comics 

 The national South Korea Publication Ethics Commission member, 

 a director of The Asia Cartoon&Animation Learned League 

WINNING A PRIZE

1996 Japan Chinese Academy Cartoon Contest Fine piece of work

1997 Okhotsk International Cartoon Festival Special prize

1998 Grand prix in KukminNewspaper Comic Contest Department of Comic 

2002 Dong-a․ LG International Cartoon Festival Department of Cartoon 3rd
2003 Winning Seoul Animation Center Create Cartoon Support Project 

2004 Winning Korea A Curture & Content Academy Cartoon Support Project(comic) 

2005 Winning Korea A Curture & Content Academy Cartoon Support Project(cartoon) 

WORK LIST

<mom, there is my wife in heaven>,1993, JuganHongseong-sa, a separate volume

<Everything of the world>, 2001, Neo publishing co. ,a separate volume

<Abandoned meditation>,  2003, Myungsang publishing co., a separate volume

<Unforgettable a bowl of rice>,2004, Hangil-sa, collaboration

<Goodmorning Digital, Goodmorning Cartoon>,2003, Hwangmae publishing co.,collaboration 

<Imagination>,2003,Humanist, collaboration

<NO! WAR!>, 2003, Cheongnyeon-sa, collaboration 

<Achieve peace with cartoon>, 2003, Bada publishing co., collaboration

<Cartoon world history is read bottom up>1,2 , 2004, Pureun Geurimchaek publishing co., collaboration 

○ Ha, Jong-Moon
Japanese Studies, Hanshin University
  TEL : +82-31-370-6729
E-mail : moonstar@hs.ac.kr 

○ Song, Joo-Myung
Japanese Studies, Hanshin University
TEL : +82-31-370-6731
E-mail : jmsong@hs.ac.kr 

○ Kim, Jung-Sook
Volunteer(Translating & Interpreting)

  TEL : +82-11-9092-7587

  E-mail : koreajo@hanmail.net 

Education

•Bachelor of Chinese Literature & Language: University of Han-Yang in Korea

 Mar 1989 - Feb 1993

•Certificates: 1) Certificate of High School Teacher in 1993

           2) P.R specialist issued by Korea PR Association in 2005

Career Experience

• Mar 1995 - Feb 1996: Teaching Chinese in Jong-Ro Foreign Language School and Hyun- Dai group in Korea.

•Aug 1998 - Dec 1999: Yoon’s English Academy in Harbin China as staff in a branch office. 

•Aug 2006-Feb 2007: University of Han-Yang as Chinese Lecturer

•Mar 2007 – Present: Chinese Interpreter as freelancer

Honors & Activities
•Membership in Organizations: Institute for Research in Collaborationist Activities UNICEF, Korea Public Relations Association,  

•Volunteering: Korea National Folk Museum
○ Lee, Hae-Hak
Chief Representative, Korean Committee of Anti-Yasukuni Joint Counteraction
TEL : +82-10-3311-1313

E-mail : leehpeace@hanmail.net 

○ So, Woo-Young
Planning Coordinator, Institute for Research in Collaborationist Activities
ADDRESS : 130-866, Kumeun B/D 3F, Cheongnyangni-Dong 38-29, Dongdaemun-Gu, Seoul, Korea

TEL : +82-2-969-0226, FAX : +82-2-965-8879

E-mail : baram@minjok.or.kr 

Homepage : http://www.minjok.or.kr 
○ Lee, Hee-Ja
Representative of Korean Council for Redress and Reparations for the Victims of WWII Atrocities

ADDRESS : 130-866, Kumeun B/D 3F, Cheongnyangni-Dong 38-29, Dongdaemun-Gu, Seoul, Korea

TEL : +82-2-957-8817, FAX : +82-2-957-8827

E-mail : 280page@minjok.or.kr 

Homepage : http://www.pacificwar.or.kr 

○ Kim, Hea-In
   Student, Daewon Foreign Language High School 

  TEL : +82-10-7143-7085

  E-mail : hikim09@hotmail.com 

○ Keisuke Sunami 
   reporter
  TEL : +82-10-4245-7862

  E-mail : yorogadi@hotmail.com 

○ Hong, Sung-Dam 
Engraving Artist
TEL : +82-11-280-6134

E-mail damfo@naver.com 

○ Jung, Keun-Sik 
Sociology , Seoul National University
TEL : +82-19-269-2644

E-mail : ksjung@snu.ac.kr
○ Yang, Mi-Kang 
Asia Peace and History Education Network
TEL : 703-473-0149
E-mail : yangmk@empal.com 

○ Seo, Chong-Chin 
Northeast Asian History Foundation
   TEL : +82-2-2012-6114

   E-mail : seo0205@historyfoundation.or.kr 

Japan 

○ Masatoshi Uchida 
  Human Rights Attorney
  TEL : 

  E-mail : 

 The defence member of a commission of human rights(Japanese lawyer liaison council), Professional lawyer of Postwar compensation trial. General Secretary of Japanese Committee of Anti-Yasukuni Joint Counteraction 
○ Kenichi Asano

MY PRESENT POSITION

Kenichi Asano

Professor of Journalism 

Doctorate Degree Program

Department of Media, Journalism & Communications

The Graduate School of Social Studies

Doshisha University

Adress: Karasuma Imadegawa-dori, Kamigyo-ku, Kyoto 602-8580, JAPAN 

Tel: +81-75-251-3457 (or -3441)

Fax: +81-75-251-3066

E-mail: asanokenichi@nifty.com 
PERSONAL BACKGROUND
1. Professional Experience:

・Reporter; Kyodo News, April 1972-February 1989

・Chief Correspondent, Jakarta Bureau; Kyodo News, February 1989-July 1992 

・International News Department editor; Kyodo News, July 1992-March 1994 
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	 [야스쿠니 캠페인] “일본인 스스로 역사인식을 바꿔라”


한·중·일·미 학자들이 컬럼비아대학에서 진행한 심포지엄 

‘인권·문명·평화의 눈으로 야스쿠니를 본다’ 

스나미 게스케 프리랜서 기자 

야스쿠니신사는 지난 세기 일본이 벌인 침략전쟁을 긍정하는 신사다. 야스쿠니신사는 국가가 원하면 국민은 전쟁에 나가야 하고, 다른 나라를 공격해야 하며, 그 와중에 숨지는 것을 아름다운 일이라고 가르친다. 신사는 전쟁터에 끌려가 숨진 사람들을 일본을 지킨 ‘신’으로 현창(顯彰)하고, 그들이 벌인 일을 천황과 일본을 위한다는 명제 아래 정당화한다. 
우경화된 미디어가 공범 

그렇다면, 그런 신사가 지금까지 생명력을 유지하게 된 것은 누구의 책임일까. 그 질문에 답하기 위해 한국·중국·일본·미국의 학자들이 11월8일 미국 뉴욕 컬럼비아대학교에 모여 ‘인권·문명·평화의 눈으로 야스쿠니를 본다’를 주제로 심포지엄을 열었다. 

야스쿠니신사가 살아남게 된 것은 미국이 ‘천황제’를 남겨뒀기 때문이다. 마크 셸던 미국 코넬대학교 교수는 ‘미국 책임론’을 들고 나왔다. 그는 “전쟁이 끝난 뒤 일본을 점령한 연합군사령부는 일본 점령정책을 순조롭게 진행하기 위해 일본의 ‘천황제’를 폐지하지 않았다”고 말했다. 천황제가 폐지되지 않았기 때문에 이를 떠받치는 기둥인 야스쿠니신사도 그대로 남았다. 다만 신사의 성격이 국가시설에서 독립 종교법인으로 바뀌었을 뿐이다. 

미국이 어떻게 천황의 전쟁 책임을 면제해줬는지에 대해서는 이미 많은 연구가 진행돼왔다. 일본 도쿄에서 열린 극동 국제전범재판에서 천황은 전쟁을 시작할 수도, 끝낼 수도 없었던 ‘꼭두각시’가 되는 방식으로 전쟁 책임을 피해갔다. 도조 히데키 전 일본국 총리가 “일본인들 가운데 어느 누구도 천황의 뜻에 반대해 행동할 수 없었다”고 증언했지만, “천황이 원한 것은 평화”라며 이내 증언을 바꾸고 만다. 그 모든 일이 가능했던 것은 더글러스 맥아더 일본 점령군 사령관의 협조가 있었기 때문이다. 배리 피셔 미국 변호사는 “미국에서 야스쿠니신사 문제를 제기하는 것은 미국이 갖고 있는 동아시아 역사관에 일대 혁신을 주게 된다”고 말했다.
[image: image7.jpg]



△ 11월8일, 미국 뉴욕 컬럼비아대학에서 열린 심포지엄에서 참가자들은 야스쿠니신사 반대운동의 핵심은 평화라는 데 의견을 같이했다.

아사노 겐이치 도시샤대학교 미디어학과 교수는 일본 내에서 야스쿠니신사에 대한 인식이 퇴행하게 된 이유로 ‘미디어의 우경화’를 꼽았다. 그는 “일본 언론들이 고이즈미 전 총리의 여섯 번에 걸친 야스쿠니신사 참배를 긍정해 헌법 위반의 공범자가 됐다”고 말했다.

일본 헌법 20조는 정치와 종교의 관계를 엄격히 분리하고 있다. 전쟁 전 일본 정부가 천황을 중심으로 한 ‘국가신도’라는 종교를 이용해 국민을 전쟁에 동원했기 때문이다. 이 국가신도의 총본산이 야스쿠니신사다. 전쟁이 끝난 뒤 가장 먼저 야스쿠니신사를 참해한 일본 총리는 나카소네 야스히로였다. 그가 1985년 8월15일 신사를 참배했을 때 일본의 2대 일간지인 <요미우리신문>과 <아사히신문>은 “현직 총리의 신사 참배는 헌법 위반”이라며 엄격히 비판했다. <요미우리신문>은 ‘A급 전범 합사’ 사실을 지적했고, <아사히신문>은 전쟁을 미화하는 야스쿠니신사의 역사 인식에 일침을 놓았다. 당시에도 중국과 한국의 반발이 있었지만 이는 주요 뉴스로 다뤄지지 않았다. 야스쿠니신사 문제의 본질은 야스쿠니가 갖는 퇴행적 역사 인식이지 주변국들의 반발이 아니기 때문이다.

그리고 20년 가까운 시간이 지났다. 고이즈미 준이치로 전 총리가 야스쿠니신사를 참배했을 때 두 신문의 논조는 크게 바뀐 것으로 나타난다. <요미우리신문>은 ‘A급 전범’ 합사를 긍정했고, 총리 참배에 대해서도 ‘헌법적으로 문제가 없다’는 견해를 보였다. 더 나아가 중국과 한국의 반발을 ‘내정간섭’이라고 몰아세웠다. 상대적으로 진보적인 <아사히신문>도 헌법 문제에 대해 “논의가 있다”고 소극적으로 부언하는 데 그쳤다. 다만 “근린제국의 신뢰를 해치면 국익을 잃는다”라는 국익론을 펼쳤다. 
한국은 왜 무단 합사 침묵하나 

아사노 교수는 “일본을 대표하는 두 미디어의 변질로 일본 내에서 ‘야스쿠니 문제=근린제국의 반발’이라는 도식이 완성됐다”고 말했다. 그 때문에 외국의 반발이 없으면 야스쿠니신사의 문제는 없다는 인식이 퍼지게 됐다. 그는 “야스쿠니신사가 역사관을 바로잡지 않는 것은 저널리즘이 기능하지 않기 때문”이라고 단정했다.

그보다 더 중요한 것은 일본인들이 스스로 역사 인식을 바꾸는 것이라는 주장도 나왔다. 조선인 합사자들의 합사 철회 소송을 이끌고 있는 우치다 마사토시 변호사는 “야스쿠니신사 문제의 본질은 역사 인식”이라고 강조했다. 그는 “(야스쿠니신사가) 전쟁 뒤 민간 종교법인이 됐지만, 지금도 옛날과 같은 방식으로 의식을 계속하고 있다”며 “결국 가장 큰 문제는 일본인 자신”이라고 말했다. “미국에서 심포지엄을 열고 있지만 이 문제는 일본인 스스로 해결해야 한다. 외압에 기대 문제를 풀려고 하는 것은 창피한 일이다.”

서승 리쓰메이칸대학 교수는 한국 정부의 책임론을 들고 나왔다. 그는 “우리 조상들이 야스쿠니신사에 일본을 지키는 신으로 모셔져 일본 군국주의 부활에 이용되고 있지만, 정부 차원에서 이를 놓고 공식적인 문제제기를 한 적은 없다”고 말했다. 그는 “야스쿠니신사에 조선인들이 모셔져 있는 것은 일본이 아직 한반도를 자신의 식민지로 보기 때문”이라며 “정부가 직접 나서 이를 외교 쟁점화해야 한다”고 주장했다.

미국을 설득하기 위한 ‘야스쿠니반대공동행동’(이하 공동행동)의 투쟁은 어떤 열매를 맺을까. 11월6일 유엔본부 앞에서 지나가는 사람들에게 야스쿠니신사에 대한 소개 팸플릿을 나눠주던 일본인 학생에게 남부 아시아계 남성이 질문했다. “일본의 야스쿠니신사 문제를 왜 미국에 와서 호소하는 거야.” 학생은 선뜻 답변을 떠올리지 못했다. 사실 이 문제는 한두 마디로 명쾌한 답변을 내놓기 힘든 질문이다. 워싱턴에 사는 양미강씨는 “미국이 역사적으로 야스쿠니 문제에 어떻게 개입해 책임을 남겼는지 미국 사회를 설득할 수 있도록 제대로 연구해야 한다”며 “이번 반대행동의 발상은 좋았지만 미국 사회에 전하는 힘이나 논리, 전략 면에서는 아직 미숙하다”고 말했다. 
야스쿠니신사 문제를 세계로

그래서 고민은 점점 깊어져간다. 종군위안부처럼 문명국들의 즉각적인 공감을 이끌어낼 만큼 쉬운 주제도 아니다. 그럼에도 동북아시아 지역의 문제에 머물러 있던 야스쿠니 문제가 세계적인 이슈로 진화하고 있는 것만은 분명해 보인다. 이해학 공동행동 상임대표는 “야스쿠니신사 문제의 본질은 다른 나라를 침략한 역사는 부끄러워하고 반성해야 하는 일임을 일본이 깨닫게 하는 것”이라고 말했다. 결국, 야스쿠니는 평화의 문제다. 공동행동이 집중해야 하는 것은 바로 그 지점이다. 

	 한겨레21, 07.11.15

	 [야스쿠니 캠페인] 야스쿠니는 왜 태평양을 건넜나


고민 끝에 미국으로 투쟁 무대를 넓힌 공동행동…한인 사회의 반응 예상외로 뜨거워 

▣ 로스앤젤레스=글·사진 스나미 게스케 프리랜서 기자 yorogadi@hotmail.com 

이희자 태평양전쟁피해자보상추진협의회장은 “드디어 미국까지 오게 됐다”고 말했다. 10월30일 인천에서 도쿄 나리타를 거쳐 로스앤젤레스를 잇는 13시간의 긴 여행이 끝난 뒤였다. 그는 “야스쿠니신사 문제가 미국 땅에 상륙했다는 것만으로도 큰 의미가 있다”고 말했다. 

미국 사회, 유엔의 이슈로 

야스쿠니신사는 일본인들이 스스로 해결해야 하는 ‘일본의 문제’다. 그러나 지금의 일본은 “야스쿠니신사 문제를 해결하라”는 주변국들의 목소리를 받아들일 만한 ‘자정능력’이 없다. 야스쿠니신사 문제가 동북아시아의 외교 현안이 된 것은 1990년대 후반 이후 10년에 이르고 있다. 그 기간에 일본 시민들은 총리 참배의 위헌 여부를 묻는 다양한 소송을 진행했고, 한국 쪽에서도 한반도 출신자들의 합사 철회를 요구하는 소송을 내는 등 다양한 활동을 벌여왔다. 

그 운동들이 가져온 나름의 성과에도 불구하고 야스쿠니신사 문제는 여전히 미해결 상태로 남아 있다. 야스쿠니신사 문제를 해결하기 위해 일본·한국·대만·오키나와 사람들이 모여 만든 ‘야스쿠니반대공동행동’(이하 공동행동)은 고민 끝에 투쟁의 무대를 미국으로 넓혀보기로 했다. 
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△ 야스쿠니반대공동행동 회원들이 미국 로스앤젤레스 거리에서 야스쿠니 반대 선전전을 벌이고 있다. 
기본적으로 일본, 그리고 동아시아의 문제인 야스쿠니신사를 미국으로 가져간 이유는 간단하다. 한국처럼 일본도 미국의 압력에 매우 약하기 때문이다. 일본에서도 ‘일본은 미국의 51번째 주’라는 자조 섞인 농담이 자주 오간다. 종군위안부가 대표적인 예다. 일본이 위안부 문제를 스스로 해결짓지 못하자 미국 하원은 지난 7월 ‘종군위안부 문제의 대일 사죄 요구 결의안’을 통과시켰다. 이해학 공동행동 한국위원회 공동대표는 “위안부 문제처럼 야스쿠니신사를 미국 사회, 미국에 사는 한국인, 유엔의 이슈로 만들어나갈 것”이라고 말했다. 

공동행동이 전한 야스쿠니신사 문제에 대한 미국 한인 사회의 반응은 뜨거웠다. 11월1일 로스앤젤레스 일본 총영사관 앞에서 바른역사정의연대, 미주광복회 등 15개 로스앤젤레스 지역 한인 단체들이 모여 “일본은 과거사를 반성한다면서 야스쿠니신사를 통해 군국주의로 회귀하고 있다”고 비난의 목소리를 높였다. 미 국무부는 “영사관 터 안에서는 기자회견을 할 수 없다”며 사람들을 막아섰다. 사람들은 거리로 물러나 기자회견을 이어갔다. 같은 날 오후에는 시내 한미교육원에서 고경일 상명대 만화·애니메에션 학부 교수가 준비해간 야스쿠니신사 풍자만화전이 시작됐다. 

2일에는 한미교육원 강당에서 ‘야스쿠니신사 무단합사 철폐 후원의 밤’ 행사가 열렸다. 로스앤젤레스와 주변 도시에서 40여 명의 재미 코리안들이 모여들었다. 후원회장에서는 야스쿠니신사를 상대로 한 한국인 이희자씨와 일본인 후루카와 마사키의 투쟁을 다룬 영화 <안녕, 사요나라>가 방영됐고, 3일에는 한국의 민주화를 요구하는 로스앤젤레스 한인들이 모여 만든 ‘민족학교’와의 교류회도 열렸다. 행사에 참여한 한국인들은 “앞으로는 우리를 야스쿠니반대공동행동 로스앤젤레스 위원회라고 생각해달라”고 말했다. 공동행동의 움직임은 <미주한국일보>와 <미주중앙일보> 등에 즉각 기사화됐다. 
“미국에 책임 넘겨버리면 곤란” 

공동행동의 미국 캠페인을 바라보는 일본인의 심정은 복잡하다. 물론 야스쿠니신사 문제가 갖는 국제적인 성격 때문에 미국 사회에 이 문제의 중요성을 알리는 것은 매우 큰 의미가 있다. 일본에서 한반도 출신자들의 합사 취하 소송을 이끌고 있는 우치다 마사토시 변호사는 “야스쿠니신사 문제는 일본 사회가 스스로의 힘으로 결말지어야 하는 문제”라고 말했다. 걱정되는 것은 일본인들이 자신의 힘으로 문제를 풀려고 노력하는 대신 미국에 문제 해결의 책임을 넘겨버리는 것이다. 그것은 곤란하다. 로스앤젤레스에서 시작된 공동행동의 미주 캠페인은 11월6일 뉴욕을 지나 9일 워싱턴까지 이어졌다. 

	 中國評論新聞網, 07.11.08

	 抗議靖國神社開脫戰犯　紐約中韓日民眾遊行


http://www.chinareviewnews.com 
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抗議靖國神社拘禁近5萬名韓國、中國臺灣強征軍戰亡青年靈位的遊行隊伍，6日在日本駐紐約領事館前進行集會抗議。

中評社香港11月8日電／近百位華、韓、日裔人士11月6日在日本駐紐約總領事館前集會並遊行至聯合國總部附近的哈馬紹廣場，抗議日本靖國神社歪曲日本二戰罪行、“漂白”歷史，要求靖國神社解放5萬多名被強征戰場的韓國、中國臺灣戰亡青年靈位。 

　　中韓日民眾遊行促解放亡魂 

　　據美國《明報》報導，當日的抗議遊行活動由反對靖國神社聯合行動會組織，並得到了來自中、韓、日等抗議日本政府歪曲史實、掩蓋歷史罪行的近百名人士參加。抗議遊行隊伍高舉“Say No to War, Say No to Yasukuni Shrine”(拒絕戰爭、拒絕靖國神社)的標語，沿路分發傳單，憤怒聲討日本政府歪曲史實，逃避責任。 

　　據對日索賠中華同胞會榮譽會長林翠玉介紹，日本政府扭曲歷史的行徑愈來愈倡狂，包括篡改教科書、在慰安婦和侵略問題上推卸責任，實在讓愛好和平的世界人民感到心寒。日本在二戰期間強征大量韓國、中國臺灣等國家和地區的5萬多名青年，使他們戰死異國後，靈位卻被困擺在東京靖國神社至今。而靖國神社裏還供奉著發動侵略戰爭的日本軍人，包括罪惡戰爭的發動者東條英機。受害者和加害者放在一起，讓受害者死不瞑目，也有違中韓的傳統文化。 

　　林翠玉說，希望借遊行呼籲日本政府解放這些已故人的靈魂，讓他們解脫出來，讓他們回家。林翠玉還介紹，近幾年要求日本政府就其所犯下的戰爭罪行反省、道歉、賠償的國際呼聲愈來愈高，並得到廣大媒體的積極報導，給日本政府形成壓力。這場討回正義的戰役還需要更多、更廣泛的和平人士參與。 

　　日本教授參加遊行 

　　當日的抗議現場聚集了來自韓國、日本、中國臺灣等地的人士。許多參與者用自己的親身經歷講述當年遭受的日軍暴行，也有來自日本的學者為政府的行為感到羞愧。 

　　來自日本同志社大學社會學部的教授淺野健一表示，日本政府企圖掩蓋歪曲史實，篡改教科書，現在這股勢力已經蔓延到日本的大眾媒體上。這些媒體幫助政府歪曲歷史，報導錯誤史實，將導致日本全社會錯誤認識過去歷史，促使日本走向倒退，也違反和平人士的意願。 

　　抗戰史維會會長從加州趕來 

　　世界抗日戰爭史實維護聯合會會長李培德，也於5日專程從加州飛抵紐約參加示威遊行活動。據李培德介紹，世界抗日戰爭史實維護聯合會在全世界各地共設有近50個分支機搆。聯合會成立已經十多年，從最初的開辦日軍侵略史實圖片展、研討會，到向日本政府發起訴訟，要求其承認史實並進行戰後賠償，再到參與聯合推動美國眾議院通過要求日本政府向二戰慰安婦道歉的“慰安婦決議案”，聯合會不斷成長壯大。 

　　李培德並說，目前聯合會專注於在教育方面來正確記錄史實，聯合會並和新澤西州政府教育部門合作，將於本月8日推出高中教科書《南京大屠殺暨日本亞太戰爭慘案》，書中詳細記錄了1931年至1945年日軍侵略戰爭的歷史。除了推出教科書外，聯合會還組織許多美國高中的歷史社科老師到中國考察瞭解日軍侵華歷史，讓美國高中生能夠瞭解到準確客觀的日本侵略亞太鄰國的史實。 
	 Radio Free Asia, 07.11.07

	 反对靖国神社共同委员会在纽约组织抗议活动


今年是抗日战争七十周年，台湾、韩国和日本的“反对靖国神社共同委员会”联合在美国各地发起大型活动，要求日本就二战战争罪行道歉，并对亚太地区的受害人作出赔偿。 

周二，委员会在日本驻纽约领事馆前抗议日军的暴行，并游行至联合国总部示威，要求日本为二战罪行道歉。 

台湾和韩国因为曾经是日本的殖民地，不少当地的壮丁被逼徵召入伍，成为没有军饷、免费的军夫。台湾共有两万八千人，而韩国有两万一千人战死沙场，他们的名字与日本两百多万的战死的士兵并列在靖国神社内。 

参与示威的对日索赔中华同胞会荣誉会长林翠玉对两岸政府在日本二战问题上的表现失望，不像韩国政府般积极。她亦批评大陆政府阻止和骚扰参与保钓登岛行动的民间份子，她呼吁台湾和大陆当局对日本施压，在中日友好的前题下，绝对不能让日本军国主义复辟，并修改宪法。 

林翠玉并呼吁联合国设立南京日，让世人认识南京大屠杀的惨剧。她说：我个人觉得，我们应该像犹太人一样，在联合国把 Holocaust Day 作为一个纪念，我们已经七十多年了。南京大屠杀在联合国要有一天专门纪念南京日。如果我们政府不出面支持，我们民间怎么做呢?还是不够。是时候了，是七十周年啦。犹太人在联合国有一个大屠杀日，为什么没有南京日，是不是双重的标准? 

新泽西抗日战争史实维护会会长容鸿指出日本必须拿出诚意来维持亚太地区的和平，而台湾等地的军夫死后非自愿的还是在当日本人的奴隶，令人发指。他表示必须让他们的灵魂回到祖国去。他说：把生的抓去当他的奴隶当兵，死后也奴役他的灵魂。中国人说死的人希望能得到平安，今天我们站出来要把这些人的灵魂移出来。 

世界抗日战争史实维护联合会会长李培德表示日本首相一直到神社参拜，是对死者的侮辱。日本的二战问题不会在短期内解决，史维会相信对年轻人进行教育，不要遗忘历史才是当前的任务。李培德表示史维会正训练高中老师在美国的学校推广亚太二战历史的教育，并帮助推动美国在线副总裁尼安斯所拍摄的《南京》纪录片。 

而题为《以人权、文明和平的眼光，靖国神社问题》系列活动，在十一月一日至十一日在美国的洛杉矶、纽约和华盛顿等地举行。大型的照片展览和研讨会希望令中外的学者和公众认识日本的暴行并令日本反思自己磨灭历史的问题。 

而周四将会有约三十位来自台湾、日本、韩国、美国的法律专家和学者于哥伦比亚大学举行大型的国际研讨会进行讨论，并敦促日本正视其二战战争的罪行。(由自由亚洲电台特约记者吴翊菁于纽约报导) 

	 美国之音中文网, 07.11.07

	 纽约亚裔促祖先灵位迁出靖国神社


记者： 宋德成 
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三名参与示威的华裔代表

由韩国、日本、台湾、琉球四地发起的“反对靖国神社共同行动委员会”所主办的“以人权、文明、和平的眼光看靖国神社问题”的一系列活动于11月6日在纽约展开。来自四个地区的代表首先在日本驻纽约领事馆前示威，然后步行到联合国，向秘书长潘基文递交请愿信，呼吁联合国关注这个问题。 
*亚裔组织希望唤起国际社会注意* 
一群来自韩国、日本、台湾、琉球四个地方的代表所组成的反对靖国神社共同行动委员会于11月6号冒著寒风，在日本驻纽约领事馆前示威，要求将他们的祖先灵位从靖国神社里迁移回他们的祖籍地。 

这个反对靖国神社共同行动委员会从3年前开始要求将祖先灵位迁出，一直没有结果，所以，今年他们来纽约举办一系列活动，希望唤起国际社会的注意。 

韩裔美国人全国协会的代表李汉吾说：“许多一般的日本人不知道有2万1千名韩国人和2万8千名台湾人被供奉在靖国神社里。” 

全美世界抗日战争史实维护联合会的会长李培德表示，他是为了反对日本把强迫征召当日本兵而战死的韩国人、台湾人和日本战犯供在一起。 

李培德说：“他们活著的时候是为日本的天皇当兵，死了之后呢还要关在靖国神社，这个很不公平。” 

*华裔要求索赔但无结果* 

大纽约区对日索赔会会长林翠玉强调，到纽约来向国际社会呼吁也是不得已的事，因为向日本人要求一点结果都没有。 

林翠玉说：“现在我们这个会正在串联，才是一个开始，我们当然希望两岸政府会出面来支持。” 

纽约保钓行动委员会的会长陈宪中认为，这种活动持续下去多少是会给日本一些压力。
陈宪中说：“我想应该会吧，而且这个东西对东方的习俗来讲应该是很理直气壮的。” 

日本领事馆对示威群众的诉求未做任何回应，仅派出一名官员对示威人员照相。美国之音记者两度请日本领事馆官员回应，但都未获得结果。 

	 美国之音中文网, 07.11.10

	 有关靖国神社的研讨会在纽约召开


记者： 宋德成 
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康乃尔大学东亚研究所薛尔顿教授

一群来自日本，韩国，台湾，琉球以及美国各地的代表，就日本靖国神社的问题，在纽约展开了一系列的研讨会，他们希望能借此使得国际社会确实了解靖国神社所代表的含意，并进而将其祖先灵位迎回祖籍地。

*与会者将先人灵位搬出靖国神社的要求一直遭拒* 


日本同志社大学社会学教授浅野健一

由分别从台湾、韩国、日本、琉球等地的团体组成的反对靖国神社共同行动委员会，从2005年起就向日本要求将他们在二次大战中战死的先人灵位，从靖国神社移除，并迁回故里，因为这些人是在日本殖民时代被强迫征召的。然而，他们的这项要求一直遭到拒绝。这些团体于11月8日在哥伦比亚大学召开座谈会，希望能取得国际的支持。

*薛尔顿：靖国神社一向就是日本供奉战死军人的地方*

康乃尔大学东亚研究所的日本问题专家马克.薛尔顿教授首先指出，靖国神社一向就是日本供奉战死的军人的地方，并且和日本天皇有关联。

马克.薛尔顿说：“如果我们回顾在中日战争期间，我们发现日皇裕仁定期到靖国神社参拜，追悼死亡的日军，这就是本质。”
*浅野健一：目前的情况下想将灵位移出几乎不可能*

日本同志社大学社会学教授浅野健一认为，虽然日本在二次大战后已转变成政教分离，但在目前的情况下想将灵位移出几乎不可能。

浅野健一说：“我不认为他们会允许。因为他们说一旦名字在靖国神社里，就不能迁出。”

浅野健一表示除非大多数日本民众表示要求关闭靖国神社，否则还我祖灵的诉求是很难达到的。 
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抗战史实维护联合会会长李培德

与会的代表们大多数都赞成向世界主要国家游说，让这些国家向日本施加压力，这是最有效 的办法。譬如美国国会众议员迈克尔.本田于2007年7月30号所提出的第121号决议案，得到众议院一致通过，要求日本政府向慰安妇道歉，就是个成功的案例。

总部设在旧金山的世界抗日战争史实维护联合会会长李培德说：“靖国神社里有多少韩国人的名字，有多少台湾原住民的名字，这个大家都不知道的。” 
	 JanJan, 07.11.16

	 靖國神社問題“美國也有責任”


記在美舉行的反對參拜靖國神社行動 
角南圭祐 

（11月10日紐約發稿） 

“反對參拜靖國神社共同行動韓國委員會”（委員會代表為李海學）繼10月底在美國洛杉磯開展活動後，從11月5日起轉移到紐約。他們在紐約和華盛頓和“反對參拜靖國神社共同行動日本委員會”成員、當地韓裔市民團體、華僑市民團體以及當地日本人一起合作，展開了反對參拜靖國神社的行動，一系列的活動到10日為止。他們通過在紐約和華盛頓的日本使領館、紐約的聯合國總部前舉行的一系列示威遊行，以及在哥倫比亞大學召開的國際學術研討會，向美國社會提出了“靖國神社”這一問題，尋求輿論支持。 

6日，在雨後初晴的紐約，摩天高樓之間冷風呼嘯，寒冷刺骨。日本領事館所在的大廈位於高樓林立的曼哈頓中心。成員們在大廈前打起了反對參拜靖國神社的橫幅，約有15人參加了示威。 
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在纽约日本领事馆前举行示威游行的日韩中三国市民团体

參加示威的華僑代表向周圍的紐約市民呼籲道：“日本首相和閣僚參拜供奉東條英機等甲級戰犯的靖國神社，其意義與德國總統稱贊希特勒和納粹一樣。靖國神社供奉的不是英雄而是戰爭罪犯。”李海學代表解釋了活動的目的：“我們不是討厭日本，也不是在進行反日運動。我們正是為了和日本的友好未來，為了阻止日本的軍國主義和右傾化趨勢而開展活動的。這些趨勢最集中的表現在靖國神社問題上。我們想聯合世界上有良知的力量，共同反對參拜靖國神社。” 

遊行隊伍穿過曼哈頓街區向著聯合國總部前進。隊伍邊高呼口號“Peace to Asia！ Stop imperialism of Japan！”邊緩步前行，吸引了很多紐約人的註意。在聯合國總部前廣場舉行的示威集會也有住在紐約的日本人參加，成為一場由韓國人、日本人、中國人，在美的韓裔、華裔、日裔，和在日韓裔同心合力參加的國際示威遊行。 

8日，在紐約哥倫比亞大學舉行了題為“從人權、文明、和平的觀點看靖國神社”的國際學術研討會。同時還在美國各地召開了和韓裔市民的交流會。在這些集會上，“為什麽要在美國呼籲反對參拜靖國神社”成為人們關心的一個主要討論主題。 

“反對參拜靖國神社共同行動日本委員會”的成員，立命館大學教授徐勝說，“在靖國神社問題上韓國和美國也有負有責任。”“我們的祖先（在朝鮮半島淪為日本殖民地時代，被征入日本軍隊戰死的韓國人）被當成保佑日本的神靈，供奉在靖國神社，被日本復活軍國主義所利用。盡管如此，韓國政府和國民卻無動於衷，對日本毫無反應，這是為什麽？美國也應該反省自己在戰後占領日本時推行的政策，為推動亞洲各國的和平共處做出實際努力。” 
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在纽约曼哈顿的示威游行队伍（11月6日）

戰後，美國為了能夠在日本順利推進占領統治，沒有解散以天皇為中心的日本國家體系，也把靖國神社當作所謂“宗教法人”機構，完好無損的保留了下來。在這一點上，美國對靖國神社問題負有不可推卸的責任。 

康奈爾大學的馬克·謝爾登教授在會上發表了題為《占領統治下的靖國神社》的論文，明確指出了美國在該問題當中扮演的角色和應負的責任。 

參加研討會的巴裏·菲舍爾律師說，“在美國提出靖國神社問題，為美國人革新歷史認識提供了一次機會。” 

韓國靖國神社問題訴訟原告團長李熙子在研討會上報告說，自己多年來調查作為日軍士兵轉戰各地，最後戰死的父親的消息。在調查過程中，得知父親竟然被供奉在靖國神社裏。她流著淚說：“我從小到大一直聽家裏人念叨父親，但卻連父親的模樣也不記得。在韓國軍事獨裁政權時期，我無法開展活動，實現民主化之後，我開始了調查父親戰死真相的工作。當我知道他和甲級戰犯一起被供奉在靖國神社裏時，我憤怒的都快要瘋了。” 
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在紐約哥倫比亞大學舉行的學術研討會（11月8日）

她還解釋了自己走上參加靖國神社問題訴訟這條道路的經過，“靖國神社在死者家屬毫不知情的情況下，擅自供奉死者的靈位，這樣無理蠻橫的做法，韓國所有的戰爭遺屬恐怕都不會答應。在我考慮怎麽才能把父親的靈位從靖國神社裏收回來時，得到了日本有良知的律師和市民們的熱情協助。” 

以在美韓裔市民為中心，靖國神社問題在一定程度上得到了美國社會的認知和了解。今後的課題是，如何繼續在美國開展反對參拜靖國神社的行動。李海學代表說，“靖國神社問題不僅是日本和東亞的問題，也是關系到世界和平的問題。我們想與世界上有良知的力量繼續合作。” 
	 JanJan, 07.11.12

	 米国での靖国反対行動「アメリカにも責任がある」


【ニューヨーク１０日＝角南圭祐】　米国ロサンゼルスで行動していた「靖国反対共同行動・韓国委員会」（李海学代表）は５日からニューヨークへ移動し、１０日までニューヨークとワシントンで、日本委員会メンバーや現地韓国系市民団体、現地華僑市民団体、現地日本人らと協力しながら靖国反対行動を展開し、一連の行動を終えた。ニューヨークやワシントンの日本大使館前でのデモ、国連本部前でのデモ、コロンビア大学での国際学術シンポジウム開催などを通し、米社会に靖国問題を提起し、支持を訴えた。 

  ６日、雨上がりのニューヨークは冷たいビル風が吹きすさび冷え込んだ。日本領事館が入るビルは摩天楼が並ぶマンハッタンの中心部にある。ビル前で靖国反対の横断幕を掲げ、約１５人がデモを行った。

　華僑の代表は「東條英機らＡ級戦犯を祀る靖国神社に日本の首相や閣僚が参拝することは、ドイツ大統領がヒトラーやナチを賞賛することと同じ。靖国にいるのは英雄ではなく戦争犯罪人だ」と訴えた。李海学代表は「我々は日本が嫌いなのではなく、反日運動をしているのでもない。日本との友好的な未来のために、日本の軍国主義や右傾化の流れを食い止めるために運動している。これらの流れは靖国神社に最もよく表れている。世界の良心的勢力と連帯し、靖国に反対したい」と運動の理由を説明した。

　一行はマンハッタンを国連本部ビルまでデモ行進。「Peace to Asia！ Stop imperialism of Japan！」などとシュプレヒコールしながら練り歩き、ニューヨーカーの注目を集めた。国連本部前広場でのデモ集会には、ニューヨーク在住の日本人らも参加し、韓国人、日本人、在日コリアン、在米コリアン、華僑、在米日本人と多様な構成の国際デモとなった。 
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ニューヨーク日本領事館の前でデモする日・韓・中の市民団体（６日）

８日、ニューヨークのコロンビア大学で開かれた国際学術シンポジウム「人権、文明、平和の目で靖国神社を見る」や各地で開かれた韓国系市民との交流会では、「なぜアメリカで靖国反対を叫ぶのか」が大きなテーマとなった。

　靖国反対共同行動日本委員会の徐勝・立命館大教授は「靖国問題には韓国と米国にも責任がある」と話した。「我々（韓国人）の祖先が靖国神社に日本を守る神として祀られ、日本の軍国主義復活に利用されている。なのになぜ、韓国政府や国民は日本に何も言わないのか。米国も占領政策を反省し、アジアの国々が平和になるように努力すべきだ」

　米国は戦後日本の占領政策をスムーズに進めるため、天皇を中心とする国体を解体せず、靖国神社も潰さずに宗教法人として残した。ここに米国の靖国問題に対する責任がある、という理由だ。

　コーネル大学のマーク・シェルダン教授も「占領統治下での靖国神社」と題して発表し、米国の責任を明らかにした。バリー・フィッシャー弁護士は「米国で靖国問題を提起することは、米国の歴史認識についても革新を与えることになる」と述べた。 
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ニューヨーク・マンハッタンでのデモ行進（６日）
李煕子・靖国訴訟原告団長は、各地で日本軍兵士として戦死した父親のことを調べる過程で、父が靖国に合祀されていたことを知った話を披露。「顔も覚えていない父親の話を聞いて育ち、父親にとって大切な娘でありたいと思ってきた。韓国軍事独裁政権下では活動もできず、民主化されてから父の戦死を調べ始めた。A級戦犯が祀られている靖国神社に合祀されていることが分かったとき、気がふれそうになった」と涙ながらに話した。

　「家族にも知らせず靖国神社に勝手に祀ったことは、おそらく韓国中の遺族が許せないだろう。どうやって靖国神社から父を外すか考えているとき、日本の良心的な弁護士と市民たちが協力してくれた」と靖国訴訟へ到る経緯を説明した。

　靖国問題は韓国系市民を中心としてアメリカ社会に一定程度伝わり、アメリカでの靖国反対行動の継続が今後の課題となった。李海学代表は「靖国問題は日本や東アジアだけの問題ではなく、世界の平和問題だといえる。世界の良心的勢力と協力していきたい」と話していた。 (角南圭祐) 
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ニューヨーク・コロンビア大学での学術シンポジウム（８日）
Korean Committee of Anti-Yasukuni Joint Counteraction

130-866, Kumeun B/D 3F, Cheongnyangni-Dong 38-29, Dongdaemun-Gu, 
Seoul, Korea

TEL : +82-2-969-0226, FAX : +82-2-965-8879

E-mail : 280page@minjok.or.kr 

Homepage : http://www.anti-yasukuni.org 
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